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I. 

SPIEIT OF THE DOCTEINE. 

" Beloved, belieye not evert sfibit, but try the bfibits, 

WHETHER THET ARE OF GOD, BECAUSE MANY FALSE PROPHETS HAVE 
GONE OUT INTO THE WORLD.'* — 1 John iv. 1. 

TT is scarcely necessary to observe that there are, 
•^ in the world, many different and even contradic- 
tory doctrines, claiming the name of Christianity. 
The text would seem to indicate, very plainly, that 
it is the duty of the Christian to examine all doc- 
trines, for the purpose of determining whether they 
are, or are not, of God, It is the object of the present 
lecture, and it will be the design of some subsequent 
lectures, to discharge this dut}'' so far as the doctrine 
of endless misery is concerned. I may, perhaps, be 
aUowed to say in the outset, without incurring the 
charge of egotism, that I was formerly a believer in 
that doctrine. The creed that contained it was rocked 
in my cradle with me, and it was most sedulously 
taught me "from my youth up." Against all my 
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early impressions, and the strong prejudices of edu- 
cation, I have rejected it, for reasons that appear to 
me to be good and substantial ; and it is my purpose 
to lay some of these reasons before 3^ou., I cannot 
hope that all who hear me will view them in pre- 
cisely the same light with mj'self ; and though I fail 
to convince, yet I trust I shall, in the end, have 
the satisfaction of knowing that my dutj' has been 
plainly, candidly, and affectionately done. Without 
further preliminary remarks, I proceed directly to 
the work proposed. 

I. My first objection to the doctrine is, that it is 
plainly and most clearly anti-Christian in its spirit. 

You will bear in mind, that we are directed in our 
text to "try the spirits, whether they be of God," 
and will therefore, I trust, have no hesitation about 
the propriety of the work in which we are engaged. 

There is one great principle of truth, applicable 
alike to the physical and moral world, in view of 
which we should conduct this examination. It is 
laid down by the Saviour thus : " The tree is known 
by its fruit, and the fountain by the waters that it 
sends forth." " Grapes do not grow on thorns, nor 
figs on thistles ; neither doth the same fountain send 
forth waters both bitter and sweet." 

Now, all systems of doctrine have some great lead- 
ing features, which mark them as distinct from all 
others ; and one of these features is, the spirit which 
pervades them. Thus, for instance, the Mahometan 
religion is essentially contentious and warlike in its 
spirit. Its author was a "man of war," and his 
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religion was established by the sword and the javelin. 
He taught his followers to fight for the faith, and 
promised the highest seat in heaven to those who 
bled and died in the battle for its defence. Its 
spirit, therefore, is the spirit of war. 

Should you tell the Mahometan that he ought to 
• submit even to insult and injury with patience, and 
" resist not evil," he would tell you that your teach- 
ings were anti-Mahometan in spirit. The prophet 
himself fought, and 3'our doctrine is opposed to the 
spirit of his whole life, and all his teachings ; and 
by this he would decide with as much certainty as by 
the clearest testimony of the Koran. 

So the Christian religion is essentially a system 
of " peace and good- will." Its spirit is the spirit of 
love and kindiaess. Its author breathed this spirit 
in all his works and ways. Love is the very essence, 
the life and soul of the gospel ; and I am prepared 
to reject any and eveiy doctrine and practice as anti- 
Christian, that is opposed to this all-pervading prin- 
ciple of love. I care not who preaches it, or by what 
ingenuity men may endeavor to extort it from the 
sacred writings, if it breathe the spirit of revenge 
or hatred, it is no more certain that Mahometanism 
and Christianity are not identical, than it is that 
such a doctrine or precept is no part of the gospel ; 
for " the same fountain doth not send forth wa;ters 
both bitter and sweet." Thus, then, without resort 
to "doubtful interpretations, or disputations about 
words," but by a test as infallible as the trial of gold 
by fire, you may distinguish between the metal and 
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You will bear in mind, that we are directed in our 
text to "try the spirits, whether they be of God," 
and will therefore, I tnist, have no hesitation about 
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religion was established by the sword and the javelin. 
He taught his followers to fight for the faith, and 
promised the highest seat in heaven to those who 
bled and died in the battle for its defence. Its 
spirit, therefore, is the spirit of war. 

Should 3'ou tell the Mahometan that he ought to 
• submit even to insult and injury with patience, and 
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ings were anti-Mahometan in spirit. The prophet 
himself fought, and 3'our doctrine is opposed to the 
spirit of his whole life, and all his teachings ; and 
by this he would decide with as much certainty as by 
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of " peace and good- will." Its spirit is the spirit of 
love and kindness. Its author breathed this spirit 
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the life and soul of the gospel ; and I am prepared 
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Christian, that is opposed to this all-pervading prin- 
ciple of love. I care not who preaches it, or by what 
ingenuity men may endeavor to extort it from the 
sacred writings, if it breathe the spirit of revenge 
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early impressions, and the strong prejudices of edu- 
cation, I have rejected it, for reasons that appear to 
me to be good and substantial ; and it is my purpose 
to lay some of these reasons before you., I cannot 
hope that all who hear me will view them in pre- 
cisely the same light with myself ; and though I fail 
to convince, yet I trust I shall, in the end, have 
the satisfaction of knowing that my duty has been 
plainly, candidly, and affectionately done. Without 
further preliminary remarks, I proceed directly to 
the work proposed. 

I. My first objection to the doctrine is, that it is 
plainly and most clearly anti-Christian in its spirit. 

You will bear in mind, that we are directed in our 
text to ''try the spirits, whether they be of God," 
and will therefore, I tiiist, have no hesitation about 
the propriety of the work in which we are engaged. 

There is one great principle of truth, applicable 
alike to the physical and moral world, in view of 
which we should conduct this examination. It is 
laid down by the Saviour thus : " The tree is known 
by its fruit, and the fountain by the waters that it 
sends forth." " Grapes do not grow on thorns, nor 
figs on thistles ; neither doth the same fountain send 
forth waters both bitter and sweet." 

Now, all systems of doctrine have some great lead- 
ing features, which mark them as distinct from all 
others ; and one of these features is, the spirit which 
pervades them. Thus, for instance, the Mahometan 
religion is essentiallj'^ contentious and warlike in its 
spirit. Its author was a "man of war," and his 
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religion was established by the sword and the javelin. 
He taught his followers to fight for the faith, and 
promised the highest seat in heaven to those who 
bled and died in the battle for its defence. Its 
spirit, therefore, is the spirit of war. 

Should you tell the Mahometan that he ought to 
submit even to insult and injury with patience, and 
" resist not evil," he would tell you that your teach- 
ings were anti-Mahometan in spirit. The prophet 
himself fought, and 3'our doctrine is opposed to the 
spirit of his whole life, and all his teachings ; and 
by this he would decide with as much certainty as by 
the clearest testimony of the Koran. 

So the Christian religion is essentially a system 
of " peace and good- will." Its spirit is the spirit of 
love and kindness. Its author breathed this spirit 
in all his works and ways. Love is the very essence, 
the life and sotU of the gospel ; and I am prepared 
to reject any and eveiy doctrine and practice as anti- 
Christian, that is opposed to this all-pervading prin- 
ciple of love. I care not who preaches it, or by what 
ingenuity men may endeavor to extort it from the 
sacred writings, if it breathe the spirit of revenge 
or hatred, it is no more certain that Mahometanism 
and Christianity are not identical, than it is that 
such a doctrine or precept is no part of the gospel ; 
for " the same fountain doth not send forth waters 
both bitter and sweet." Thus, then, without resort 
to " doubtful interpretations, or disputations about 
words," but by a test as infallible as the trial of gold 
by fire, you may distinguish between the metal and 
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EXAMINATION OF THE DOCTRINE 

OP 

ENDLESS PUNISHMENT. 



SPIRIT OF THE DOCTRINE. 

"Beloved, believe not eveby spibit, bxtt tby the spibits, 
whetheb thet abe of god, because many false fbofhets have 

GONE OUT INTO THE WOBLD." — 1 John iv. 1. 

TT is scarcely necessary to observe that there are, 

•*■ in the world, many different and even contradic- 
tory doctrines, claiming the name of Christianity. 
The text would seem to indicate, very plainly, that 
it is the duty of the Christian to examine all doc- 
trines, for the purpose of determining whether they 
are, or are not, of God. It is the object of the present 
lecture, and it will be the design of some subsequent 
lectures, to dischai^e this dut}'^ so far as the doctrine 
of endless misery is concerned. I may, perhaps, be 
allowed to say in the outset, without incurring the 
charge of egotism, that I was formerly a believer in 
that doctrine. The creed that contained it was rocked 
in my cradle with me, and it was most sedulously 
taught me "from my youth up." Against all my 
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early impressions, and the strong prejudices of edu- 
cation, I have rejected it, for reasons that appear to 
me to be good and substantial ; and it is my purpose 
to la}' some of these reasons before you.. I cannot 
hope that all who hear me will view them in pre- 
cisely the same light with myself ; and though I fail 
to convince, yet I trust I shall, in the end, have 
the satisfaction of knowing that my dut}' has been 
plainly, candidly, and affectionately done. Without 
further preliminary remarks, I proceed directly to 
the work proposed. 

I. My first objection to the doctrine is, that it is 
plainly and most clearly anti-Christian in its spirit. 

You will bear in mind, that we are directed in our 
text to "try the spirits, whether they be of God," 
and will therefore, I ti'ust, have no hesitation about 
the propriety of the work in which we are engaged. 

There is one great principle of truth, applicable 
alike to the physical and moral world, in view of 
which we should conduct this examination. It is 
laid down by the Saviour thus : " The tree is known 
by its fruit, and the fountain by the waters that it 
sends forth." " Grapes do not grow on thorns, nor 
figs on thistles ; neither doth the same fountain send 
forth waters both bitter and sweet." 

Now, all systems of docti-ine have some great lead- 
ing features, which mark them as distinct from all 
others ; and one of these features is, the spirit which 
pervades them. Thus, for instance, the Mahometan 
religion is essentially contentious and warlike in its 
spirit. Its author was a " man of war," and his 
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religion was established by the sword and the javelin. 
He taught his followers to fight for the faith, and 
promised the highest seat in heaven to those who 
bled and died in the battle for its defence. Its 
spirit, therefore, is the spirit of war. 

Should 3'ou tell the Mahometan that he ought to 
. submit even to insult and injury with patience, and 
" resist not evil," he would tell you that your teach- 
ings were anti-Mahometan in spirit. The prophet 
himself fought, and 3'our doctrine is opposed to the 
spirit of his whole life, and all his teachings ; and 
by this he would decide with as much certainty as by 
the clearest testimony of the Koran. 

So the Christian religion is essentially a system 
of " peace and good- will." Its spirit is the spirit of 
love and kindness. Its author breathed this spirit 
in all his works and ways. Love is the very essence, 
the life and soul of the gospel ; and I am prepared 
to reject any and every doctrine and practice as anti- 
Christian, that is opposed to this all-pervading prin- 
ciple of love. I care not who preaches it, or by what 
ingenuity men may endeavor to extort it from the 
sacred writings, if it breathe the spirit of revenge 
or hatred, it is no more certain that Mahometanism 
and Christianity are not identical, than it is that 
such a doctrine or precept is no part of the gospel ; 
for " the same fountain doth not send forth waters 
both bitter and sweet." Thus, then, without resort 
to "doubtful interpretations, or disputations about 
words," but by a test as infallible as the trial of gold 
by fire, you may distinguish between the metal and 
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the alloy, and separate the gold from the dross. Let 
us, then, try the spirit of the doctrine of endless 
misery by the spirit of the gospel, as exhibited 

1 . In the teachings of the blessed Saviour. 

Take the parable of the " Prodigal Son," as an 
illustration. This is its substance : "A certain man 
had two sons ; and the younger said unto his father. 
Give me the portion of goods that falleth to me. So 
he divided to him his living. And soon he departed, 
and took his jouniey into a far countiy." Awaj^ from 
the counsels of a father, and free from the restraints 
of parental authority, he indulged his lusts, and spent 
his substance in riotous living. There arose a mighty 
famine in the land, and he went and joined himself 
4o a citizen of that country, and, as if to complete 
his degradation, was sent into the field to feed swine. 
So sore was his want, that he would have filled him- 
self with the husks which the swine did eat, and no 
man gave unto him. Then he came to himself. He 
thought of his father and his home, and remembered 
that there, even the hired seiTants had enough and 
to spare. He said, therefore, " I will arise and go 
to my father ; and I will saj^ unto him. Father, I 
have sinned against Heaven and before thee, and am 
no more worthy to be called thy son. Make me, 
therefore, as one of thy hired ser\'ants." 

We turn now to the father. He had wept for the 
loss of his son. He had remembered him, and cared 
for him, even when he cared not for himself. He 
had mused of him and prayed for him, in the silence 
of the night and in the waking hours of the day, and 
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had waited with anxious solicitude for his return. 
And, behold ! now he comes. Far in the distance 
appears the form of a weary traveller. The eye that 
was dim with age could see him, " while he was yet 
a great way off," and detect the well-remembered 
image of a long lost son. His limbs were just now 
tottering and trembling upon his staff; but he for- 
gets that he is old. The aged frame assumes the 
vigor of youth. He needs no staff to support his 
steps ; but he runs to meet him. He forgot the rags, 
and filth, and folly of his son. He forgot his guilt 
and iniquity ; aye, he forgot everything but that it 
was his son ; and in a transport of joy he clasped 
the poor wanderer in his arms, and kissed him ! The 
first word uttered was, " Bring forth the best robe, 
and put it on him. Put a ring upon his finger and 
shoes upon his feet, and let the fatted calf be slain, 
and let us rejoice ; for my son has returned, and I 
have received him safe and sound." 

Here is a true delineation of the spirit of the 
gospel ; for this parable is but an illustration of the 
ways of God to man. As this father felt toward 
his son, so God feels toward his children. I ask 
you to try the spirit of the doctrine of endless misery 
by this standard. Do you see anything in the doc- 
trine that resembles the spirit of this father ? When 
earth's wandering prodigals shall be gathered before 
him, will he treat them as this father treated the 
son; or will he cast them out to wander hopeless 
and forlorn, world without end ? I pray you try the 
spirit, whether it be of God. To me it looks not 
like the gospel spirit. 
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But there is another character introduced in the 
parable. The elder brother was in the field, and 
when he drew near the house, and heard the sound 
of. music and dancing, he called one of the servants, 
and asked what it meant. The answer was, ''Thj- 
brother hath come, and thy father hath killed for 
him the fatted calf." "And he was angry, and 
would not go in. Therefore went his father out, and 
entreated him, saying, It was meet that we should 
make merry and be glad, for this, my son, was lost, 
and is found ; he was dead, and is alive again. But 
he said, Lo ! these many 3'^ears do I serve thee, and 
yet thou never gavest me so much as a kid to make 
merry with my friends. But no sooner does this 
thy son, who has devoured thy living with harlots, 
return, than thou hast killed for him the fatted calf. 
He was angry, and would not go in." Here you see 
a spirit very different from that of the father. • It is 
a spirit that would crush the sinner, and drive him 
from his home. It is the spirit of revenge, of wrath, 
and unforgiving cruelty. And now, I pray you, try 
the spirit of the doctrine of endless woe, and tell me 
^— is it more like that of the father, or of the elder 
brother? If it be like that of the elder brother, 
then judge ye whether I am not justified in saying 
that the doctrine is anti-Christian in spirit. 

Take another illustration, found in the parable of 
the " Lost Sheep." " A certain man had an hun- 
di'ed sheep, and one of them went astray. He left 
the ninety and nine in the wilderness, and went after 
the one that was lost, until he found it ; and when 
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he had found it, he laid it upon his shoulder, and 
bare it home; and said to his neighbors, Rejoice 
with me, for I have found my sheep that was lost." 
I hold that the conduct of the shepherd here is an 
illustration of the spirit that marks the conduct of 
the good and gracious Master ; and I consider it no 
perversion to say, he intended to teach here, that if 
in the fold above he had the ninety and nine of the 
human race, and one only was lost, his spirit would 
go out in its power, and in the arms of his love bear 
home the wanderer, and hold him up as the last 
trophy of his grace, and a subject of joy for all the 
inhabitants of heaven above. 

It is remarkable that the shepherd did not give 
over the search until he had found the sheep ; and 
when he had found it, he did not merely call and 
offer to show the way home, nor did he trust the 
sufferer to its own strength, and leave it to the mercy 
of the wolves. But the power of his strong arm 
was made bare for the rescue, and upon his broad 
shoulder the poor wanderer was laid, and he bare it 
home, and kindred spirits rejoiced that the lost was 
found. Here is the spirit that pervades the gospel. 
It is a spirit of devotion to the interests of man, that 
pauses at no difficulties or dangers ; that draws upon 
its own resources, and goes out in the might of its 
power to seize upon a sinking world, and bear the 
last, lost child of error home to heaven and to God. 

I ask : Do you see such a spirit in the doctrine of 
endless misery? Does that doctrine teach you that 
God will treat sinners in the same spirit as the good 
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shepherd the sheep? If not, then judge ye again 
whether it is not anti-Christian in spirit. 

But there are plainer teachings than these: — 
" What man among you that is a father, if his son 
ask bread, will he give him a stone ; or if he ask a 
fish, will he give him a serpent ; or if he ask an egg, 
will he give him a scorpion? If ye then, being evil, 
know how to give good gifts to your children, how 
much more shall your heavenly Father give the 
holy spirit to them that ask him?" Again: "Ye 
have heard that it hath been said by them of old 
time. Thou shalt love thy neighbor, and hate thine 
enemy ; but I say unto you, love your enemies, bless 
them that curse you, do good to them that hate j-ou, 
and pray for them that despitefuUy use yoxx and 
persecute you ; that ye may be the children of your 
Father, who maketh his sun to rise on the evil and 
the good, and sendeth rain upon the just and the 
unjust." Still once more, and I leave this view of 
the subject: "Behold the fowls of the air, for they 
sow not, neither do they reap, nor gather into barns, 
and yet your heavenly Father feedeth them. Are 
ye not much better than they? Behold the lilies of 
the field, how they grow; they toil not, neither do 
they spin, and yet I say unto j^ou, that even Solomon 
in all his glory was not arrayed like one of these. 
If God so clothe the grass of the field, which to-day 
is, and to-morrow is cast into the oven, will he not 
take care of 3'ou, O ye of little faith?" 

Here is the spirit of God, as set forth in the gos- 
pel. It is a spirit of unceasing care and kindness ; 
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a spirit that loves its enemies, and transcends even 
the warm love of a parent for his children ; a spirit 
which feeds the fowls of the air, decks the lilies of 
the field, and over all the earth extends its watchful 
and sleepless vigilance, to deliver, to bless, and to 
save. 

I ask you to examine the doctrine of endless mis- 
er}', which crushes the sinner in hopeless woe with 
the remorseless cruelty of the demon, and see if you 
can find in it a spirit akin to that which loves even 
its enemies, which shines in the sun, and falls in the 
gentle showers, feeds even the fowls of the air, and 
decks the " lilies of the field." If not, then again 
we must be driven to the conclusion that the doctrine 
is anti-Christian in its spirit. This much for the 
teachings of Christ. Let us examine 

2. His examples. 

And here we shall find a still more clear and tan- 
gible exhibition of the spirit of love and kindness. 
Upon him, at his baptism, we are told, "the Spirit 
of God descended as a dove, and rested." It was a 
harmless and peaceful emblem — indicative of the 
nature of the spirit by which he was guided through 
life. 

The story of his life is told in the simple sentence, 
that "he went about doing good;" and his kind 
sympathies flowed out freely to all that were in want 
or distress. Behold him as he draws near to the 
city of Nain. There comes out a poor widow, follow- 
ing the corpse of her son. He had been cut dowr 
in the bloom and strength of his life. He was the 
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pride of her eyes and the joy of her heart ; for he 
was her only son, and she was a widow. Lonely 
and desolate was that mourner now, and comfortless 
was her bleeding heart, for she was going to deposit 
in the cold grave the last tie that bound her to earth. 
Jesus met her in the way ; and he was touched with 
compassion, and he spake the word, and the young 
man arose from the dead, and he gave him again to 
his mother. 

Look again, and see him at the grave of Lazarus. 
The two sisters ha"d wept for a brother, to whom they 
had looked for protection and support, and who was 
dear to their hearts. Four days had he been in the 
ground. The place he had occupied was vacant ; 
and the sisters were disconsolate. But Jesus ap- 
peared in that scene of woe, and soon their son'ow 
was turned to joy, their tears to smiles. He went 
to the sepulchre, and the sisters with him. And 
when he saw the anguish of their hearts, and heard 
the outbreakings of their grief, his soul was melted 
in sj'mpathy, and he wept with them in sorrow. 
And he cried with a loud voice and said, " Lazarus, 
come forth ! " and he that was dead appeared in the 
habiliments of the grave, and he restored him to his 
sisters. 

Here is the spirit of Christ. I pray you examine 
the matter. See him going about doing good, cleans- 
ing the lepers, casting out devils, giving sight to 
the blind, hearing to the deaf, legs to the lame, com- 
fort to the afflicted, and life to the dead. Behold 
him in the hovels of the poor, in the chambers of the 



SPIRIT OF THE DOCTRINE. 11 

sick, and in the mansions of the dead. See him at 
the bier of the widow's son, touched with compassion 
for her woes, and exerting his power for her relief. 
Behold him, I pray you, weeping at the grave of 
Lazarus, and restoring the dead to life ; and tell me, 
does the doctrine of infinite and unforgiving wrath 
present 3^ou with a spirit akin to this? Na^'. Well, 
then, so certainl}- as this is the spirit of Christ, so 
surely is that doctrine anti-Christian in its spirit. 

It ma}' be said that I have examined the spirit 
of Christ only as manifested toward his friends^ 
whereas the doctrine in question only relates to his 
enemies. 

We turn then to his treatment of his enemies ; for 
he himself said, "If ye love them that love 3'ou, 
what reward have ye? Do not even the publicans 
the same?" On a certain occasion, the disciples 
found some whom the}' regarded as ver}- dangerous 
enemies of Christ. And they came to him, and de- 
sired permission to call down fire from heaven and 
devour them. This was their spirit ; but how unlike 
the spirit of the Master. He said unto them : " Ye 
know not what manner of spirit ye are of ; for the 
son of man is not come to destrov, but to save." I 
ask 3'ou here to try the spirit of the doctrine in ques- 
tion, and see which it most resembles : That which 
would call down fire from heaven? or that which 
would pity and save even an enem}' ? The latter is 
the Christian spirit. The former is anti-Christ. 
Again : Jesus stood upon the mount, and the great 
city of Jerusalem, with its temples and palaces, and 
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all its magnificence and grandeur, was spread out be- 
fore him. There his bitter enemies were congregated ; 
there he had been persecuted and maltreated ; and 
there he knew were the hands that would soon seize 
him, and bear him away to an ignominious death. 
How did he feel toward them ; and how did he treat 
them? Did he hurl red bolts of vengeance at them, 
and curse with wrath and bitterness ? Nay ; but 
when he saw their blindness, and knew that they 
would madly rush on to ruin, he was moved with 
compassion, and tears of pit}' fell fast and freely from 
his eyes as he cried, in the tenderness of his spirit : 
"O Jerusalem! Jerusalem! how oft would I have 
gathered 3'ou, as a hen gathereth her chickens under 
her wings, but ye would not. And now, 3'our house 
is left unto 3'ou desolate ; and 3'e shall not see me 
henceforth until ye shall sa}'. Blessed is he that 
cometh in the name of the Lord." 

A few days after, we find him in that same city, 
bctra3'ed into the hands of his enemies, seized and 
dragged to the judgment-hall, accused as a malefac- 
tor, false witnesses standing up against him, and 
an infuriated multitude crying out: " Crucif}' him! 
crucify him ! " The crown of thorns is plaited, and 
put upon his head. He is reviled, smitten, and spat 
upon. But he bore it all with meekness. He re- 
viled not again, and no word of wrath proceeded from 
his lips. The cross is laid upon his shoulders, and 
he is led forth to Calvary. He is nailed to the tree, 
and the blood runs streaming from his hands and 
feet, and an angry mob wag their heads, and mock 
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him, saying: "If thou art the Christ, come down 
from the cross." But his was a spirit of kindness 
which could not be overcome of evil. And when he 
asked for drink, and they gave him vinegar and gall, 
even in the agonies of death, he lifted his voice and 
prayed for his murderers : " Father, forgive them, 
for the}^ know not what they do ; ^ and he bowed his 
head and died. O ye who would hurt and destroy, 
and anathematize and curse one another, look hither, 
and learn mercy of Jesus, and see here the spirit of 
the gospel of Christ ! 

Behold the blessed Saviour standing upon the 
mount, and pouring out his tears over the woes of 
that cit}^ where his enemies were even then taking 
counsel to destroy him. Behold him upon the cross, 
lifting his feeble, dying voice to heaven in prayer for 
God*s blessing upon those who were even then tak- 
ing his life ; and, in the name of all that is just and 
true, tell me, is there a spirit like this in the doc- 
trine of endless wrath and damnation ? Nav ; but 
light and darkness are not more widely and irrecon- 
cilably at variance. Every word and act of the life 
of the meek and lowly Jesus rises up in judgment, 
and stamps the mark of anti-Christ upon any and 
every doctrine that allows or breathes the spirit of 
wrath and cruelty. He who wept for the woes of 
humanity, and pra3'ed even for his enemies, has 
breathed his own spirit into his religion, and b}^ this 
standard yo\x may tr}^ the spirits, whether thej^ be of 
God. 

As I intimated in the beginning, so I now repeat. 



14 SPIRIT OF THE DOCTRINE, 

the religion of Jesus Christ is essentially a 83'stem 
of peace and good will ; and it is no more certain 
that sweet and bitter waters do not flow from the 
same fountain, than that doctrines of love and hatred 
do not both belong to the gospel. One or the other 
must be abandoned ; for if one be Christ, the other 
is anti-Christ. And hence it was that the Apostle 
said : " Out of the same mouth proceedeth blessing 
and cursing. My brethren, these things ought not 
so to be." The}^ ought to abandon one or the other, 
for both could not be of God. And so I say, Let 
those sons of thunder, who alternatel}' deal out sal- 
vation and endless damnation, take to themselves the 
reproof of the Apostle, — let them neither curse or 
bless, nor think it is in their power to bring about 
an unholy union between Christ and Belial; for 
' ' what fellowship hath Christ with Belial ? " or what 
communion can there be between the spirit of love 
and hatred ? 

It may be, as it often has been said, that it is 
necessary to preach the "terrors of the law," as well 
as the promises of the gospel. Very well ; if 3'e are 
ministers of the law, why then preach the law ; but 
if 3'e be ministers of Christ, then preach Christ Jesus 
in all the fulness of his love, and the vast extent of 
his grace and truth. But it ma3' well be doubted if 
even the principles of the law, which asked " an e}'e 
for an eye^ and a tooth for a tooth," would for a 
moment sanction the spirit of the doctrine of endless 
miser3'. The law set bounds to the operations of a 
spirit of wrath. It said to the avenger of blood : 
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*' Thus far shalt thou go, and no farther ; " and it 
gave no permission to pursue an offender with infi- 
nite wrath. In fact, in no instance does the law it- 
self pursue the sinner one line beyond the grave. It 
uttered its thunders, and spoke its awful warnings, 
and pursued the sinner with the scourge ; but when 
death came, it gave him up, and asked no more. 
And yet this is called the ministration of wrath and 
condemnation ! How, then, can the spirit of endless 
wrath be made for one moment to harmonize with the 
spirit of that " new and better covenant, established 
upon better promises and speaking better things than 
the blood of Abel?" The truth is, the emblems of 
the spirit of God, which is more clearly portrayed 
in the gospel, are, in the law, far less terrible than 
is usually imagined. " My doctrine (said the great 
teacher of Israel) shall drop like the rain, my 
speech shall distil like the dew ; as the small rain 
upon the tender herb, and as the showers upon the 
grass." 

Here, then, you see an emblem of that gentle and 
peaceful spirit which breathes from the doctrine of 
God at all times, and through all generations. And 
although in the law, as it is called, there are instances 
recorded which would seem to breathe a different 
spirit, 3'et it should be remembered that the Jewish 
government was a Theocrac}'. God was to that peo- 
ple not only a moral governor, but a civil and politi- 
cal king. He gave to them not merely religious 
principles, but civil laws, suited to their wants and 
circumstances. Hence, it is a most pernicious mis- 
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take to confound these temporal laws, which were 
made for an ignorant and barbarous people, and de- 
signed to remain but for a season, with the eternal 
principles of gospel grace and truth. As great a 
mistake as it would be to proclaim a municipal law 
of one citv as a universal law of nations. The fact 
seems to be overlooked by the advocates of the law, 
that this law was a temporal affair in its letter, de- 
signed for one nation, and that it died when the 
government of that nation was abrogated, and of 
course we are not now under the law, but grace. 

The fact, however, is, that the spirit of the real 
law 'Of God is always the same. It is the spirit of 
love; for "God is love." That spirit has been 
developed in different degrees in different ages and 
dispensations. Dimly it was shadowed forth in the 
law of Moses, more clearly it is illustrated by the 
prophets of old, and gradualh' it was unfolded, until 
it blazed forth in its glory, in the person and minis- 
try of Christ. But that spirit is at all times the 
same. Whether it drops like the rain, and distils 
like the dew, from the lips of Moses and the prophets, 
or falls in honied accents of mere}' in the language of 
Jesus, makes no difference ; it is the spirit of God. 
His spirit is love ; and all opposed to that spirit is 
from beneath. 

The old prophet in ancient days saw. the emblems 
of the spirit of God, and its opposite. The furious 
wind came, and roared about his head. Madly it 
swept on in its fury, whistling in the crevices, and 
moaning in the caves of the bare and rugged moun- 
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tain. Loud was the voice of the tempest — but the 
Lord was not there ! And there came a consuming 
fire — licking up the very dust — devouring every 
green thing, and leaving nought but smouldering 
ashes behind. Burning and hot was the fire — but 
the Lord was not in that fire ! And behold there 
came an earthquake, deep rumbling in the bowels 
of the earth ! The lofty peaks of the perpetual hills 
did bow, and the firm foundations of the everlasting 
mountains did tremble ! The solid rocks were rent 
asunder, and the earthi heaved as the billows of the 
ocean lashed by the storm. Old Horeb*s turrets 
reeled and trembled as a "reed shaken by the wind." 
Grand and awful was the earthquake — but God was 
not there ! The earthquake passed, and the elements 
were hushed and silent. And lo ! there came a still 
small voice, softly and gently stealing over the' 
senses, like the music of holier spheres, or the far 
distant harps of angels in the paradise of God. It 
was the gentleness of heaven ; the harmlessness of 
the peaceful dove. And God, in silent power, was 
in that voice. 

Here is an emblem of the spirit of God, as con- 
trasted with the spirit of man. It is the spirit of 
the gospel, exhibited dimly then, but clearly after- 
ward in Christ. Need I ask which of these spirits 
the doctrine of endless misery most resembles ? Nay 
— for it comes in the noise and din of the elements, 
in the fury of the tempest, in the throes and con- 
vulsions of the earthquake, and the burning desola- 
tions of the fire. Its corner stone is laid upon the 
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corrupt principle of rendering evil for evil, cursing 
for cursing. It presents a God in whom stoims of 
passion rise, and its scenery is such as humanity 
shrinks from in dismay. It stoops to commune with 
the spirit of grim devils and infuriate fiends of 
darkness. It delights in the yells of the damned, 
and in the midst of the groans of suffering millions is 
" well pleased to hear a deeper groan." Its voice is 
revenge and war ; and its very language, even when 
it comes from the pulpit, is such as yon hear in the 
dens of iniquity and hells of depravity on earth, 
when " vice swaggers in guilty riot," and bacchana- 
lians pollute the midnight air with blasphemies 
against God. In Heaven*s name, I ask once more. 
Is this the spirit of Christ? Nay; but is it anti- 
Christ in all its features. The gospel comes not in 
the wind, and the fire, and the earthquake, but in 
the still small voice that speaks of love and mercy. 
It comes down like the gentle shower upon the thirsty 
earth, and makes all nature revive and rejoice. I 
pray )-ou, then, look to Jesus. Behold in him that 
spirit of deathless love, that paused not at danger or 
difficulty in the way of doing good ; that led him to 
embrace the cross for our sakes ; that pra3'ed for 
murderers there ; and whenever or wherever vou find 
a doctrine opposed to this spirit, set it down, as a 
fact, that it is not true. Out with it from the 
Church ; it has no business there. Out with it from 
3'our hearts ; for it checks the genial spirit of love 
and kindness there. Out with it from the world ; 
it is anti-Christ, and hath no fellowship with Jesus. 



II. 

THE DOCTRINE UNREASONABLE. 

" Come now, and let us reason together, baith the Lord." 

Isaiah i. 18. 

MAN alone, of all God's creatures on earth, is 
endued with the gift of reason. Hence the 
Scriptures all along consider man and address him as 
a reasonable being, capable of understanding truth 
and appreciating duty ; and capable also of distin- 
guishing, in some good degree, between truth and 
falsehood. Much, ver}^ much, has been said upon 
the subject of the office of reason in matters of relig- 
ion. On the one hand, it has been decried as carnal 
and deceptive, and the people have been cautioned 
not to listen to its suggestions, on the pain of the loss 
of their souls. On the other hand, reason has been 
exalted, and in its own unaided strength held up as 
sufficient to guide man into all truth. With such a 
guide, revelation has been considered unnecessarj^ 
and useless, and men have been exhorted to leave the 
scriptures and follow the light of reason alone. The 
truth, I apprehend, as is frequentl}' the case, lies be- 
tween these two extremes. Reason is the ennobling 
gift of God, and that it should be emplo^^ed in mat- 
ters of religion there can be no doubt. But its prov- 
ince is extremely limited, and in many things it is 
weak and imbecile. Hence the need of revelation to 
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unfold things which are beyond the reach of man's 
unaided reason. Revelation, therefore, is above rea- 
son, but not opposed to it. It is designed to exalt 
and guide, not to depress or destroy reason. It is, 
as Locke says, to reason what the telescope is to the 
eje, enlarging the sphere of its vision, and unfolding 
what would otherwise remain dark and unknown. 
But for the fact that reason is given to man, no reve- 
lation could be made to him, and hence reason must 
be emplo3'ed, or we can know nothing of revelation. 
As a telescope would be of no earthly- use to a man 
witliout eyes, so revelation would be of no utility 
to man without reason. He who would avail him- 
self of the advantages of the telescope, must use his 
eyes ; and so he who would profit by revelation must 
emplo}^ his reason. To continue the figure : As the 
telescope must be formed in accordance with the 
philosophy of light, and the phenomen exhibited to 
the human eye ; so revelation, in order to be use- 
ful, must be founded upon, and harmonious with, the 
first principles of truth seen and known hy human 
reason. 

God is the fountain and giver of reason, and I 
hold it to be the height of absurdity to suppose that 
a reasonable God would give to reasonable beings 
an unreasonable revelation. Hence, if any sentiment 
can be shown to be clearly opposed to right reason, 
the presumption is fair that it is not a doctrine of 
revelation. Truth is a harmonious and uninterrupted 
chain, which links the whole universe together ; and 
it ma}' be safely laid down as an axiom, that no two 
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truths can be contradictory. Now, man does see 
some truths by his own reason, and he knows them 
to be true. Hence, he is authorized to reject any and 
every doctrine that contradicts these first principles. 

I have proposed, in a brief series of lectures, to 
examine the doctrine of endless punishment, and 
offer my reasons for rejecting it as untrue. In a 
previous lecture I attempted to show that the doc- 
trine was anti-Christian in its spirit, and gave that 
as my first reason for rejecting it. 

II. My second is, that it is opposed to reason, and 
the teachings of nature and experience. 

I apprehend that those who believe the 'doctrine 
of endless misery are not sufficiently in the habit of 
looking upon it in its own proper and native light. 
A long familiarity has closed their eyes against the 
deformit}' of its features, and enabled them to look 
with composure, if not with complacency, upon what, 
at first view, is revolting in the extreme. Accus- 
tomed from infanc)' to contemplate the sentiment as 
an important item in the Christian religion, it comes 
to be a matter of course, anil men cease to examine 
whether it be reasonable or merciful. It is necessary 
for me, therefore, to remove this veil, and state the 
doctrine fully and fairlj'. 

What, then, is the doctrine of endless misery? 
Stripped of all its drapery, it is no more or llss than 
this: — That a large part of the human family are 
doomed to suffer the most intense and indescribable 
torments as long as God shall exist, without the least 
hope or possibility of being benefited by their suffer- 
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ings. In some part of this beautiful universe, God 
has prepared an awful, dismal, burning hell, and 
there countless myriads of human beings shall weep 
and groan, unpitied and unrelieved, while ceaseless 
ages shall roll ; and when ten thousand times ten 
thousand 3'ears shall have passed, they shall have as 
long to suffer as if their sufferings had but just 
began. And, then, to think of the number of the 
lost — to remember that there are on this earth not 
less than eight hundred millions of human beings, 
and that out of these there are not more than fifty 
millions that can be saved, upon the broadest system 
of partialism ; and that, by consequence, there must 
be more than seventy thousand souls going down to 
hell every day ; and, then, to think of generations 
that have past, and reflect upon the vast and count- 
less multitudes that must be congregated in that 
huge reservoir of tears and woe ; the ver}" thought 
bears the lie upon its front. The degree of the 
punishment outrages all ideas of proportion between 
guilt and punishment, and the number of the victims 
shocks all feelings of humanity or mercj'. It makes 
the universe a theatre of cursing and blasphemy, 
rather than a field for the displaj^ of the boundless 
perfections of a merciful and benevolent Creator. 

Suppose that, up to this moment, 3'ou had never 
heard of the doctrine of endless miserv. You had 
lived in a world where the blessings of a munificent 
Father had always surrounded 3'ou, and had known 
nothing of that dismal hell of which 3'ou hear so 
much. Suppose, now, I should for the first time 
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inform you, that God had prepared such a place of 
suffeiing, and that there he would torment a part 
of his creatures, without mercy and without end. 
There is not a man, woman, or child, who would not 
pronounce it the most unreasonable and improbable 
of all dreams and visions. You would go awaj-, and 
wonder what strange infatuation had seized upon 
the preacher, that he should indulge such visions. 
What! men to be tormented through all eternity 
for the sins of this short life ! Man to be punished 
with infinite woe for his finite crimes ! God who 
maketh the sun to rise on the evil and the good, and 
sendeth rain upon the just and the unjust, build an 
endless hell, and He himself to become the endless 
tormentor of his own creatures ! This beautiful 
world a mere nurser}", where souls are made to be 
transplanted to a place of endless woe ! Who on 
earth could have thought of such an idea? Thus 
unsophisticated reason would view the subject, when 
seen for the first time. And think vou, that doctrine 
is any more reasonable, or consistent, for having 
been repeated so long and so often ? Nay ; but a 
lie a thousand times told is a lie after all. But men 
become so accustomed to hear it, that they cease to 
detect its falsehood. 

So of the doctrine in question. Though of all 
things on earth, I hold it most improbable and unrea- 
sonable, and calculated so to strike the mind of the 
unprejudiced man, 3'et it has been sounded in our ears 
until we received it as a matter of course, and scarce 
think of inquiring whether it is reasonable or not. 
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The truth is, guilty fear and affrighted superstition, 
not reason, originated this sentiment; and there is 
truth in the language of the poet when, speaking of 
the heathen superstitions, he saj's : 

*' Fear made her devils, and weak hope her Gods, 
And heaven was built on pride, and hell on spite." 

But let us look at the subject in another light. 
Let us go back in our minds to the time, if time it 
may be called, when God lived alone; ere yet his 
spirit had walked forth upon the dark waters to 
rouse this universe into existence. There was no 
being but God in the wide extent of space ; and the 
Almighty was about to put forth his power, and 
create the worlds and their inhabitants, and man at 
the head of all on the earth. Reason, plain and 
unprejudiced reason, declares that the goodness of 
the Creator would lead him so to create man that 
his existence should prove a blessing. We can sup- 
pose no absolute necessity for creating man at all ; 
and therefore he owes his existence to the free 
choice of the Creator. The Creator, being good, 
could have no other but a good object in the creation 
of an}' being. The same reason declares that the 
wisdom of God could devise a plan, which, if carried 
into effect, would secure ultimate blessedness and 
happiness to all. And yet again, the same reason 
declares that the power of an Almighty arm could 
carry the plan into execution ; and that no obstacles 
could possibty hinder the accomplishment of his pur- 
pose. Reason, therefore, most sternly forbids the 
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idea that a God of wisdom, power, and goodness, 
should create multitudes of beings for ceaseless woe, 
or that even the possibility of such a calamity should 
enter into his government. 

But I pass on, and remark, that the doctrine in 
question is opposed to the teachings of nature. — 
Great nature's volume lies ever open before us, and 
on its ample pages God has written lessons of truth 
about which there can be no mistake. The sun rises 
in the morning from the chambers of the east, and 
in all his journey through the skies he is a silent 
and powerful preacher of the immortal and impartial 
goodness of that Being who kindled his mighty fires, 
and bade him shed down his golden ra^'s upon all 
that live, and move, and breathe the vital air. He 
shines upon the saint. He shines also upon the 
sinner far gone in the paths of iniquity. He shines 
upon the rich, and he gilds with equal radiance the 
lowly cot of the humble peasant. Over all the earth 
his beams are felt ; and there are none so high, so 
low, so rich, or so poor, that this great preacher does 
not proclaim to him the kindness and mercy of the 
government of heaven. Look again, at the fair face 
of the moon, and the beauty of the stars that sparkle 
from their abode on high, and so peacefully shed 
down their radiance upon a sleeping world, and read 
there the glory and the goodness of the Lord ; and 
in them a stern denial of the doctrine of endless and 
merciless wrath. 

The lesson thus sounded from the skies is repeated 
from the earth with all her thousand tongues. For 
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whom, and for what, does the gentle shower fall, and 
the dew distil? For whom, and to what end, does 
the earth bud and bring forth, that it may give seed 
to the sower, and bread to the eater? For whom, 
and what, do the limpid waters gush from ten thou- 
sand fountains ? For whom do the broad rivers flow, 
and old ocean roll her waves, swelling the eternal 
bass in creation's anthem of praise ? Truth answers, 
they are for all, and intended to minister to the com- 
fort of all the creatures that God has made. True, 
there are storms and tempests, and frosts and snows ; 
but the same God who raises the stormy wind, and 
bids the tempest rage, has provided a shelter from 
its fury. He who scatters the frost, and whitens the 
earth with sleet and snow in winter, has given the 
cheerful, blazing fire to warm our shivering limbs, and 
has bade the sun return from southern climes, and 
mount again the northern skies to melt the snow, 
and cause spring in its beaut}' to visit the earth. 
And these blessings are provided for all. The gentle 
shower falls alike upon the fields of the saint and the 
sinner. The morning smiles as gayly, and the birds 
ising as sweetly, around the cot of the poor as the 
palace of the rich. Ever}' morning's sun that lights 
up the earth in glory, and every falling shower that 
cheers and waters the earth, tells of a God of love, 
and reproaches that man with hard and ungracious 
views of his Father, who dares believe that all these 
are the deceptive workings of a malignant spirit, who 
conceals, behind these smiles, dark and revengeful 
designs of endless and remorseless cruelty. 
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There is another view to be taken of this part of 
the subject. The good providence of God has pro- 
vided for the wants of all the creatures that he has 
made. He feeds the human race, and fills their 
storehouses with food. He hears also the dark 
raven when he screams from the desolate rock, and 
he giveth to the beast his food in due season, for he 
openeth his hand and satisfieth the degire of every 
living thing. In all that vast and untold variety of 
creatures that God has made, there are none for 
whose wants he has not provided. Every part of 
the creation is swarming with life. And j^et none 
are overlooked ; but the meanest reptile that crawls 
in the dust is provided with means of sustenance and 
sources of enjoyment. From him who stately treads 
to him that lowly creeps, all are fed and blessed b}' 
the wise and gracious arrangements of nature, and 
nature's God. Now, if we see in these things the 
government of God at all, we see that it is benevolent 
and kind. We see here a rule of that government 
from which no exception can be found in nature. 
The nile is, that wherever God has given life, he has 
coupled it with enjoyment, and made it a blessing ; 
and why, in the name of reason, should man be made 
an exception to this rule? Or whj^ should it be 
thought that the same God, who has given life and 
enjoyment to the beasts of the field, the fowls of the 
air, and fishes of the sea, should, when he came to 
man, his last and noblest work, depart from the rule 
that runs through all animated nature, and bind him 
over to hopeless and endless woe, or even make him 
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run the fearful hazard of that dreadful end? It is 
easy to see, that on the supposition of the truth of 
the doctrine of endless misery, the meanest worm 
holds the tenure of his existence on better terms 
than man ; and I franklj' sa}', had it been left to m}^ 
choice, I would not for worlds have accepted the gift 
of life, even with a possibilit}" of its coming to such 
a horrid catastrophe. Thus the matter appears when 
viewed in connection with the reasonable doctrine of 
a God who rules over all. But, even if we la}' that 
sentiment out of the question, and consider all the 
provisions for the comfort of animated existence as 
the result of the laws of nature, still the supposition 
that man alone, of all creatures, is destined to suffer 
in endless woe, is a violation of all nature's laws, 
and an utter denial of that uniformity which is seen 
in all her operations, and which lodges in erv&cy 
human heart the confidence, that nature walks by 
rules that know no abatement. It would suppose 
that nature, in some unaccountable freak, had pro- 
duced in man an abortion, and made him an excep- 
tion to her uniform and established laws. While in 
all her works she has coupled life with enjo^'ment, 
and thus made it a blessing, in man's case she has 
reversed her accustomed order, and in conferring on 
him life, has conferred a bitter curse, and made him 
the subject of a fate over which angels may well weep, 
and good men mourn in bitter anguish of spirit. 

Nay ; but nature through all her works cries aloud, 
that she has done no such thing. Her ways are uni- 
form and equal, and all her children are blessed and 



THE DOCTRINE UNREASONABLE. 29 

made happy in her gifts. More than this : she bears 
the impress of her Maker's hand, and speaks out in 
language too plain to be mistaken, that her mighty 
Author is kind. Loudlj' does she call upon man to 
'' look through nature up to nature's God ; " and, 
while he traces in her ample pages the power and 
wisdom of the great I AM, to see there, the foot- 
steps of his goodness also, and to confess that, while 
he reigns, all will be well. 

I say, then, that the doctrine of endless misery is 
opposed to the teachings of nature as seen in things 
around us ; and as God wrote that volume, he never 
can write another that shall contradict its teachings. 
But there are higher developments of nature's laws, 
and those which are more worthy of our considera- 
tion, as they approximate more nearl}' to the voice 
of God himself. 

The parent loves the child, and cannot look with 
composure upon its sufferings, either present or pro- 
spective. Why 3'earns the father's heart over the 
sufferings of his child? Why heaves the mother's 
breast with anguish when her darling is in danger ? 
It is the voice of nature, uttered at the resistless 
command of nature's God ; and that voice, low and 
deep, condemns the doctrine of ceaseless woe as 
unjust and cruel. Naj^, in nine cases out of ten it 
prevails, and gives hope that its object is safe ; for, 
rarel}^ will 3'ou find a mother who believes her chil- 
dren are in hell. It is the testimony of nature 
stamping the seal of falsehood upon the creed that 
would damn a child. 
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This same voice, perhaps in fainter and more 
feeble tones, 3'et clearly', cries out against the doc- 
trine through all the earth. Man is so made, that 
he feels an interest in the welfare of his kindred 
race, and he cannot look with composure upon the 
sufferings of his fellow-man. Let there be a fire in 
a city and consume ten men, and 3'ou will see a vast 
multitude assemble with downcast looks, and as the 
blackened remains are drawn from the smouldering 
ruins, 3'ou shall see tears falling from many an ej-e. 
It is the voice of nature speaking out, and echoing 
the benevolence of God. This voice is not silent, 
and it cannot be hushed in view of the prospective 
miseries presented in the doctrine in question. Go 
where that sentiment is preached, and you shall hear 
its pleadings. The minister takes his stand upon 
the mount that " burneth with fire and smoke," and 
as he describes in living words the torments of the 
pit of despair, an involuntary shudder will pass 
through the whole congregation. Some will sigh, 
and others weep, some will shriek outright in the 
agony of their spirits, and others sit in sullen gloom 
cursing God in their hearts, and a vast multitude 
will be convulsed, and rendered miserable. 

What meaneth all this? I will tell 3'ou. It is 
tlie uprising of humanity, the heaving of nature, 
whose laws have been outraged and violated, and 
whose voice cannot be hushed hy the whirlwind of 
fanaticism, and the noise of angry superstition. In 
one case, she sighs and weeps like a grieved infant ; 
in another, she utters her protest in the shudder of 
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horror; in another, she rouses herself like a lion 
from her lair, when robbed of her whelps, and is 
ready to tear and rend the cause of offence ; and, in 
all, the testimonj' is clear, that nature, ever true to 
herself, is outraged by the unnatural dogma. When 
we read of the crueltj' of a Nero and Caligula, nature 
rises up and condemns the procedure, and we shud- 
der. And so when we hear of endless tortures, and 
for one moment realize what it means, our souls re- 
volt at the idea, and our very natures stamp it with 
dishonor and falsehood. 

It is, also, worthy of remark, that those feelings 
which thus revolt against the doctrine are not those 
which are called corruptions of human nature, but 
they are the kindest, best, and holiest feelings, such 
as God commands us to exercise, and to whose guid- 
ance we are required to submit ourselves at all times. 
Hence, I say that the doctrine of endless misery is 
opposed to the most clear and emphatic teachings of 
nature, and, of course, is untrue ; for the God who 
gave nature all her laws, never gave a revelation to 
contradict those laws. 

I remark, once more, that this doctrine is opposed 
to the lessons of experience, as far as experience 
goes. It is an old and trite maxim, that experience 
is the best schoolmaster. The lessons of this great 
teacher are sometimes dearly bought, but they are, 
nevertheless, valuable. Now I sa}', that in the ex- 
perience of six thousand j^ears, the world has seen 
no one fact to justify the principle of endless woe. 
If we begin with ourselves, we shall find abundant 
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evidence that God has been our friend in time past, 
and reason for believing that he will be in all time 
to come. And suppose we ask others what is the 
result of their experience in this matter; whether 
thev have not found, on the whole, that there is 
something in this world to live for? The answer 
would be, O, 3'es. Each individual will sa}', God 
has blessed me far bej'ond what I could claim or 
even expect. Well, what has God ever done to you, 
from which jou can reasonably infer that he intends 
to torment 3'ou in the future world ? Nothing ; 
absolutely nothing. But, on the contrar}', he has 
smiled upon you in all j'our ways, and poured down 
his blessings continually upon 3'our unworthy head ; 
from all which the inference is plain, that he is your 
fiiend, and will do you good and not evil. Well, 
did 3'Ou ever see any one that God had not blessed ? 
Nay ; for " he maketh the sun to rise on the evil and 
on the good, and sendeth rain upon the just and the 
unjust." Over all the earth he has diffused abroad 
his blessings, and man ever}' where feeds upon his 
bounty and is happy. Why else is it that all men 
love to live, and cling with such tenacity to .hfe, if 
that life be not a blessing? The truth is, in all the 
grades and conditions of human life, there is a broad 
and deep stream of happiness flowing to one and all. 
That stream flows through the depths of nature's 
wilds, and lights up the smile of joy upon the face 
of the red man, as he pursues his game with quiver 
and bow, or rests in his humble wigwam. It reaches 
the sable African on the burning sands, and his 
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swarth}" brow is radiant with joy as he dances to 
the music of a reed under the spreading palm. It 
reaches the pale children of the north, and its influ- 
ence sits upon the countenance of the Laplander, as 
he wraps himself in his furs, and drives with arrowy 
speed over fi'osts and snows, with his deer and his 
sledge. These all are well pleased to live, and do 
testify every day that experience has lodged in their 
hearts the great truth, that life is a blessed boon 
from which they cannot part without a pang. True, 
there are trials and afflictions through which all must 
pass ; there are pages in the book of human experi- 
ence wet with tears. But these are the exceptions 
to the general rule, and we mark and remember 
them as the extraordinary events of life ; while we 
are apt to forget our joys, for the same reason that 
we forget a thousand pleasant daj's, and register in 
the book of remembrance a single storm. The one 
is common, the other uncommon ; the one is the 
rule, the other only the exception. More brightly 
does the page of our joy shine, from the fact that it 
is occasionally contrasted with a shade of sorrow. 

But the subject ends not here. We may go back 
to the beginning of the world, when the new creation 
was laid out in its freshness and beautv, and God 
pronounced it all very good ; and you may trace the 
history of man from that to the present moment, and 
you can lay your hand upon no fact that will justify 
the anticipation of endless wrath from God. Six 
thousand years has the earth rolled upon its axis, 
and during all that time generation has been tread- 

3 



34 THE DOCTRINE UNREASONABLE. 

ing close upon the heel of generation, and the earth 
has been peopled more that twice ten thousand 
times ; and of each and every one of this vast mul- 
titude it maj' be said in truth, that God has blessed 
him, and proved that he was his friend. Here then 
you have your own experience, the experience of 
3'our fellow-creatures, beginning at the present mo- 
ment and running back through- six thousand years, 
and it all rises up before 3'ou, and condemns, as 
opposed to all its teaching, the doctrine, that the 
same God who has stood by us, and so faithfully 
blessed us in time past, will, in the future, reverse 
the whole order of his government, and curse with 
endless wrath and cruelty. 

What can we reason but from what we know ? I 
confess I know of no better, or gafer way of judging 
the future than by the past. And judging by tiiat 
rule, I would most gladly be informed, what there 
has been in God's dealings with man for six thou- 
sand years to justify those fears of his endless ire, 
with which his professed messengers so much tor- 
ment the world. 

For me, I say, before I can believe that sentiment, 
I must disregard all laws of cause and effect, forget 
that there is such a thing as proportion between 
crime and punishment, and confound all distinctions 
between reason and superstitious fear. I must close 
m}' ej'es against all the beauties of creation, and see 
in the sun, and moon, and stars above, and in the 
beauteous earth below, no testimonj^ of a Maker's 
goodness, but the footsteps of infinite and unforgiv- 



THE DOCTRINE UNREASONABLE, 35 

ing hatred. Na}^ more ; I must 8liut out from my 
vision the whole history of the past ; I must forget 
that I have ever received a blessing from God, and 
cease to feel that one obligation of gratitude binds 
rae to him as a benefactor. Then, and not till then, 
shall I be prepared to believe that the God of all the 
earth will suffer myriads of his creatures to lie wel- 
tering in flames of torment world without end. But 
sa long as I can look upward, and see the bright 
sun in the firmament by day, and the moon and 
stars by night ; so long as I 6an look out upon this 
beautiful world, and see a Father's goodness walking 
in love and kindness ; and so long as I can look upon 
a world of intelligence? smiling and happy around 
me, and upon the history of six thousand years, all 
cr3'ing aloud that God is good ; so long will I cling 
to the bright hope, that my Father will deliver from 
ever}' sorrow ; for that his grace is sufficient for any 
and every emergency ; and so long will I hold the 
doctrine of endless torments to be, what it is pro- 
nounced b}' the united testimony'' of reason, nature, 
and experience, a figment of the vain imagination, 
destined like some fitful meteor to alarm the world 
for a time, and then vanish away, and 

" Like the baseless fabric of a vision, 
Leave not a wreck behind." 



III. 

THE DOCTEIlSrE OPPOSED TO GOD. 

" God is love." — 1 John iv. 8. 

THE character of God is the foundation of all that 
is true in theory, and correct in practice. He 
is the governor of the universe, and the author of all 
truth. Hence his government will shadow forth his 
character, and his truth will harmonize with his na- 
ture, from which it flows as a stream from the foun- 
tain. Hence again, his nature is a perfect standard 
of truth, and nothing can be true that stands opposed 
to his character. In two previous lectures I have 
examined the doctrine of endless misery, and at- 
tempted to show that it is anti-Christian in spirit, 
and opposed to reason, nature, and experience, and 
these were offered as reasons wh}' that doctrine ought 
to be rejected. I offer at this time as an additional 
reason for its rejection, 

III. It is opposed to the nature and character of 
God. 

The nature of God is set forth in the brief lan- 
guage of the text. ' ' God is love ; " He is not 
merely lovelj', but he is lore itself. Love is the 
very essence of his nature, and my position is, that 
the doctrine in question is diametrically and forever. 
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hopelessly and utterly irreconcilable with the spirit 
of love, which is the nature of God. It is granted, 
that the most tender love may acquiesce in the inflic- 
tion of pain and suffering. Thus, the love of a father 
maj^ induce him to chastise his child ; but it will be 
for the good of that child ; and the same love that 
prompts the chastisement of the child at first, will 
sternly forbid the infliction of one stripe more than 
is necessarj' to secure the good of the child. So the 
love of God seeks the good of its objects, and is per- 
fectly consistent with any and all punishments which 
are intended for the good of those on whom they are 
inflicted. But be3'ond that it cannot go one line. 
Now, the fact that punishment is held to be endless 
in duration^ saving nothing of its degree, absolutely 
precludes the possibility of its being designed for, 
or eventuating in, any good to its subjects. Such 
punishment, therefore, is utterly opposed to the spirit 
of love. It is not only improbable, but in the very 
nature of the case absolutely impossible, that God 
should inflict an endless duration of punishment upon 
an}' being whom he loves. Love cannot work ill to 
any of its objects ; and as the whole workings of the 
doctrine of endless misery are " evil, and only evil, 
and that continuallj-," so it is utterly opposed to all 
love for its subjects. The question may therefore be 
properl}' agitated, whether God does in reality love 
all the human family- ? 

That he hates none of them is evident, for hatred 
cannot dwell in a being whose nature is love. In 
such a case, God would be divided against himself. 
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and a house divided against itself cannot stand. 
We maj^ then safely assume it is an unquestionable 
truth, that God does not hate any being that he has 
made. But more than this, it is evident from his 
nature that he loves all. He is omnipresent, filling 
the immensity of space. In every part of the earth, 
its mountains and valley's, its plains and hills, its 
oceans and rivers, and its lonelj' wilds and caves, 
God is present ; and where God is there is love, for 
"God is love." It is therefore as impossible that 
God should cease to be love to any being, as that he 
should cease to be present with that being. Can 
man fly from the presence of his Maker? Na}'. 
Saith the Psalmist, " If I ascend into heaven, thou 
art there. If I make my bed in hell, thou art there. 
If I take the wings of the morning and fiy to the 
uttermost parts of the earth, even there shall thy 
hand hold me and thy right hand lead me." So, 
then, God is present everywhere, and as "God is 
love," therefore love is present everywhere, and with 
all beings. From love no real evil can flow; and 
as endless misery is an infinite evil, therefore it is 
opposed to love, opposed to God, and cannot be 
true. 

Thus much of the nature of God ; and I now come 
to speak of his character and attributes. Strictl}' 
speaking, the attributes of God are but different 
manifestations of his nature. We might as well say. 
Love is powerful, wise, good, merciful, just and true, 
as to say that these attnbutes belong to God ; for 
" God is love," and these are his attributes. But, 
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as custom and usual modes of speech have sanctioned 
the use of the term *' Attributes of God," I will 
employ that phrase. Although the fact that the 
doctrine of endless misery is opposed to love, the 
very nature of God, is clear proof that it is opposed 
to all his attributes, yet, perhaps the argument will 
be more clearly appreciated, if we carry it out in 
detail, by an examination of the acknowledged attri- 
butes of Deit}'. 

I take then what may be called the cardinal attri- 
butes, and attempt to show that the doctrine in ques- 
tion is opposed to them, one and all. These are, 
Power, Wisdom, and Goodness. 

Goodness would seek the best good of all ; Wis- 
dom would devise a plan by which that Goodness 
would carry out its wishes ; and Power would exe- 
cute that plan. The result of the combined action 
of these attributes is evidently the highest possible 
good of all. Endless miser}' would be the greatest 
possible evil to a large part, and is therefore opposed 
to these attributes of God. 

If there are any who suffer endless miser}', I take 
it that it will be for one of two reasons, " either 
because God could not, or would not prevent it." 
Besides these, I can think of no reason for such suf- 
fering. Now, if we sa}' that he would not prevent 
it, we limit his love and impeach his goodness, by 
making him voluntarily prefer evil to good, suffering 
to happiness, for his creatures. On the other hand, 
if we say that he could not prevent the evil, then we 
impeach his wisdom, or power ; his wisdom, by sup- 
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posing him incapable of devising the means of secur- 
ing the desired object ; his power, in supposing him 
unable to carry out the plan when foimed. So that, 
in either case, the doctrine is most clearly and un- 
questionabl}' opposed to the attributes of God. 

I am aware that there are several ways by which 
men attempt to evade the force of this reasoning ; 
and some of these I may perhaps with propriety 
bring before you. One method is, b}^ denying that 
the best possible good of the universe requires the 
eternal salvation of the whole human race. It is 
said that there are innumerable worlds and systems 
of worlds where God reigns, and that the greatest 
good of the whole sj^stem requires that an example 
should be made of some, in which the terrible con- 
sequences of rebellion against God should be so 
clearly seen, as to deter others from violating his 
holy laws. God therefore chooses the greatest pos- 
sible good of the universe, and saves all that can be 
saved in the nature of things. Now, if these prem- 
ises were true, it would indeed relieve the Divine 
Goodness of any imputation in the last act of the 
drama ; for even infinite goodness cannot be ex- 
pected to perform impossibilities. 

But I would be glad to know b}'^ whom, and for 
what purpose, this almighty " nature ofthings^^ was 
made, which so effectually circumscribes the opera- 
tions of Divine Goodness. If God gave things their 
nature, on purpose that they should so circumscribe 
the operations of his benevolence, then the difficulty 
remains where it was, and his goodness is still im- 
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peached, in the fact that he intended or foresaw the 
evil, and did not prevent it. But if it be said, that 
' ' in the nature of things " God could not prevent 
it, although his goodness would have prompted him 
so to do, still we ask, whence came this nature of 
things? Did it exist fortuitously^, and independent 
of God ? And did he find in it a power which was 
an overmatch for his own wisdom, and the strength 
of his arm ? If so, you indeed remove the objection 
from his goodness ; but you lay it down at the door 
of his wisdom or power. Surely infinite wisdom 
and an almighty arm, seeking the good of all, ought 
not to be defeated in its plans or works by a theo- 
logical or philosophical shadow, called " the nature 
of things." I go back to the time when there were 
no things, with or without a nature, but God. And 
I take it, that when God made all things, he gave 
them a nature to please himself; and if afterward 
he found this nature opposed to the operations of 
his benevolence, the fault is with his wisdom, for he 
should have known better than to give things such a 
nature. 

Another mode of avoiding the difllculty is, by con- 
tending that God is infinitely good, even to those 
who suffer endless misery. Rev. Asa Shinn, in a 
recent and popular work, enlarges upon the subject 
after the following manner. I quote from memorj-, 
and give the substance, not the precise words of the 
argument. 

" Infinite goodness does not necessarily involve 
the idea that all must be alike happy ; but only that 
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each individual shall be as happy as he can be made, 
in view of his nature and condition. Now happi- 
ness is connected with holiness, and misery with sin. 
The holy being cannot be miserable, on the one hand, 
and on the other, the sinful being cannot be happ}'. 
Now here is a large company of incomgible sinners 
— God cannot make them happj'' as such. To place 
them in heaven would be of no use, for they would 
be miserable there. He therefore sends them to 
hell, and even there makes them no more miserable 
than they are sinful. He therefore does all that can 
be done for them ; and this is all that even infinite 
goodness is required to do." 

Such is the substance of the argument, and I per- 
ceive that it is becoming somewhat popular. Specious 
as it may appear, it is more plausible than solid. I 
am surprised that so acute a reasoner as this author 
shows himself to be, in many parts of his work, 
should have overlooked the important fact, that 
while he so earnestly labored to relieve the infinite 
goodness of God from the slightest imputation, he 
was aiming a shaft directlj'^ at his wisdom and 
power. 

Granted, if you please, for it is true, that the sin- 
ner cannot be happy as a sinner^ and that the holy 
in heart cannot be miserable ; and then we will 
examine the argument. Here is a vast company 
of sinners, and our author afl3rms that God cannot 
make them happy as such. Granted ; but did it 
never occur to him to ask, whether God might not 
change the character of these sinners, and make 
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them righteous ? It strikes me that the reformation 
of these sinners would be no new thing under the 
sun. I think I have heard of a power that could 
cleanse from all iniquity ; and, if I mistake not, 
heaven itself is peopled with those who were once 
sinners, even as these. And 3'et, here was the 
companj' of sinners, and as such they could not 
be happy. The question was, what should infinite 
goodness do with them? The idea that they might 
possibly be reformed, never seemed to enter his 
mind. He appears rather to admit, that the efforts 
of God, in all his wisdom and power, for their ref- 
ormation, had been baffled. The poor creatures had 
proved too much for him ; and, as he could not con- 
vert them, he must needs make a virtue of necessity, 
let them go to hell, and there make them as comfort- 
able as he could, all things considered. Now I grant 
that this makes God good, perfectly so, if you please ; 
but it is a sorr^' compliment to his wisdom and power. 
If God could not convert them, very well ; it was kind 
in him to do the next best thing. But, if he would 
not convert them, having the power to do so, then 
the difficulty lies precisely where it did before, with 
his goodness. 

But here comes another mode of evading the argu- 
ment. This objector cautions us to remember that 
man is a '* free agent." Without this he could have 
been neither virtuous nor vicious. To violate this 
agency would be to make man a machine ; and this 
God cannot do. In the exercise of this agency man 
ruins himself; and it is no imputation upon God*s 
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goodness to saj', that man rushes to destruction in 
the face of all his calls to the contrary, and falls 
under a doom which, however deplorable, is of his 
own procuring. 

All this may be very clear to some minds. But 
to me I confess it is confusion worse confounded; 
and far enough from removing one fraction of the 
difficulty. How came man by that ungovernable 
and uncontrollable agency, upon which as a scape- 
goat you would lay all the blame of endless per- 
dition? Did it exist independentlj'^ of God, and 
successfully^ baffle all his ejfforts to secure the good 
of his creatures ? If so, God ma}' be verj' good, but 
he is a weak and inefficient being, always at the con- 
trol of an almight}^ agency'. 

But no, man has no other agencj'^ than what God 
gave him. If he could not make a free agent with- 
out running the fearful hazard of the endless ruin 
of those on whom he conferred it, wh^^ then a kind 
and good being would have made a machine, or any- 
thing else, rather than a free agent. If jou say, 
God was under the necessity' of creating man a free 
agent, or not creating him at all, why, then, he 
might have been kind in creating him ; for out of 
two evils we have a right to presume that he chose 
the least. But, instead of being a God of all power 
and wisdom, he was the mere sport of an antecedent 
necessity', and had no attribute of an intelligent 
being, except tlie mere liberty of choosing between 
two courses, one or the other of which was forced 
upon him by that irresistible necessit}-. 
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The truth is, God was free to give or withhold this 
agency, and no good being would jeopard the immor- 
tal interests of myriads of intelligent beings for the 
sake of a theological abstraction like this. If he gave 
an agency which he could not control, the fault was 
with his wisdom or power. But if he can control that 
agency, and make it a blessing to all, but will not^ 
then we come back again to the old difficulty from 
which we started, and impeach the infinit}'^ of his 
goodness. Turn which waj^ j'ou will, mystify the 
matter as yow. ma}'^, and still there is no evading the 
force of the truth, that the doctrine of endless misery, 
in any and all its forms and phases, and with what- 
et^er adjuncts it maj'- be coupled, is utterly and for- 
ever opposed to the attributes of God, as a being of 
infinite wisdom, power, and goodness. 

But I have not yet done ; for no sooner have we 
established the truth of the utter repugnancy between 
this doctrine and the attributes of power, wisdom, and 
goodness, and driven the objector from every hiding- 
place on that score, than another ground is taken. 
It may indeed be, that we cannot see precisely how 
this doctrine harmonizes with these attributes of God ; 
but ah ! you forget that God is just as well as good, 
and though his mercy may plead for sinners, yet stern 
justice must have its claims, and hell with all its hor- 
rors will exalt and glorifj^^ God's justice as clearly as 
heaven his merc}^ and grace. 

I remark here, in the outset, that I have but a poor 
opinion of any S3"stem of religion that must needs 
support itself by " setting at odds Heaven's jarring 
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attributes," and making God a being divided against 
himself. I have before shown, that God's nature is 
love, and that all his attributes are but modes of 
manifestation, or operation of this great principle ; 
and hence the perfect harmony of all his attributes. 
Stern justice, inflexible and relentless as it is usuall}- 
thought to be, is but the justice of a God of love ; and, 
in its most rigid application, it never did,, and never 
can inflict a single stripe more than infinite love and 
tender mercy shall approve. 

Justice can offer no apology for cruelty, or for one 
line of departure from the most perfect goodness. 
The doctrine in question, therefore, if opposed to 
goodness, is preciselj- as much opposed to justice. 

But, since compelled, we will examine a little fur- 
ther. Justice I take to be that principle which ren- 
ders to everj' being that which is justly his right. 
One of the most clearly defined and sacred principles 
of justice I understand to be, that punishment Shall 
in all cases be measured by the guilt of the offender. 
Justice would not punish a child for stealing a \oy 
with the same severit^^ that it would a man for high- 
way robbery ; for this would disregard the rule of 
just proportion between crime and its punishment. 
Now man is finite, limited in all his powers and ca- 
pacities. His virtues are acknowledged to be, and 
his vices by the same rule are, finite, and measured in 
degree hy his own imperfect knowledge of good and 
ill. The doctrine of endless misery, which would 
infiict infinite woe upon a finite worm for the sins of 
a day, confounds all distinctions between crimes, dis- 
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regards all ideas of proportion between crime and 
its punishment, and is therefore opposed to the verj^ 
first principles of justice. So sure as there is a just 
God in the universe, so certainly will his justice for- 
bid the idea of punishing any being with endless and 
unmitigated suflTering. 

So plainly is such a punishment at war with all 
ideas of justice, that of late even the abettors of the 
doctrine of endless misery, such as Dr. Beecher, Dr. 
Ely, and even the '* Evangelist," the leading ortho- 
dox paper of New York, have scouted the idea, that 
man is to be punished eternall^^ in the future world, 
for the sins of this life. That would be rank injus- 
tice they confess. But man, it is said, will continue 
to sin forever, and without end, and as long as he 
continues to sin he will be punished ; and hence, as 
Dr. Beecher has it, "eternal punishment will tread 
upon the heels of eternal transgression." 

So, then, because a man sins in this world and 
suffers for it, he must of necessity be sentenced to 
hell, there to sin, say a hundred years ; and because 
he sins during that hundred years, he must atone for 
it by sinning another hundred, and so on, ad infini- 
tum. And this is justice. As if it were not enough 
that man had sinned all the da3's of his life in this 
world, so he must needs be apprenticed to the Devil, 
and taught to sin with a still higher hand in the 
future world ; and that is the wa^^ to satisfy' the 
demands of that same justice, whose laws were out- 
raged by the sins of the present ! Truly such views 
as these have little fellowship with anj^ known and 
acknowledged principles of justice. 
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But again ; jastice is, as we said, that principle 
of right which gives to every being that which is 
properly his own. It should be remembered, that 
God has some just claims upon the children of men. 
He has a right to the love and obedience of all his 
creatures. Hence he says, " My son, give me thy 
heart." This is his right ; and in strict justice he 
claims and demands it as his own. It is clear, there- 
fore, that the justice of God requires the holiness 
and consequent happiness of all intelligences, and 
justice will never be done fully until the whole crea- 
tion shall be brought to bow in meek submission 
before the throne of the Eternal, and render unto 
him that which is most justly his, all honor and 
glory, thanksgiving and adoration. And yet this 
ver}' justice is arrayed by men against the enforce- 
ment of heaven's claims, and alleged as proof that 
the Devil will succeed in robbing heaven of half of 
its inhabitants, the Saviour of his victory, and God 
of his children. Yea, even God's justice is offered 
as proof, that millions of the human family will re- 
sist the just claims of heaven, withhold from God 
what is rightfulh' his own, and forever blaspheme 
his name, and trample upon every principle of jus- 
tice in the universe. Is there any justice in eternal 
rebellion against God? None at all. Then such 
a doctrine is evidently opposed to the attribute of 
justice. 

The misfortune is, that men in this day seem to 
overlook everything but what may be called penal 
justice. Thus a man sins, and God punishes him, 
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and in that simple fact men see the justice of God. 
Now I confess I see no justice in that simple fact 
alone. The veriest t3'rant that ever lived would 
have punished the transgressor ; and the history 
of the world will bear witness, that those ruthless 
tjTants who have most outrageously violated all jus- 
tice and right, have been most prompt to punish. 
It is not, therefore, the simple and isolated fact, that 
God punishes the sinner, in which we are to behold 
his justice. Cruelty, revenge, or t^Tann}-, would do 
the same. But the foundations of justice lie further 
back than this. When a man sins, he commits an 
act of injustice. He withholds from God that which 
is his due, obedience. Wh}' does God punish him ? 
Not simply retrospectively, because he has sinned ; 
for revenge or cruelty would do that ; but prospec- 
tively, to enforce the claims of justice, and induce 
the sinner to render unto God what he has a right 
to claim. I therefore see the justice of God, not 
so much in the simple fact that he punishes man 
for disobedience, as in the antecedent fact, that his 
claim upon man for obedience is just and right, 
and that his punishments are wisely and graciously' 
modified, and designed to enforce that righteous 
claim. 

But it is easy to see, that so soon as punishment 
loses sight of that claim, or ceases to be designed to 
enforce the obligation of obedience, that moment it 
loses the character of justice, and becomes revenge- 
ful, vindictive, or cruel. Now the doctrine of endless 
misery closes its ej'e entirelj' upon the fact, that jus- 

4 
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tice requires all men to obey God, which is the ver}' 
foundation of all justice ; for if man was not bound 
to obe}', God would have no right to punish ; and it 
makes punishment, instead of an agent for procuring 
justice, the very means of defeating all its claims. 
It may, indeed, say, ''thou shalt render obedience 
to God ; " but in an awkward attempt to enforce 
obedience to that command, it puts it out of the 
power of its subject ever to obey God, or do jus- 
tice, and thus it effectually defeats the prime ob- 
ject of all punishment, and violates that sacred 
principle of justice, on which the very right to 
punish is founded. 

The right of a parent, and the only right he has 
to punish a child, is founded upon the fact, that he 
has a just claim upon his obedience. Without that, 
all would be usurpation and tyranny. The stranger 
might chastise 3'our children, the usurper might pun- 
ish the people, but it would not be justice ; for I 
repeat once more, "all right to punish is founded 
upon the antecedent and just obligation of obe- 
dience." Tlie moment punishment loses sight of 
that fact, it ceases to be founded in justice. The 
parent wlio so punishes his child, as to prevent him 
from rendering obedience ; the legislator who so 
punishes a criminal, as to prevent him from render- 
ing just obedience to the State ; subverts the very 
foundations of all justice. And, so I say, the doc- 
trine that overlooks the great truth, that man owes 
obedience to God, and so punishes him as to preclude 
the possibilit}' of his ever fulfilling that obligation, 
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is utterly and forever at war with justice, and engaged 
in a desperate strugle to defeat her claims. Such is 
the doctrine of endless misery. It robs God of his 
glory, and of his children ; it declares that man shall 
never render obedience to the just and righteous 
claims of high heaven ; its authority is usurpation ; 
its punishments, revenge and wrath ; and it crimsons 
the altar, and pollutes the temple of justice with the 
blood of victims slain by the sword of oppression and 
crueltj'. 

Conscious, therefore, that I stand upon a rock 
which cannot be moved, and that I speak in accord- 
ance with those eternal principles of right, which are 
"the same yesterdaj'^, to-day, and forever," I pro- 
nounce the doctrine of endless woe, not merely un- 
just, but vindictive and cruel. 

That the doctrine in question is opposed to the 
attribute of mere}', is made clearly manifest ; for it 
has no mercy to exercise even upon those that call 
for it through eternity, with bitter groans and tears. 
Whether, therefore, we consider God's nature as one, 
and that one, the spirit of love ; or whether we con- 
template it in the various modifications called attri- 
butes, it is plain that the doctrine we have been 
considering has no fellowship with God, and, of 
course, it cannot be tnie. 

There is one more idea, and I shall relieve 3^ou 
from this attention. Men are said, in the Scriptures, 
to become partakers of the Divine nature, through 
faith in the promises of the gospel. It need scarcely 
be repeated, that the nature of God is love, and that 
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we become partakers of the Divine nature just in pro- 
portion as we imbibe the spirit of love. Hence, the 
Apostle says: "He that dwelleth in Love, dwelleth 
in God, and God in him, for God is love." . Now, 
the idea to which I invite your attention is this : Just 
in proportion as men become partakers of the Divine 
nature, do they become opposed to the spirit of the 
doctrine in question. The hard-hearted, the vindic- 
tive, the revengeful, and the cruel, delight to dwell 
upon the torments of hell. A bloody Nero may be 
supposed to be pleased with it ; for he that danced 
by the light of burning Rome might feel a com- 
munion of spirit with a sentiment that lights up the 
future with the flames of endless torture, and de- 
lights in the miseries of the damned. But the kind 
in heart — those pure spirits who are noted for their 
benevolence, and who have in reality hearts to feel 
for the sufferings of their fellow-creatures — these 
shrink awa^^ from the thought, and weep over the 
horrors of hell. True, their education and preju- 
dices maj' be such, that they feel bound to believe 
the sentiment ; and though it may find a place in 
their creeds and heads, ^'et it is most evident that 
it finds no congenial spirit in their hearts. The 
thought of it gives them pain, and, as often as the}' 
pray, they cry mightily to God to save them from 
it, and with them, the whole world. They are 
made partakers in some measure of the Divine na- 
ture, and that nature rises up in rebellion against 
the doctrine in question ; for with it, it has no sym- 
pathy. 
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I praj' you, then, fiiends, if you will not listen to 
my arguments, hear the voice of the Divinity- that 
stirreth within your inmost souls, teaching you that 
God himself hath no fellowship with the spirit of 
wrath in any of its forms. 



IV. 

I 

THE DOCTRINE UNSCRIPTUEAL. 

"To THE Law and to the Testimony; if they speak not 

ACCORDING TO THIS WORD, IT IS BECAUSE THERE IS NO LIGHT IN 

THEM." — Isaiah viii. 20. 

IN ancient times, there were many who deceived 
the people with professions of having knowl- 
edge of the future. To these deceivers the people 
frequently betook themselves in times of trouble, 
and sought, by these means, to obtain a knowledge 
of the issue of their calamities. The consequences 
were, of course, deception and ultimate disappoint- 
ment. 

To prevent such practices, and afford a means of 
detecting the impostor, God commanded Isaiah to 
direct the attention of the people to the "Law and 
the Testimony," and make that the standard of 
truth. 

" When they shall say unto you, seek unto them 
that have familiar spirits, and unto wizards, that 
peep, and mutter. ... To the Law and to the Tes- 
timony ; if they speak not according to this word, it 
is because there is no light in them." Here was the 
great standard of truth — the true light of heaven ; 
and, if the words of the diviners and sorcerers did 
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not harmonize with this, then, evidentl}-, they were 
not in the light, and their counsels were to be re- 
jected. 

The use I have to make of this passage, is natural 
and easy. In a few lectures, I have invited your at- 
tention to the question of the future, and final issue 
of the divine government, in special reference to that 
doctrine which denounces endless and intolerable suf- 
fering upon a large portion of the human famil3\ I 
have attempted to show that said doctrine is essen- 
tially anti-Christian in its spirit ; in theory, opposed 
to the teachings of reason, nature, and experience, 
and to all the acknowledged attributes of God ; and 
I am now to show that it is opposed to Scripture. 
This is the ultimate appeal : the great tribunal whose 
decisions must settle the question. " To the Law 
and to the Testimony ; if they speak not according 
to this word, it is because there is no light in them." 

I begin, then, with the position, that this doctrine 
is not taught in the Old Testament Scriptures. 
These may, in general, be denominated the Law, or 
the Legal Dispensation, by way of distinction, and I 
undertake to show, that the doctrine of endless pun- 
ishment is not taught in these writings. But, on tli^ 
contrary, this doctrine is opposed to the facts re- 
Corded, and the principles taught there. 

When our first parents transgressed the divine com- 
mand, it is no more than reasonable to suppose that 
Grod made known to them the worst of their case, and 
informed them of the full extent of the evil to which 
they had exposed themselves. But, every one who 
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has read the Bible must be aware, that he gave them 
no hint nor intimation that they had rendered them- 
selves obnoxious to the ''pains of hell forever," or 
even to any calamity beyond this mode of existence. 
The serpent was cursed ; the woman was informed 
that her sorrows should be multiplied ; and the man, 
that the earth should bring forth thorns and thistles, 
and that he should eat his bread in the sweat of his 
face, until he returned to the dust from which he 
was taken. And there ends the malediction. Not a 
word or a hint is dropped from which even a plausi- 
ble inference can be drawn, that they had exposed 
themselves to the danger of unutterable torments in 
another world. 

The same is true in the case of Cain, who murdered 
his brother. The voice of blood cried in the ear of 
Heaven for vengeance. The murderer, with reek- 
ing hands, was at the bar of God, and the sentence 
from the justice of the Eternal was, "Now art thou 
cursed from the earth, which hath opened her mouth 
to receive thy brother's blood from thy hand. When 
thou tillest the ground, it shall not henceforth yield 
unto thee her strength ; a fugitive and a vagabond 
shalt thou be in the earth." And there is the end of 
the curse, even upon the guilty murderer. No word 
is uttered from which it would appear that even Cain 
was to be tormented for his sin in another world. 

So, when that Law which was given in the midst 
of the lightnings of Mount Sinai, and all the grand 
and terrific displays of divine power that made Israel 
quake, and Moses himself tremble ; even the Decalogue 
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itself is guarded by no such penalty as endless suffer- 
ing in another world. Death was the ultimatum of 
its woes. Nor was the avenger of blood commis- 
sioned to pursue the victim one line beyond the grave. 
Now I do maintain that, if the doctrine of endless mis- 
ery had entered into the arrangements of the divine 
government, here is the VQvy place that we should 
look for its first and clearest revelation. But posi- 
tively, neither in the Garden, where man first sinned, 
nor on the plain, where the first murderer received 
his sentence, nor yet on Sinai, that trembled in the 
storm, was that sentiment proclaimed or even whis- 
pered from above. Neither is it revealed at all in 
the subsequent writings of the Old Testament ; nor 
was it known as a revelation from God for full four 
thousand years from Adam. This is not a mere as- 
sertion of mine, but a well settled fact in theology, 
conceded by many of the most learned and eminent 
defenders of the doctrine. Indeed, manv of the 
commentators doubt, and some aifirm, that the doc- 
trine of future life is not taught at all in the Old Tes- 
tament. However this may be, it is tolerably well 
agreed that the doctrine of endless hell torments is 
not taught in the Scriptures of the Old Testament. 
Dr. Campbell says, " It is plain that in the Old Tes- 
tament the most profound silence is observed in re- 
gard to the state of the dead ; their joys or sorrows ; 
their happiness or miserj'. It is represented to us 
rather by negative qualities than by positive ; by its 
silence, its darkness, and its being inaccessible, ex- 
cept by preternatural means, to the living : and their 
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ignorance of it." I need not multiply words, for it 
will not be disputed, by any man at all acquainted 
with the subject, that there is a general, if not a pro- 
found silence, in regard to this doctrine in the Old Tes- 
tament Scriptures ; and that it is not there clearly and 
explicitly taught. But I go further, and affirm, that 
these writings are not merely silent upon the sub- 
ject, but the doctrine in question is opposed to their 
teachings. This is evidently true, not only from the 
circumstances of the case, and the general scope 
of those Scriptures, but from their clear and explicit 
testimony. 

There is one remarkable fact, that I cannot help 
thinking has a very important bearing upon the ques- 
tion before us. The circumstance to which I allude 
is, that the doctrine of future torment in hell, modi- 
fied in one form and another, is taught in all other 
S3 stems of ancient date, a knowledge of which has 
come down to the present day. The Magians, the 
Greeks and Romans, the worshippers of the Sun, and 
the devotees of Moloch and Baalim, all had their 
doctrine of future woe, and their temples were dark 
with smoke, and their altars red with the blood of 
victims offered and slain to avert the evil. For ages 
and ages, the pleasures of the Elysian fields, and the 
miseries of the deep Tartarian gulf, aiid the gloomy 
darkness of Erebus, were the favorite themes of the 
Poets and Philosophers; and they wrought power- 
fully upon the fears of the people by these means. 

Now, is it not a little astonishing that this doc- 
trine should stand out prominently on all the systems 
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of human inventions, during a period of four thou- 
sand 3'ears, and yet no trace of it be found in the 
Old Testament, containing a record of ajl the reve- 
lations God was pleased to make during that period ? 
The writings of the Old Testament, all along, allude 
to the systems of the heathens as a mass of lies and 
falsehood. They caution the faithful to go not after 
them, and denounce sore judgments upon those who 
turned from God's Testimonies to follow the vain 
visions of an idolatrous and false world. From all 
which, I take it, the distinction between the teach- 
ings of the Scriptures and the visions of the heathen, 
was broad and deep, so that it could not be recon- 
ciled. But if the heathen spake in accordance with 
the oracles of truth concerning the ultimate destiny 
of the world, why not give them credit for at least 
that much of truth ? 

That the God of all grace and comfort should con- 
duct the affairs of his government to no better end 
than the thousand " changeful, partial, passionate, 
and unjust " gods of the heathen, and that a reve- 
lation from him should speak in harmony with the 
pipings and mutterings of the wild and fearful super- 
stitions of idolaters, is a supposition that I cannot 
allow for a moment. 

When Israel went after the ways of the heathen, 
and brought their abominations into the house of 
God, building up the high places of Baal in the 
valley of the son of Hinnom, causing their sons and 
daughters to pass through the fire to Moloch, it was 
denounced as a pollution of that house, and loudly 
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did the prophet denounce the judgments of God 
upon the people for their guilt}' sin. 

Now, I can but remark, that the term Gehenna, 
rendered hell in the New Testament, and which is 
the onl}' word now held to designate a place of end- 
less torment, is the same with the Ge Hinnom, or 
valle}' of Hinnom, in the Old, where the Jews, like 
the heathen, caused their children to pass through 
the fire to Moloch. If God's word gave no counte- 
nance to the practice of burning children in the lit- 
eral flames of the Tophet that was, I appeal to 3'Qu 
if there is any ground for the belief that it can har- 
monize with that new and spiritual edition of these 
abominations which removes the valley of Hinnom 
to the future world, and there tortures mj^riads of 
souls, in endless fires? To me it appears, that if the 
Scriptures of the Old Testament would not allow the 
fires that burned in the valley of Hinnom of old, 
still more emphaticall}' do they forbid the idea of 
these quenchless flames that men have kindled in the 
future, to torment the world. 

But I proceed further : All the law and the 
prophets are summed up b}^ the Saviour in these 
words; "Thou shalt love the Lord th}^ God with 
all th}' heart, and with all thy soul, and with all th}' 
mind, and with all th}' strength. This is the first 
and great commandment, and the second is like unto 
it : thou shalt love th}^ neighbor as thj'self." Here, 
then, 3'ou see the whole spirit of the law. It calls 
on man to love God and his neighbor, and seeks 
to secure that end. It is an important question, 



THE DOCTRINE UNSCRIPTURAL. 61 

whether the doctrine of endless misery can harmo- 
nize with such a law? Was there ever a man 
brought to love God with the whole heart, from a 
belief that multitudes should be toimented by him 
without mercy and without end ? Did any man ever 
love his neighbor more for the belief that he was 
doomed to the companionship of demons forever, or 
even in danger of such an end ? I judge not. Biit 
on the contrar}', the doctrine robes the great Divinity 
in garments that are not lovely, but terrible : and it 
makes man cease to look upon his neighbor as his 
brother ; thus hindering, rather than .promoting, the 
love of God and man. Hence, it is opposed to the 
law which requires that love. 

But more than this : The doctrine forbids the 
possibility that the law should be fulfilled. It 
places numbers of the human family in a place of 
wretchedness, beyond all hope of deliverance. Will 
thej^ love God and one another there? Na}-, but 
will, from the very excess of their torments, curse 
God, blaspheme his name, and hate one another 
through all eternit}'. And is this according to law ? 
Or can it hy any ingenuity be made to harmonize 
with that law which requires love to God, and good 
will to man ? I confess I cannot see the least pos- 
sible harmony between the two. The one asks love 
and happiness, and the other gives hatred and woe. 

Granted, if you please, that the law threatens to 
punish the sinner for disobedience ; for so it does, 
whether it be granted or not. But I recognize in 
the ver}' fact, that the law thus threatens, its oppo- 
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sition to all disobedience, and its determination to 
enforce its claims. Saj', if 3'ou will, that the threat- 
ened punishments are severe and lasting, and still it 
is true that the}' are designed to enforce obedience ; 
unless, indeed, thej' originate in sheer revenge. But 
the moment you make the punishment so lasting or 
severe, as to prevent any soul upon whom the law 
has claims from rendering obedience, that moment 
3'Ou array the penalty against the law, and make it 
defeat all its objects. 

Now, we have before seen, that the doctrine of 
endless misery- prevents the fulfilment of the law — 
forbids that manj', very man}-, of its subjects shall 
ever love God, or their fellows ; and therefore I 
assert, that it is diametricall}' opposed to the law of 
God. 

But there are, in the Scriptures of the Old Testa- 
ment, many clear and explicit testimonies, that can- 
not, in my judgment, be made to harmonize with the 
doctrine in question. Such are the following : 

" By myself have I sworn, saith the Lord, for be- 
cause thou hast done this, and hast not withheld thy 
son, thine onl}" son, surelj' in blessing I will bless, 
and in multiplying I will multiply th}' seed as the 
stars of heaven, and as the sand which is upon the 
sea shore ; and thy seed shall possess the gates of 
his enemies ; and in thee, and th}^ seed, shall all 
nations be blessed." 

"I have sworn hy myself; the word has gone out 
of m}* mouth in righteousness, and shall not return : 
that unto me ever}' knee shall bow, and every tongue 
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confess ; surely shall say, in the Lord have I right- 
eousness and strength." 

If these passages do not teach the universal reign 
of righteousness, and the diffusion of blessedness 
through all creation, I cannot well imagine language 
that would set forth such a sentiment. How the}' 
can be made to harmonize with the doctrine of end- 
less rebellion and woe, I cannot by any effort divine. 
True, I have seen some efforts of the kind, but to 
me they have been signal failures. It is unnecessary 
to multiply quotations ; for a few words to the point 
are as good as a thousand ; and if the former fail to 
convince, more would be useless. I will, therefore, 
add but one more, which, to my mind, is clear upon 
the point. It is found in Lamentations iii. 31-33, 
and it reads thus : " For the Lord will not cast off 
forever ; but though he cause grief, yet he will have 
compassion, according to the multitude of his tender 
mercies. For he doth not afflict willingly, nor grieve 
the children of men." 

I know not but there are some who may see a 
most perfect harmony between the assertion that the 
Lord will not cast off forever, but that he will have 
compassion, and the doctrine which affirms that he 
will cast off forever, and have no mercy. But for 
me, I confess I can see nothing but the most plain 
and palpable of all contradictions. The one assert- 
ing that God will do, what the other unequivocally 
declares he will not do. 

I pass on, and will attempt to show that the doc- 
trine is opposed to the testimony of Jesus, and his 
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inspired apostles, as recorded in the Scriptures of 
the New Testament. 

This position might, naturally enough, be deduced 
from what we have already said. The law was given 
in the midst of the thunders of Mount Sinai, and is 
called the ministration of death, on account of its 
greater, sternness and severity. If this law cannot 
countenance the hard and ungracious doctrine of end- 
less misery, much less can it find a congenial spirit in 
the mild and gracious gospel, which breathes " peace 
on earth, and good will to men." I hold it utterly 
inconsistent to suppose, that it was reserved for that 
gospel which is called the " ministration of life," and 
comes with the glad tidings of salvation from the 
curse of the law, to reveal penalties which the stern 
demands of the law itself could not approve. 

But again : we have seen that the heathen taught 
and believed this doctrine, while Moses and the 
prophets taught it not. Do we, therefore, do jus- 
tice to the Saviour to suppose, that instead of build- 
ing upon the foundation of Moses and the prophets, 
he took the teachings of the heathen for his model, 
and incorporated their fables into his religion? Are 
we prepared to say, that heathen poets and philoso- 
phers not only had a deeper and truer insight into 
the mysteries of the Divine government than the 
writers of the Old Testament, but that they abso- 
lutely anticipated the Saviour, in the revelation of a 
main feature of his religion, long before his appear- 
ance ; so that he had no more to do than just to 
follow on in the track that they had marked out, and 
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repeat and confirm their teachings on this subject? 
All this we must admit, if we contend that this doc- 
trine is taught in the New Testament. But the truth 
is, it is opposed to all the teachings of the gospel, still 
more clearly than to the instructions of the law, as I 
will now proceed to show. 

Take, then, the very ushering in of the gospel 
dispensation, and behold how poorly it can be made 
to harmonize with the sentiment in question. The 
shepherds were " watching their flocks by night," 
and the " glory of the Lord shone around them, and 
the angel of the Lord came upon them. And they 
were sore afraid. And the angel said unto them, 
Fear not; for behold I bring you good tidings of 
great joy, which shall be unto all people. For unto 
3'ou this day is born, in the city of David, a Saviour, 
who is Christ the Lord. And suddenly there was 
with the angel a multitude of the heavenly hosts, 
saying. Glory to God in the highest, on earth peace, 
good will to men." 

When the shepherds made known the vision, a 
thrill of holj^ and rapturous joy went through all 
that believed. Old Simeon went into the temple, 
and when he saw the child. Jesus, he clasped him in 
his arms and said, " Lord, now lettest thou th}' ser- 
vant depart in peace, for mine eyes have seen thy 
salvation, which thou hast prepared before the face 
of all people." Now, whether we consider these 
extraordinary circumstances, or reflect upon the 
import of the heavenly messages, in either case 
it will be found difficult to see any harmon}'' with 

5 
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them in the awful and cheerless dogma of endless 
torments. 

Why did the angels rejoice, the heavenly hosts 
shout aloud in the raptures of their spirits, and the 
good men of earth sing praises to God, at the birth 
of the Redeemer? Think you it was in view of the 
belief, th^t he had come to reveal and to denounce 
upon the world a state of future suffering, in com- 
parison with which all the curses of the law, and all 
the collected sufferings of this world, were as noth- 
ing and less than nothing, and vanity ? Behold the 
heavenly hosts rejoicing, and the holy men of earth 
shouting praises, at the Saviour's birth ; and then 
think of the fabled hell, its wailings of despair, its 
endless groans and tears, and ask whether there is 
hamion}' or communion between the two subjects? 
If there be, I confess I am unable to discover in 
what it consists. 

But hearken, for a moment, to the substance of 
the angel-borne message. "Behold, I bring 3'ou 
good tidings of great jo}', which shall be unto all 
people." This was a broad and catholic spirit. It 
was no message of joj' for the few, and of hope- 
less woe for the man3\ But it was a message of 
great joy unto all people. I cannot conceive how 
the doctrine of endless misery can be considered 
a message of joy to any human being ; and there- 
fore I must hold it to be utterlj^ opposed to the 
gospel, of which the bright angel from heaven was 
the harbinger. 

The Saviour came, and his was a message of uni- 
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versal peace and good will. He opened his lips with 
blessings ; and the people " wondered at the gracious 
words that proceeded out of his mouth." When he 
came to Nazareth, where he had been brought up, he 
went into the synagogue, and stood up to read ; and 
he opened to the place where it was wTitten — " The 
spirit of the Lord God is upon me, because the Lord 
hath anointed me to preach the gospel to the poor ; 
he hath sent me to heal the broken-hearted, to pro- 
claim liberty to the captive, and the opening of the 
prison door to them that are bound." And he 
began to say unto them, "This da}' is the Scripture 
fulfilled in your ears." Here was a declaration of 
the nature of his message, and surely it looks like 
anything else rather than the doctrine of endless hell 
torments. 

Moreover, he taught plainly and unequivocally the 
universal care of our heavenly Father ; and appealed 
to the shining sun and falling rain, to the flowers of 
the field, and the fowls of the air, as the evidences of 
that care which would not suffer the tiny sparrow to' 
fall unnoticed to the ground. " If God so bless these 
will he not take care of 3'ou, O 3'e of little faith?" 
was his argument. And that there might be no mis- 
take, he declared that he came to save the lost ; and 
affirmed positively, ''I, if I be lifted up from the 
earth will draw all men unto me." Let those who 
feel themselves competent to the work, gird them- 
selves to the task, and show that all these things are 
perfectl}^ consistent, and in no wa}^ opposed to the 
idea that Jesus came to proclaim, and that he will 
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ultimatel}' execute upon a large portion of the human 
family, endless and unmerciful woe. I confess, it 
is a work that I dare not undertake. 

The teachings of the Apostles sent out to pro- 
claim the gospel, after the departure of our Lord, are 
equall}' opposed to the strange dogma in question. I 
begin with the singular fact, that in all the acts of the 
Apostles, there is no passage which the advocates of 
endless misery claim as a proof of that sentiment. 
Here is the history of the travels and preaching of 
the Apostles, extending over a period of about thirty 
3'ears from the death of Christ, and 3'et, it contains no 
word of the doctrine we are now examining. How 
can we account for this fact, on the supposition that 
this sentiment forms a part and parcel of the gospel ? 
Shall we say that the disciples kept back this part of 
their message ? Nay : for thej' were faithful and true 
witnesses ; and it is absolutely- incredible, that they 
should have believed their hearers all the while stand- 
ing in danger of endless perdition, and 3'et never warn 
them of their danger. Moreover, Paul expressly as- 
serts that he " had not shunned to declare unto them 
all the counsel of God,'' and calls on the brethren 
to bear him witness that he had kept nothing back. 
And yet, there is no account of his having uttered 
one word of the doctrine of endless misery. How 
shall we account for this, I again ask? Shall we sa}' 
that the Apostles preached it, but the historian omit- 
ted to record their teachings on that subject? Where 
is the evidence of that fact? All we know of the sub- 
ject matter of their preaching, we must learn from his- 
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tory. And when any man takes it upon himself to 
say, that thej^ taught things not contained in the rec- 
ord, it is bare conjecture, and nothing 'more. And it 
is a conjecture, too, of all others, most improbable. 
Suppose a man should write a history of the churches 
in tills city for the last thirty years. Let him give 
an account of the various churches ; their rise and 
progress ; the travels of the different preachers, and 
give reports of their sermons. Think j'ou an honest 
man would do this, and yet give no intimation that 
the doctrine of endless misery had been believed or 
preached here ? Na}-, but that doctrine would stand 
out conspicuousl}' upon every page, and breathe in 
every sermon. And yet, St. Luke gives a history of 
the church during thirty j'ears. He takes us along 
with him in his travels with Paul, and Peter, and Bar- 
nabas, and man}^ others. He tells of their contro- 
versies and gives reports of their sermons delivered 
to an ignorant people, on purpose to instruct them 
in the principles of the new religion, and yet no trace 
of the doctrine of endless miser}' can be found in his 
history. It is no easy matter to reconcile this fact 
with the supposition that the Apostles taught that 
sentiment. 

But there is evidence, clear and abundant, from the 
acts of the Apostles and their letters to the churches, 
that they did teach sentiments forever at war with 
that doctrine. Peter, when he addressed the mur- 
derers of the Saviour, and in the same breath that 
he charges them with the crime, saj'S, that they are 
" the children of the prophets, and of the covenant 
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that God made with the fathers ; " and he tells them 
of the "times of the restitutioD of all things which 
God had spoken b}' the mouth of all his holj' prophets 
since the world began." 

So Paul talks of the " reconciliation of all things 
to God," through Christ, and of " all things in 
heaven and earth, and under the earth," bowing to 
him and confessing him. And he assures us, that 
the free gift had come upon all men unto justifica- 
tion of life. He testifies of a Saviour, who tasted 
death for every man, — who gave himself a ransom 
for all, and who would " put down all rule, all author- 
ity and power, that God might be all in all." This 
does not sound much like the doctrine of endless 
miserv. 

But he is still more explicit, and he thus sums up 
the reasons for the persecutions they suffered in those 
daj's : " This is a faithful saying, and worthy of all 
acceptation, for therefore we both labor and sufler 
reproach, because we trust in the Living God, who is 
Saviour of all men, — especially of them that believe." 
Here the matter is placed beyond all doubt. They 
believed not in a God who would eternally damn half 
the world, but in one who was the Saviour of all ; 
and for this very reason, th^y labored and suflTered 
reproach. 

Those who believe and preach endless misery for a 
large part of their fellow-creatues, are not often, I 
believe, reproached for trusting in God, the Saviour 
of all men. 

I have thus given you but a few of the reasons that 
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induce me to reject the doctrine of endless niiser3\ 
To me they appear well founded and just. Think 
of these things, I pray you, and above all things, 
" Search the Scriptures like the noble Bereans, daily, 
to see if these things are so." 



V. 

EVERLASTING PUNISHMENT. 

"And these shall go away into everlasting punishment; 
but the righteous into life eternal." — matt. xxv. 46. 

PERHAPS there is not another passage of the 
Scriptures so frequently quoted as this text, 
in proof of the doctrine of endless misery, which we 
have had under consideration in the preceding dis- 
courses. Augustine, who flourished in the early part 
of the fifth century, is, so far as I know, the first 
to apply the text in proof of that sentiment. In the 
year 415 he wrote a work against Universalism, in 
which he quotes the text as a full refutation of the 
doctrine of unlimited grace ; and if this is not the 
first time the text was so quoted, it is, at least, 
the first time that an attempt was made to show 
that the passage does in reality teach endless pun- 
ishment. Augustine was a Latin author, and but 
poorh' acquainted with the Greek language ; yet he 
attempts a criticism upon the word here rendered 
everlasting and eternal. 

He first contends, that the word always means an 
endless duration ; but he afterwards admits, that 
there are instances where it may not have that sig- 
nification. He however quotes this passage, " These 
shall go away into everlasting punishment ; but the 
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righteous into life eternal," and remarks, that as the 
same original word is rendered "everlasting" and 
" eternal," so if the Originalists limited the duration 
of the punishment, they must, to be consistent, limit 
the duration of the life. From that day to the present, 
the same argument has been repeated ; and though it 
has been refuted more than twice ten thousand times, 
still it is repeated, from the D. D. down to the 
humblest laj^man, and may be heard with as much 
confidence as if it were really something new in the 
theological world. The truth is, it is something 
more that fourteen hundred 3'ears old ; and it maj' 
be named, not much to the credit of the advocates 
of endless misery, that they have not much im- 
proved in their mode of defending that doctrine. 
In this work of Augustine, who, by the waj', is, 
instead of Calvin, the real author of the Calvinistic 
sj'stem, you may find nearly all the objections now 
urged against Universalism ; so that the flight of 
fourteen centuries has scarcelj'^ added an arrow to 
their quiver, or one item of strength to their bow. 

Of this argument I have but little to saj^ in this 
part of my subject. I shall allude to it again before 
I close ; and at present I merel3'^ state what are re- 
garded and conceded bj'^ all scholars as well settled 
and undoubted facts, in reference to this word. 

The word, as yon well know, is aionion^ and no 
Universahst is likely to forget that it occurs in both 
clauses of the text ; and is in one case translated 
"everlasting," and in the other, "eternal." The 
literal meaning of the word is " age lasting," and it 
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is usually used to denote a long and indefinite period 
of time. That it is sometimes emploj'ed in reference 
to an unlimited duration of time, is a position that I 
never heard a Universalist deny, and that it is often, 
3'ea, very often, applied to things that were to exist 
but a short time, is also a fact that no well-informed 
advocate of endless miser}" thinks of denying for a 
moment. The result, is, that the word is indefinite 
in its signification. It ma}' mean a few years, or 
daj's, or it ma}' mean an age, or an eternity ; and 
the meaning in different instances must be deter- 
mined by the connection, or the nature of the sub- 
ject. Thus, when the word is applied, as it frequently 
is, to the mountains and hills, and to the life of man, 
we conclude that it must mean a limited ^duration, 
because it is used to qualify things that are passing 
and perishable in their nature. But when .the word 
is applied to God, we conclude that it means an un- 
limited duration, for God is immortal and unchange- 
able in his nature. We do not in this instance say, 
that God is endless in his existence, because the word 
everlasting is applied to him. But on the contrary, 
we say that the word everlasting here means an end- 
less duration^ because it is applied cto God. The 
argument for the endless duration, intended in this 
instance, is not founded upon the mere force of the 
word, but upon the nature of the subject to which it 
is applied. God will exist forever we believe ; not 
simply because the word everlasting is applied to 
him, but because he is unchangeable in his nature. 
So punishment may be endless ; but the simple 
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fact that the word everlasting is applied to it, does 
not prove it to be so. The proof of that must come 
from the nature of the thing itself, or from other 
passages of Scripture. Now I aver, that these are 
views of that word which no man of tolerable attain- 
ments will risk his reputation in an attempt to deny. 
In fact, they are not denied. Those who defend the 
doctrine of endless misery know full well, and admit 
freely, that this word is indefinite in its meaning, 
and that radically, and according to the " usus lo- 
quendi," it does not clearly and invariably express 
endless duration. And yet, after a man has made 
this admission, it will be remarkable if, in the course 
of fifteen minutes, he does not quote the words, 
" These shall go awa}- into everlasting punishment," 
as clear proof of the sentiment of endless woe. So 
it has been for fourteen hundred years, and it is still 
necessary for the nine hundred and ninety-ninth 
time, at least, to remind the advocate of this doc- 
trine, of what he alread}^ knows as well as any living 
man, and confesses as often as the case is put to 
him, that this is an indefinite word, and does not, in 
and of itself, prove its subject to be of endless dura- 
tion. First let him prove that punishment is in its 
nature endless, and then he may presume that this 
word is used in that sense in the text. 

The argument that the word is here used antithet- 
ically, in a contrast with life, and that, therefore, to 
make the antithesis perfect, we must say, that it 
means as much in one part of the text as the other, 
I shall have occasion to review before I close. 
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At present, I direct 3'our attention to the well 
known and universally admitted fact, that the word 
here rendered "everlasting" and '•'eternal," is in- 
definite, and does not, by itself alone, mean an 
endless duration. Lay, therefore, the argument for 
endless miser}', so far as the mere force of this word 
is concerned, out of the question. That word alone 
proves nothing; for it means only an indefinite 
period. It ma}' be a week, a month, a 3'ear, an 
age, or a series of ages ; or it may be an eternit}' ; 
and which of these meanings it bears in the text 
must be determined, not b}' the word itself, but 
by other scriptures, or by the subject to which it is 
applied. 

I am anxious to be clearl}^ understood here, for I 
wish to start on fair and even ground with the advo- 
cate of endless misery. I would not give him one 
line of advantage from the fact, that the term ever- 
lasting is applied to punishment. He is entitled to 
none. I have as good a right to assume, that the 
word means, in this text, three days and nights, no 
more or less, as he, that it means an eternity ; for 
in both of these senses it is used in the Scriptures. 
In which sense is it used in the text, is the question 
at issue. And though it may be convenient for one 
side or the other to beg that question, and though 
such a course may chime with the pipings of preju- 
dice, and pass, with those who are blind with big- 
otry, for argument, 3'et it cannot be allowed in any 
fair and honorable discussion. With these remarks, 
I proceed to inquire. 
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1 . When was the text to be fulfilled ? 

The commX)n opinion is, that it relates to a general 
day of judgment, in another world, when all men 
are to be assembled at the bar of God, and judged 
for the deeds done in the present life. So general 
is this opinion, that some editions of the Bible have 
this chapter headed with the ominous caption, " De- 
scription of the Last Judgment." To this applica- 
tion of the text, however, there are, in my mind, 
many and serious objections ; some of which it may 
not be improper for me 4;o lay before 3'ou. 

First of all, such an application of the passage 
would make the eternal destinv of the creature de- 
pendent upon his own works. It will be perceived 
at once, that whatever may be meant by the punish- 
ment and the life here mentioned, good or bad works 
are given as the procuring cause of the one and the 
other. On the one hand, those who are cast off are 
informed that they had not done certain things ; and 
on the other, those who enter into life are told, that 
they had performed certain works. Now I saj' that 
the Scriptures do not teach that man's destiny in the 
future world is to be fixed by his works. But from 
the beginning to the end of the New Testament, 
future salvation is represented to be of free grace, 
and not of works, lest any man should boast. It is 
therefore easy to see, that the future application of 
the passage violates the whole tenor of the gospel, 
by removing the foundation of Christian hope and 
faith from God's grace to man's works ; and I cannot 
too earnestly recommend to those who thus apply the 
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passage, to cease their boasting of salvation by grace, 
and prepare to meet the final issue on the merits of 
their own works alone. And these works are not 
prayers, or professions, nor church-going, nor Psalm- 
singing ; but real works of charity done to the poorest 
and humblest of their brethren in the flesh. Let them 
prepare to go up to the final judge and say, " Lord, 
we have fed the hungiy, clothed the naked, visited 
the sick and the prisoner in distress, and for these 
works we claim to be rewarded by an entrance into 
eternal life." Then, and not till then, will thej^ be 
prepared to meet the issue, which they choose in the 
use the}' make of this text. 

Again, none of the Evangelists, except Matthew, 
records this representation of the sheep and goats. 
Matthew alone records it, while Mark, Luke, and 
John omit it entirely. Had it been intended to 
teach a doctrine of such mighty import, as that of 
a day of general judgment in another world, how 
can we account for the circumstance that it should 
be omitted entirely by three out of the four Evange- 
lists? It is easy enough to account for this omis- 
sion, on the supposition, that it had a reference to 
the separation of the nations at the overthrow of 
the Jewish dispensation, which is described in other 
terms by Mark and Luke, and which is omitted en- 
tirely by John, simply because the event was past 
when he wrote his gospel. But, if we say that this 
is a description of a future and general judgment, I 
know not how three Evangelists could profess to 
give a history of the teachings of Christ, and 3'et 
leave out so important a part. 
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Again, none of the disciples in their preaching as 
recorded in the Acts of Apostles, or in the letters 
written to the churches, have ever alluded to the 
25th of Matthew as teaching the doctrine of a future 
da}' of judgment, or even intimated that they under- 
stood the Saviour to teach such a doctrine. Surelj' 
if the disciples had understood Christ, in the text, to 
teach a sentiment so momentous, as that of a day of 
general judgment to eventuate in the ceaseless woe 
of multitudes of the human race, we might expect 
them to preach it, not once merely, but at all times. 
But they do not thus preach ; and hence I conclude 
that they did not so understand the text. 

But there is no necessity of arguing this point, at 
length. It is one on which we are not left to doubt- 
ful disputations ; for the time of the fulfilment of the 
text is fixed b}^ the clear testimony of the Saviour. 
He did not leave them to spell out the time, but he 
told them plainly when it should be, and much as 
the question has been mooted in the church, there is 
not in reality the least difl3culty in the case. AVill 
we but la}' aside our creeds and do the Divine teacher 
the justice to take his own words for truth, then the 
time is fixed bejond all controversy. 

LfCt it be observed, then, that the 24th and 25th 
chapters of Matthew form one continued discourse, 
which was delivered in answer to the very question 
we have now under consideration. Jesus had been 
shown the temple, and had said that the day was 
coming when it should be thrown down, so that there 
should not be left one stone upon another. The dis- 
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ciples, curious to know when this strange event 
would happen, came to him privately, as he sat on 
the Mount of Olives, and said unto him, " Tell us, 
when shall these things be, and what shall be the 
sign of thy coming, and of the end of the world ? " 
Let it be observed here, that the term worlds for the 
end of which they inquired, was not the material 
world. The original word is not ''kosmos," which 
means the material world, but "aion," which signi- 
fies, age or dispensation ; the same word from which 
the adjective translated, everlasting and eternal, is 
derived, and would be better rendered age. Here, 
then, the disciples inquired, when the temple should 
be destro^'ed, and what should be the sign of the 
coming of Christ, and of the end of that age or dis- 
pensation. The Saviour attempted to answer that 
question ; and it would be most singular indeed, if, 
after having occupied two whole chapters in an at- 
tempt to answer a simple question, he should, after 
all, have left it without an answer. He has not so 
left it, but he has answered it ; and to his own, as 
the best of all answers, I now invite 3'our attention. 

Looking back to the 31st verse of this chapter, we 
read as follows : " When the Son of man shall come 
in Ms glor}', and all the holy angels with him, then 
shall he sit upon the throne of his glory, and before 
him shall be gathered all nations." He then goes 
on to sa}' how he should separate them, and what he 
should say to those on his right hand, and on his left, 
etc. We may here see that the text was to have 
its fulfilment at the time, " when the Son of man 
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should come in his glory, with all the holy angels." 
This provokes the question, When was he to come ? 
Go back to the 24th chapter, and, commencing with 
the 29th verse, 3'ou shall read as follows: "Imme- 
diately after the tribulation of those days shall the sun 
be darkened, and the moon shall not give her light, 
and the stars shall fall from heaven, and the powers 
of the heavens shall be shaken. And then shall ap- 
pear the sign of the Son of man in heaven, and then 
shall all the tribes of the earth mourn, and they shall 
see the Son of man coming in the clouds of heaven 
with power and great glory. And he shall send his 
angels with a great sound of a tnimpet, and they 
shall gather together his elect from the four winds, 
from one end of heaven to the other." That this is 
the coming at which the text was to be fulfilled, is 
evident from the similarity of the language, and from 
the grammatical construction of the discourse, which 
renders it impossible to construe it any other way. 
In one case it is said, " The Son of man shall come 
in his glory, and all the holy angels with him, and 
then shall he sit upon the throne of his glory." In 
the other, he saj-s, " Then shall they see the Son of 
man coming in the clouds of heaven, with power and 
great glory, and he shall send his angels," etc. That 
reference is had to one and the same time here, can- 
not be doubted for a moment. Do you ask when this 
coming of Christ was to take place ? You shall have 
the answer in his own words, immediately^ following 
his reference to this coming, at the 33d verse of the 
24th chapter. " Verilj^ I say unto j^ou, this genera- 

6 
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tion shall not pass till all these things be fulfilled." 
"Of that day and that hour knoweth no man, no, 
not the angels of heaven, but mj' Father only." You 
here perceive, that the Saviour did not know the pre- 
cise day and hour in which that coming should take 
place, 3^et he did know that it should come before 
that generation should pass away. 

It has been said that the term generation, here 
employed, means a race of men, and that as the Jew- 
ish race is not j'et extinct, so the event may yet be 
future. Such a criticism is sustained b}' no scholar, 
and is scarcely worthy of a remark. It so happens, 
however, that Christ had before mentioned this same 
coming, and fixed the time in terms so definite that 
even this miserable subterfuge cannot avail. In the 
16th chapter of Matthew, at the 27th verse, we read 
as follows : '^ For the Son of man shall come in the 
glory of his Father, with his angels, and then shall he 
reward every man according to his works." There 
can be no doubt that this coming of Christ with his 
angels, to reward everj^ man according to his works, 
and the time to which our text alludes, "when he 
should come in his glory, with all his holy angels with 
him, and send some to everlasting punishment, and 
some to life eternal," are one and the same time. 
Should you ask, when was he to come in the glory 
of his Father, with his angels, to reward every man 
according to his works? You shall have his own 
answer in the next verse. "Verily I saj' unto 3'ou, 
there be some standing here which shall not taste 
death, till they see the Son of man coming in his 
kingdom.'' 
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Here then you have the time of the fulfilment of 
the text, fixed by the authority of Christ himself ; and 
if any credit is to be given to his word, then is it cer- 
tain that this coming of the Saviour to judge, reward, 
and punish, took place during the lifetime of some who 
heard him. And he who says that it is j'et future, 
must settle the controvers}^ with Chiist, and not with 
me. I might go on and show, that all the various 
signs that he gave as the immediate precursors of this 
event, such as earthquakes, famines, pestilences, the 
rising of nation against nation, fearful sights, signs, 
wonders, false prophets and false Christs, — that all 
these did actually appear immediately preceding the 
overthrow of the Jewish nation, and the end of the 
Jewish age, and hence argue that the fulfilment of 
the text is past. But what were the use ? If men 
will not hear and believe Christ himself, of what avail 
will be the voice of history or the concurrence of a 
thousand circumstances ? 

If I were an infidel, I would read the stickler for 
the future application of this passage, a lesson which 
would cause his ears to tingle. I would say to him. 
Sir, Jesus said he would come in the glor}'' of his 
Father, with his angels, to reward every man ac- 
cording to his works. And when distinctly asked, 
when that event should take place, he said that he 
did not know the day or the hour ; 3^et he did know, 
that it should happen before that generation should 
pass, and that there were some standing there who 
should not taste death until they should see him thus 
come. Now that generation has passed, and all who 
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stood there have been dead near eighteen hundred 
3'ears ; and yet 3'ou. say he has not come to reward 
men according to their works. Where, then, is the 
truthfulness of Christ? And where the evidence that 
he was even a prophet, and not a rank imposter? 
Let the man who contends for the future application 
of this text take heed, that he be not found joining 
hands with the infidel ; or while he retains his pres- 
ent position, let him at least, for decency's sake, 
cease his endless railing at the infidelity of Univer- 
salists, because they are willing to take Christ at his 
word, and believe that he did come as he said he 
would, before that generation passed away. We af- 
firm that he came as he said, and appeal to his word 
and to histor}^ for the proof. And j^et we are infi- 
dels, and those who falsify the words of Christ, and 
make him a false prophet, are his true disciples ! To 
such lengths does the blind bigotry of a craz}^ world 
run! 

We have seen that the text, whatever it may 
mean, was to have its fulfilment in the generation 
in which the Saviour lived. We now inquire, who 
they were that were to go into everlasting punish- 
ment. Keeping close to the Scriptures, there is not 
the least imaginable diflSculty in finding the true an- 
swer to these questions. Beginning with those who 
were to go away into everlasting punishment, we find 
them, in the 44th verse, saying, "Lord, when saw 
we thee an hungered, or athirst, or a stranger, or in 
prison, and did not minister unto thee?" They had 
no idea that they had neglected any duty. Still fur- 
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ther back they are represented as omitting to feed 
the hungry and clothe the naked, but 3'et claiming 
to have prophesied and cast out devils. So in the 
33d verse, the}^ are represented as being placed upon 
the left hand of the king. So those who were to go 
away into life eternal are mentioned in the preceding 
context as feeding the Saviour, visiting him in sick- 
ness and in prison, and yet, as not being aware that 
they had served him — and they were placed on the 
right hand. 

Looking again at the 31st and 32d verses, 3'ou 
read as follows : " When the Son of man shall come 
in his glory, and all his holy angels with him, then 
shall he sit upon the throne of his glory, and before 
him shall be gathered all nations^ and he shall sepa- 
rate them as a shepherd divideth his sheep from the 
goats." You have now learned that this was a na- 
tional affair, and not an individual matter. It was 
nations that were to be gathered before him ; nations 
that were to be separated ; and nations that were to 
go away into everlasting punishment and life eternal. 
But to what nations does he allude ? Can any man 
fail to recognize in those who are charged with neg- 
lecting to feed the hungry and clothe the naked, and 
who professed not to know that they had neglected 
duty, the features of those Jews of whom the Saviour 
said, "Ye do indeed pay tithes of mint and anise 
and cummin, but yQ have omitted the weightier mat- 
ters of the law, judgment, mercy, and faith?" Or 
can any one fail to see, in those whom he charges 
with neglect of him and his disciples, the same peo- 
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pie over whom, but one short hour before, he had 
wept, sajing, " Oh, Jemsalera ! Jerusalem ! thou 
that stonest the prophets, and killest them that were 
sent, how oft would I have gathered you," etc. ? Or 
can any man fail to discover in those who are repre- 
sented as doing the works of love, those Gentiles 
who uniformly treated him with kindness ; and in 
their ignorance that thej^ had served him, the iden- 
tical trait mentioned by the Apostle, where he sa3's, 
''The Gentiles having no law are a law unto them- 
selves, and do by nature the things contaiiied in the 
law ? " These were the nations that were to be gath- 
ered before the throne of his gloiy — separated, and 
sent, some to everlasting punishment, and some into 
life eternal. 

Accordingly^ the event corresponded with the pre- 
diction. A few years passed away, and Jerusalem 
was, as the Saviour said it should be, encompassed 
with armies ; there the nations were assembled ; there 
and then the great city fell ; the Jewish age, or dis- 
pensation, came to an end ; the power of that nation 
was brought down to the dust, and the people were 
scattered and dispersed. Hitherto they had been a 
chosen people, exalted at God's right hand ; but now 
they were upon the left, and were sent away into a 
long and dreary punishment, where the3'^ and their 
children have been from that day to the present. 
At the same time the teachers of the gospel turned, 
as they were commanded, to the Gentiles, and thus 
the door was opened for them to enter into the life 
of the gospel. 
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If it should be asked what is meant by the ever- 
lasting punishment? I answer, that very punishment 
into which the Jewish nation were turned, and in 
which they have suffered and wandered for eighteen 
hundred 3'ears. If it be asked how long that pun- 
ishment is to continue? my answer is — God only 
knows ; I cannot tell. But we are certified that it 
shall not be endless ; for " blindness in part hath 
happened to Israel until the fulness of the Gentiles 
be come in, and so all Israel shall be saved." 

Is it still asked, what is meant by the eternal life 
into which those who were on the right hand entered ? 
My answer shall be, in the language of the inspired 
penman: "This is eternal life, to know thee, the 
only living and true God, and Jesus Christ, whom 
thou hast sent." Life eternal, is gospel life — con- 
sisting in the knowledge of God, and of Jesus Christ. 
Into this life the Gentile nations entered, when the 
Jews were cast out, and the messengers of the gos- 
pel turned to them to preach the words of eternal 
life. 

I here allude again to the argument I have before 
noticed, which contends that, as the same word oc- 
curs in the two clauses of the text, therefore it must 
mean as much in one cq,se as the other. I freely 
grant what it assumes. There is no necessit}^ of un- 
derstanding the term eternal here, as strictl}' end- 
less in its signification. It is not used to signify a 
state of immortality and blessedness in another world, 
but that knowledge of God and his Christ which the 
believer enjo3's in the present life. In neither part 
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of the text, therefore, does this word signify a strictly 
endless duration ; and without benefit to the doctrine 
of endless misery, it may be conceded that the word 
signifies as much in one passage as the other. I 
have now done. I have given you what I verily be- 
lieve to be the true intent of the text. I will merely 
add that several eminent commentators who believe 
in endless misery, have given the same exposition. 

Examine for yourselves ; fear not to investigate 
freel}' and fully. I have one request to inake, which 
is, that 3'ou will sit down and read the 24th and 25th 
chapters of Matthew, which you will find to be one 
continued discourse. It commences with an account 
of the signs that should precede the destruction of 
Jerusalem. Read attentively, and when you come 
to the verse where the author leaves that subject, 
and begins upon a day of general judgment, mark 
that verse — publish it abroad, and many will thank 
you for information which the world has not yet 
possessed. 



VI. 

SALVATION AND DAMNATION. 

"And he said unto them, go ye into all the world, and 

PREACH THE GOSPEL TO EVERT CREATURE. HE THAT BELIEVETH, 
AND IS BAPTIZED, SHALL BE SAVED; BUT HE THAT BELIEVETH 

NOT, SHALL BE DAMNED." — Mark xvi. 15, 16. 

I PREFACE the present discourse with a single 
remark, which I desire the hearer to remember ; 
and whatever else you may forget of my observa- 
tions, do not, I pray you, forget this : " All truth is 
eternal and immutable." It exists independent of 
man's belief or unbelief — lives by its own inherent 
immortality, and can never change or die. Though 
all the world believe a truth, it is no more true on 
that account ; and were all mankind to unite in dis- 
believing a truth, it would still be just as true as if 
they all believed it. 

I make the above remark, and desire the hearer to 
remember it, simply because the common application 
of the text is founded upon the contrary supposition, 
that man can make a thing true or false, by believing 
or disbelieving. 

I will explain my meaning. The gospel is a 
declaration of truth. It declares that Jesus Christ 
is " the Saviour of the world." It is to be preached 
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to every creature, and they are all called upon to be- 
lieve it. Why? Because it is true, and will eter- 
nally remain true, whether they believe it or not. 
But no, says the popular doctrine. " Christ will 
save no man, unless he believes." Very well. Sup- 
pose that all men should refuse to believe that Christ 
is their Saviour? Then of course not a soul of them 
would be saved. Where, then, would be the truth 
that Jesus Christ is the Saviour of the world ? It 
would turn out to be no truth at all, but a lie. And 
so the whole world would be damned, because they 
did not believe a thing that was not in itself true. 

Suppose, then, one of those lost souls should in- 
quire of the Saviour, "Lord, for what am I doomed 
to these torments ? " The answer is : Because you 
did not believe on me as your Saviour. JMight not 
the answer be: "Lord, thou wast not my Saviour; 
thou hast not saved me ; and if I had believed that 
thou wast, I should have believed a lie." But I 
would have saved thee, if thou hadst believed. 
"Ah! I see it now. If I had believed a lie, my 
faith would have changed that lie to a truth. But 
it is too late now, and I must suffer eternally, be- 
cause I believed all the days of my life I had no 
interest in thee, which proves to be the real truth ; 
and had I believed otherwise, I should have believed 
a lie for the purpose of making that lie true." Does 
not the hearer see at a glance that Paul was more 
consistent, when he 8a3"s: "Though we believe not, 
he is faithful. He cannot deny himself." Thus rec- 
ognizing the great principle with which I started, 
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that truth is eternal^ and exists independent of the 
belief or unbelief of man. 

The common exposition of the text on which the 
above remarks are intended to bear, supposes it to 
apply to all men, and refers its rewards and punish- 
ments to the future world; as if it read, "He that 
believeth not in this life, shall be damned in the fu- 
ture world." So deeply is this view of the passage 
engraven upon the public mind, that I must dwell 
on it at some length, and use some plainness in ex- 
posing its utter absurdity. The bigot may sneer, 
and the self-righteous scoff, at an attempt to show 
that the passage has been perverted ; and they may 
call it an attempt of a Universalist to sustain a creed 
and evade the true meaning of the threatenings of 
the Bible. But with God's leave, and a little pa- 
tience on your part, I will show all such that it is a 
matter in which they have a personal interest, as well 
as the speaker. 

There is a strong propensity in man to appropriate 
the promises of the gospel to himself, and pass its 
curses over to his neighbor. This is the reason that 
this text is so often, and so confidently quoted, in 
proof of the endless damnation of a great part of the 
human family. The man who quotes it has no idea 
that anything but the salvation belongs to him. He 
dreams not, that if this passage is the ground on 
which he denounces future woe upon man, it will, 
with a certainty as definite as fate, consign the whole 
race to ceaseless torments. And yet, such is the fact, 
as I will proceed to show. 
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Observe, what I fear you have never observed 
before, the plain and positive language of the text : 
" He that believeth not, shall be damned." What- 
ever may be meant by the damnation here threat- 
ened, it is certain to come upon all who believe not. 
Admit that it refers to future and endless damnation, 
and 3'ou close the doors of heaven upon all the hea- 
then world, and upon all idiots, and such as die in 
infancy ; for, not one of them believes, and they must 
be damned. This is of itself a terrible sweep of the 
besom of destruction, which would seem enough to 
make a man pause and think ; for, the heathen, and 
such as die in infancy, comprise more than nine 
tenths of the family of man. But we must come 
nearer home. Here is the preacher himself. Sup- 
pose, in a friendly way, we catechise him a little. 
You tell me that the text teaches the endless dam- 
nation of the unbeliever. Have you, sir, ever been 
an unbeliever? Oh ! yes, I resisted the strivings of 
the spirit for a long time, and refused to believe. 
Well, as you have been a somewhat obstinate un- 
believer, by your own confession, will you be kind 
enough to tell me whether you have been damned 
for your unbelief? I pray you, do not evade that 
question, for it is .one in which you are very nearly 
interested. You have been an unbeliever; have 
you been damned? No. Well, then, you will be, 
if there is an}^ truth in the text as you understand 
it; and you may have the consolation of knowing 
that you must share that doom which you preach to 
other unbelievers. Ah! (says he) that alters the 
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case. I must explain. I have repented of my un- 
belief; and if a man repents — And if ? There is no 
if in that text. Its language is positive. He that 
believeth not, shall be damned. And I perceive, 
also, that 3'ou could settle the business well enough 
without an if^ so long as others are concerned ; but 
when darling self comes in question, 3'ou are quite 
willing to thrust in an {/*, and take the benefit of a 
spiritual insolvent act under the name of repentance^ 
for the purpose of settling all demands against you 
for 3'ears of obdurate unbelief. I tell you of a truth, 
that while, on the one hand, no believer ever failed 
of the salvation promised in the text; so, on the 
other, no unbeliever ever did, or ever can, escape 
the damnation it threatens. The language is plain, 
positive, and unconditional, without any proviso 
whatever ; and if it has failed in one jot or tittle, 
then there is a full end of all confidence, either in 
the promises or threatenings of the gospel. 

But I have not yet done with this view of the sub- 
ject. It is one upon which men are so slow of heart 
to believe, that they must have " line upon line, and 
precept upon precept," before they will be persuaded. 
Read, if you please, what follows our text: "And 
these signs shall follow them that believe. In my 
name they shall cast out devils ; they shall speak 
with new tongues ; the}^ shall take up serpents, and 
if they drink an}^ deadly thing, it shall not hurt them ; 
they shall lay hands on the sick, and they shall re- 
cover." These are the signs that should follow them 
that believed in the sense of the text, and the prom- 
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ise is plain. You profess to be believers to whom 
the text is applicable, and on its authority, you con- 
sign others to the pains of hell forever. But where 
is the evidence that you have part or lot in the mean- 
ing of this text? Can 3'ou speak with tongues? or 
cast out devils ? or drink deadly things ? or lay hands 
on the sick, that they ma}' recover? Ye profess to 
believe, and found your hopes of heaven upon the 
presumption that ye are believers in the sense of the 
text. But where is the evidence ? Go, thou proud 
vaunting man ! go, cast out devils, and let thy unlet- 
tered tongue speak the languages of the earth. Go, 
play with the forked tongue of the serpent, and drink 
the dews that distil from the deadly upas. Go, 
breathe the noisome vapor of the lazar-house, and 
while wan disease is all around you, speak the word 
that shall call flesh to the bones and strength to the 
nerves of the feeble sufferers there. When this is 
done, ye may with propriety claim to be of the num- 
ber of those to whom the text is applied. But till 
then, 5'ou have no part in this matter. Now, as no 
living man can work these miracles, so no living 
man is a believer in the sense here contemplated ; 
and hence, if the text is the authority on which we 
are to decide who are to be saved ultimatel}', and 
who lost, there is no man living that can be saved — 
but all are lost. 

But I have not yet done with this common view 
of the subject. It not merely closes the doors of 
heaven on all the human famil}', but it denies the 
truthfulness of Christ himself. An infidel would go 
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to the man who makes the common use of the text, 
and say to him : " Here is a text which was among 
the last words of Christ, which declares that ' he that 
believeth and is baptized, shall be saved; and he 
that believeth not, shall be damned ; ' and affirms that 
certain signs should follow those that believed. You 
hold the text to be applicable to^ all ages, and to all 
men. You are a believer in Christ, and there are 
many more who believe ; and yet, not one of you 
can show these signs. What, then, is the inference? 
Plainly, this : the promise has failed, and if the prom- 
ises of Christ fail in one instance, they may in all 
others, and his whole system is a fable unworthy of 
confidence." To such lengths are otherwise reason- 
able men carried by their bigotry. And yet, if I 
should step in, and endeavor to convince the infidel 
that he did not truly understand the text; that it 
^as limited in its application to the disciples alone, 
and taught not the doctrine of endless woe, and that 
it had been fulfilled according to its true import ; my 
reward for this well meant eflTort to vindicate the 
, name and the religion of Christ, from the attacks 
' of infidels, would be that I should be denounced as 
an infidel mj^self, and even the common courtesies of 
life, by those who claim to be Christians ' ' par excel- 
lence." To all this I add no more than the prayer 
of the Saviour: "Father, forgive them, for they 
know not what they do." 

I trust by this time, my hearers clearly sec the 
propriety' and necessity of seeking some view of the 
text, which shall harmonize with the eternity of truth, 



I 
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give glory to God, honor to the Saviour and his re- 
ligion, and hope to man. Lend me, then, your at- 
tention, and I will give j^ou what I suppose to be the 
true intent and application of the text. 

I begin, then, with the position that this passage 
has primary and exclusive reference to the primitive 
followers of Christ. I found this upon the fact that 
certain signs were to follow those that believed in the 
sense here indicated, which signs did follow them, and 
none else. I remark further, that the term " saved" 
does not always have reference to the future state, 
but to deliverance from evils in this life. As "for 
instance," when Peter, about to sink, cried, " Lord 
save me," he asked to be saved from drowning. 

So the word "damned" is too harsh a translation 
of the original. It is the same word that is rendered 
condemned, as in the passage that says: "He that 
believeth not, is condemned already." To this I 
add, that the word "gospel" means simply good 
news, or tidings. 

With these remarks, I will come to show you how 
the text was peculiarly applicable to the disciples, 
and what was its import. The disciples were Jews, 
and the mission of Christ was primarily to the lost 
sheep of the house of Israel. That nation had for 
a long series of ages been the chosen and peculiar 
people of God, for he had made it the depository 
of his revelations and laws. But the prophets had 
foretold its downfall ; and Jesus himself had warned 
them, that the day of their destruction was nigh ; 
that Jerusalem should be trodden down of the Gen- 
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tiles, and their temple demolished, and upon that 
generation shoold come *'*' all the righteous blood " 
that had been shed upon the earth. These, said be, 
are " the days of vengeance, when all things that 
are written shall be fulfilled ; " and in reference to 
them, he said, " Except the days be shortened, no 
flesh should be saved." But he promised salvation 
to those that believed on him. He pointed out the 
signs that should precede this day of condemnation 
and wrath, and warned them, when the}' saw those 
signs, to flee to the mountains for safety. He told 
them that he should go up to Jerusalem and be 
ci-ucified, but that he would rise again. 

All this had been done. He had been put to 
death, and they had seen him deposited in the tomb, 
and with him, all their hopes of deliveranee\ from 
those evils which they were well aware were impend- 
ing. His resurrection the}' believed not. Hence 
thev said, " we trusted that it had been he that 
should redeem Israel." But their hopes were cut 
off. And in sadness the}' gathered together to be- 
moan their sad fate, and lament for the destiHiction 
that was nigh. Then came Mary Magdalene, and 
told them that Jesus had risen, and she had seen 
him; *'but they mourned and wept, and believed 
not." Then came two of their own number, who 
afl3rmed that he was risen, and they had seen 
and walked with him ; but they believed not even 
them. Then (says the historian) Jesus himself 
" appeared unto the eleven, as they sat at meat, and 

upbraided them with their unbelief and hardness of 

7 
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heart, because they believed not them that had seen 
him after he was risen. And he said unto them, go 
3'e into all the world and preach the good n^ws 
(gospel) to every creature." Preach the good 
news ! What good news ? Why, evidently, the good 
news of his resurrection, which they would not be- 
lieve, though affirmed by two of their own number, 
and for the unbelief of which he was upbraiding 
them. 

Mark attentively : " He upbraided them with their 
unbelief, because they believed not them that had seen 
him after he was risen, and said unto them, go ye 
into all the world," &o. As if he had said : Why 
are ye so unbelieving? You have seen my power 
displayed in signs and mkacles, and wonders, that I 
have wrought before you. I told you I should be 
crucified and slain, and promised 3*ou that I would 
rise from the dead. But ye mourn as if some strange 
thing had happened. Mary Magdalene, and two of 
your own number have seen me, and yet ye refuse 
to believe that I have risen. Now here I am. Be- 
hold me with 3'our own eyes. Unbelieving Thomas, 
come, feel the print of the nails in my hands, and 
thrust your hand into my side, and behold it is I, 
who stand before 3'ou. I am risen from the dead. 
Go 3'e into all the world and preach the good news 
to every creature. But no more of 3'Our unbelief. 
Go, believing ; for he among 3'ou that believeth, and 
is baptized with the H0I3' Ghost that I will shed down 
upon 3'ou, shall be saved — delivered from the calami- 
ties that are coming upon this evil and adulterous 
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generation ; but he that believeth not shall fall under 
that condemnation that is out against this people. 
And I will confirm 3'our faith by signs and wonders. 
" These signs shall follow them that believe ; in my 
name shall they cast out devils ; they shall take up 
serpents ; and if they drink any deadly thing, it shall 
not hurt them ; they shall lay hands on the sick, and 
they shall recover." 

John said, " I indeed baptize you with water, but 
one Cometh after me, the latchet of whose shoes I am 
not worth}' to unloose ; he shall baptize you with the 
Holy Ghost and with fire." The disciples went out ; 
the}' preached Jesus and the resurrection. In the 
second chapter of the Acts of the Apostles, you may 
read how the}' were baptized with the Holy Ghost and 
with fire, and the signs followed. " They were with 
one accord in one place ; and suddenly there came a 
sound from heaven of a rushing wind, and there ap- 
peared to them cloven tongues, like as fire ; and it sat 
upon each of them, and they were all filled with the 
Holy Ghost and began to speak with other tongues, 
as the spirit gave them utterance." And there were 
there "devout men of every nation under heaven, 
and then, they that dwelt in Media and Parthia, in 
Egypt and Mesopotamia; the sojourner upon the 
plains of Arabia, where the patriarchs pitched their 
tents of old ; the learned and polished Greek, and 
the steel-girt soldier of Rome, all heard their native 
tongues spoken by the unlearned and unlettered 
fishermen of Galilee." There the same man who 
came leaning upon his crutch, went leaping like the 
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bounding roe ; the emaciated frame of the poor suf- 
ferer upon a bed of sickness, became vigorous and 
strong; and the wild, staring eyes of the maniac 
beamed again with the light of reason, and were 
bright with faith and hope. Thus did the disciples 
believe ; thus were they baptized with the Holy Ghost, 
and thus did the signs follow them that believed. 
And when at last the desolation came ; when the 
great city was girt with armies, its walls of adamant 
crumbling before the engines of the enemy, and the 
tall towers of the temple itself nodding and totter- 
ing to then* fall; and famine and pestilence, wan 
and pale, were walking through all those streets ; 
and death, ghastly death, making his carnival of hu- 
man flesh and blood ; then the Christians fled and 
were saved, and those that mocked the Saviour per- 
ished. And thus, those that believed and were bap- 
tized, were saved, and those that believed not were 
damned ; and so the text in all its parts was proven 
true, and was fulfilled. And this, I have no manner 
of doubt, is the true meaning of the text, and the only 
meaning it was intended to convey to those to whom 
it was addressed by its author. 

That there is an accommodated sense, in which 
the principle of the text may be applied to all who 
hear the gospel in every age, I do not deny ; but 
that its real import, and its authoritative meaning 
was confined to the immediate followers of Christ, 
who with faith were endued with the power of work- 
ing signs and performing miracles, I hold to be 
proved be^'ond all fair controvers3\ 
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I have stated that the gospel, or good tidings, to 
which there is a special reference in the text, is the 
fact of the resurrection of Christ from the dead, 
concerning which the disciples were faithless, and 
for their unbelief of which he was at the time up- 
braiding them. Upon this point, accordingly, you 
hear the Apostles insisting at all times, insomuch 
that, in many instances, when the historian would 
give an idea of their preaching, he says briefly : 
" They preached Jesus and the resurrection." It 
should be observed, however, that it was not the 
mere isolated fact tliat Christ rose from the dead 
that gave to this event its vast importance. This 
was the corner stone on which Christianity rested, 
and formed the ground of hope that man should be 
raised from the dead ; for, saj's Paul, " if Christ be 
not risen, your faith is vain." Once let it be proved 
that Christ has not risen, and it is also proved that 
he is an imposter, his religion a fable, and all man's 
hopes of a resurrection futile and vain. 

So, then, to preach the good news of his resurrec- 
tion, is not to dwell upon a single truth alone, but 
it is to preach a fii*8t principle, with which is asso- 
ciated, and on which is founded a great system of 
truth. In this light, the resurrection of Christ is 
good news, or gospel, to every creature, and is to be 
preached as such to all men, because it is the pledge 
to each and every one, that as Christ rose, so he 
shall rise also. 

But it would be no good news to me to be in- 
formed that I am to be raised from the dead, if that 
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resurrection is to be the means of introducing me to 
a state of endless wretchedness and woe. But, if 
we put the best construction on the subject, and say 
that I have no fears but that it will be well with me 
in the resurrection ; yet that is not enough, to make 
that doctrine good news to me. I have a wife and 
children, whose welfare is entwined with every fibre 
of my being. Precious as the apple of mj^ eye — 
dear as my own right arm is that welfare to my soul. 
I cannot tear myself from these, and hail as a mes- 
sage of good that which proclaims bliss for me, but 
woe for them. How shall mv loved ones fare in that 
upper world ? is a question that will force itself upon 
my mind ; and if thej^ are not included in the blessed 
boon, then is the resurrection itself mockery, and the 
tones of its trumpet shall fall upon my ear like the 
tolling of the solemn bell that calls me to the funeral 
of all I love, and sounds the sad requiem of every 

joy- 
Yea, I do declare, in all the sincerity of my soul, 

if I thought it were possible that, in the eternal 
world, I should be compelled to walk the golden 
streets of the New Jerusalem with one of my chil- 
dren wailing in hell, I would shrink awaj' from the 
doctrine of the resurrection as from a messenger of 
despair. I would pray God to hide me in some low 
corner of the universe, where the trumpet of the 
archangel would never reach mj- ears ; and the last 
prayer that lingered upon mj^ quivering Kps, in 
death, should be, "Lord! let me sleep on, and 
sleep on forever; and spare an anxious father's 
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heart, and raise him not up from the dead to wit- 
ness the agony of his children ! " 

I say, then, the resuiTection of Christ from the 
dead is to be preached as the pledge and guarantee 
that every son and daughter of Adam shall be raised 
in his likeness, and be joint heirs with him to an 
inheritance incorruptible, undefiled, and that fadeth 
not away ; bequeathed to us by our Father, which 
faith cannot procure, nor unbelief alienate. In this 
light alone is that resurrection what the text de- 
clares it to be, gospel, good news to everj' creature. 

Now, I say, that there is a salvation connected 
with faith in this gospel, and a condemnation conse- 
quent upon unbelief in every age, and in all nations, 
to which the principle of the text may be applied, 
and that without perversion. What, then, is the sal- 
vation of the believer? And what the damnation of 
the unbeliever? These are questions often asked, 
and it comes within the scope of mj^ lecture, at this 
time, to answer them. 

The condemnation of the unbeliever is precisely 
what it was when it was said : " This is your con- 
demnation, that light has come into the world, and 
men have loved darkness, rather than light." Lov- 
ing darkness, men of course walk in it, and are con- 
demned to all the ills of ignorance, and the miseries 
of superstition. If a man should shut his eyes to 
the blessed light of the sun, and go groping and 
stumbling at noon-day, would j'ou saj' he ought to 
be damned in another world for it? Nay, but 3'ou 
would sa}', '' Poor man, he suffers for his foil}'," and 
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3'ou would find his condemnation in the very fact, 
that he chose darkness rather than light. Jesus is 
the light of the world, and what the sun is to the 
material, his gospel is to the moral world. He that 
belie veth not, walketh in darkness. He stumbles in 
the daytime. He conjures up ten thousand phan- 
toms to torment him every day. He looks up to 
heaven, and sees no father there to guide and bless 
him. He looks around him, and all is darkness. 
He looks to the grave, and there is no light there ; 
to the future, and his guilty fears conjure up regions 
of fire and torment, where he awfuU}' fears himself 
or those he loves will wail out an eternit}' of anguish. 
Thus, like those of old, he is, "through fear of death, 
all his Ufetime subject to bondage," and knoweth 
not that to deliver such Jesus came. The truth will 
be proclaimed, and he will not hear. The golden 
clusters from Canaan maj^ be presented ripe and mel- 
low to his lips, and though he is starving, he spurns 
them as apples of Sodom. And thus he lives, the 
victim of doubt and fear. Will you damn him to all 
eternit}^ for his folly? Nay, poor sufferer, he pa3's 
dear for his unbelief. He walketh in darkness, shut 
out from the light of hope and jo}' ; and this is his 
condemnation : '* That light has come into the world, 
and he has loved darkness rather than light." If 
there is one such soul here, whose mind is clouded 
with darkness and fear, and who is almost persuaded 
to be a Christian, let me entreat that soul not to 
close his eyes upon the heavenly vision now just 
dawning upon his benighted spirit. But let him lift 
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his soul in confiding faith and hope to God, and 
pray, "Lord, I believe; help thou mine unbelief." 

He that believeth is saved from all these evils. 
There is no such condemnation to them that are in 
Christ Jesus, who walk not after the flesh, but after 
the spirit. The believer looks up to heaven, and 
sees his Father, and the Father of the spirits of all 
flesh, and trusts him without a doubt or a fear. He 
looks around him, and he sees the footsteps of his 
Father's love stamped upon every scene of life. He 
looks to the grave, and it is illuminated with the 
light of hope ; to the future, and all is bright and 
glorious for him, and for the world; and thus his 
days pass in the light of peace and joy, unclouded 
and serene. Do you ask, what good such faith can 
do ? I answer : It can give you here, in time, good 
hope and everlasting consolation. It can impart the 
souFs calm sunshine, and the heartfelt joy. It can 
reconcile you to all the allotments of Divine Provi- 
dence, and paint the bow of promise in every cloud 
that obscures the skies. It can sustain and support 
3'ou in sickness, and put the song of victory upon 
your lips in the last struggles of expiring nature. 
This is what faith can do for you ; and this is the 
salvation, present and free^ that belongs to him that 
believeth. Then let us all devoutly say : 

"Oh I for a strong, a lasting faith, 
To credit what Jehovah saith; 
To hear the message of his Son, 
And call the joys of heaven our own.*' 



VIL 

HELL FOE THE WICKED. 

"The wicked shall be turned into hell, and all the 

NATIONS THAT FORGET GOD." — Psalms ix. 17. 

THE most startling word in the vocabulary of the 
modern church is Hell. Used by long habit 
and common consent as the name of a place of end- 
less and intolerable anguish in the future world, it 
falls upon the popular ear like the cry of the watch- 
man proclaiming a city in flames. Poetry has ex- 
hausted its imager}', and eloquence has uttered its 
deepest thunders, in portraying the lively horrors of 
that awfyil place, to which this startling word is ap- 
plied. The fervid imagination of Milton, the flowing 
numbers of Watts, the spirit-stirring eloquence of a 
Saurin and an Edwards, and a host of others illus- 
trious in the church, have all been called in requi- 
sition to depict the torments of hell. And these 
flights of the imagination, these vaultings of fancy 
have been mistaken for the oracles of eternal truth, 
until that word has become the talisman of despair ; 
and all through the land, from lisping infancy to 
decrepit age, there is power in that word to thrill 
through ever}' artery, and vibrate upon ever}- nerve 



HELL FOR THE WICKED. 107 

of the soul. Of aU the ingredients mingled in the 
Clip of human misery, those furnished by this word 
are most bitter. Of all the sources of sorrow, this 
is the deepest and darkest ; and I do not exaggerate 
when I sa}^, that it causes more fear, more anxiety, 
more despair, and wets the green earth with more 
tears, than any other cause under the high canopy 
of heaven. I would, if I could, hush those anxious 
fears, and teach a doubting, trembling world to look 
up with trustful confidence and hope to its Father, 
God, and feel that in his care, and under his wise 
^nd gracious government, all created humanity is 
safe ; safe now, safe henceforth, and safe for ever 
more. 

This is the work in which I am engaged in the 
present discourse, and I cannot avoid the conviction 
that it is important. But I know full well it is a 
work of no small magnitude. Educated, as I was, 
in the common view of this matter, and taught it 
with most sedulous care from lisping infancy, I 
know full well the influence of early prejudices, and 
the diflSculty of turning aside from associations 
and modes of thought fixed upon us b}'^ education 
and habit. 

" 'T is education forms the common mind ; 
Just as the twig is bent the tree 's inclined." 

The twig may indeed be bent with ease ; but when 
the tree is grown, it requires the strength of a son 
of Anak to make the crooked straight. I cannot 
help remembering that it is not the twig I have to 



108 HELL FOR THE WICKED. 

bend. But m}' business is to grapple with the moun- 
tain oak, and bend the stately trunk of that sturdy 
moEfarch of the forest, which has stood there through 
a thousand storms, wrestled with the furious winds, 
and dared even the thunder's bolt. I pray you, m3* 
hearers, divest yourselves, as much as possible, of 
the influence of prejudice and fixed habits of thought. 
For one brief hour let the creed be forgotten ; let 
all the phantoms that are so intimately associated 
with this fearful word, heU^ be banished from j'our 
thoughts, and come to this investigation with minds 
as free and unfettered as if it were the first time you 
had ever heard of that word. 

Some friend has put into j'our hands the book of 
Psalms, and there you read for the first time the 
words of the text :" The wicked shall be turned 
into hell, and all the nations that forget God.'' 
You would at once inquire. What is this hell, into 
which the wicked are to be turned? And this is 
precisely the question to which I wish to direct your 
attention. The English word " hell " is derived from 
the Saxon " heUe^^ which means " to conceal or cover 
over," and the noun is applied to anything dark, 
hidden, or concealed ; so that in the etymology of 
this word there is no shadow of countenance for the 
meaning usually attached to it. If we look at the 
original Scriptures, we shall find that there are four 
words which are translated by this one English word 
''hell." These are, '' sheoi;' ''hades;' '' tartarus^* 
and '' gehenna.** The word used in the text is 
"sheor'in the Hebrew, and "hades "in the Greek 
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version. As this is the word rendered hell in the 
text, of course it is the only one whose meaning I 
need discuss in the present discourse. Its literal 
meaning is, "the grave, or state of the dead." It 
occurs in the Old Testament sixty-four times ; and 
is translated thirty-two times hell, twent3'-nine times 
gi'ave, and three times pit. Had it been uniformly 
rendered by either of these words, its true meaning 
would have been apparent, and the only obscurit}'^ 
there is about it is with the English reader. A few 
passages where it occurs will give you a clear view 
of its use in the Scriptures. Jacob said, concerning 
Joseph, ''I will go down to the grave to my son 
mourning." Judah, making his speech for the lib- 
ert}' of Benjamin, sa3's, " Th}^ servants shall bring 
down the graj' hairs of thy servant our father with 
sorrow to the grave." Job exclaimed, " Oh ! that 
thou wouldst hide me in the grave." David says, 
'^M}' life draweth nigh unto the grave." *' Our 
bones are scattered at the grave's mouth." "Like 
sheep they are laid in the grave." Now in all these 
instances the same word is used that occurs in the 
text, but it is translated grave ; and had it been so 
translated in this instance, it would hardly have been 
quoted in proof of endless miserj-. That it has no 
reference to a place of future torments, is evident 
from a moment's reflection. Jacob did not intend 
to say, that he would go down to a place of endless 
torment to his son mourning. Nor did Job pray 
that God would hide him in such a place. Neither 
did David intend to say, that the bones of the people 
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were laid at the mouth of that place. But they all 
expected to go to sheol, the very hell named in our 
text, be that what it may. 

I may remark, however, that this word is used 
figuratively to denote seasons of darkness and dis- 
tress. Thus David sa^^s, "The pains of hell gat 
hold upon me." And again, "Great is thy mercy 
toward me, O Lord, because thou hast delivered my 
soul from the lowest hell." Now it is evident that 
David had not been in the grave, nor 3'et in a place 
of future torment ; 3'et he had been delivered from 
sheol ; and this is an instance in which we must 
understand the word figurativel}^ to denote temporal 
sufferings, or seasons of calamit3\ 

It is not necessary, however, to consume time in 
an elaborate discussion of this word. The matter is 
plain and simple thus far. I aver that the literal 
meaning of the term sheol is, " the grave, or state 
of the dead." And I say further, that this is a well 
settled truth, that no well informed man ever thinks 
of disputing. Though the popular clergy, from the 
force of habit, or some other cause, continue to quote 
the text in proof of endless torment, yet they know, 
as well as I do, that this word means " the gi*ave, or 
the state of the dead," no more or less ; and there is 
not a man of them that dare risk his reputation in 
an attempt to deny or controvert that fact. So it 
is written in the books of all denominations, and 
no commentator of any note has denied it. Dr. 
Campbell says, " Sheol signifies the state of the 
dead in general, without regard to the goodness or 
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badness of the persons, their happiness or misery." 
Dr. Allen sa^s, " The term (sheol) itself does not 
seem to mean anything more than the state of the 
dead, in their deep abode." Dr. Whitby sa3^s, 
" Sheol^ throughout the Old Testament, signifies, 
not a place of punishment for the souls of bad men 
only, but the grave, or place of death." Chapman, 
as quoted by Balfour, saj's, "Sheol, in itself con- 
sidered, has no connection with future punishment." 
Now these are sound orthodox authorities, thorough 
going believers in the doctrine of endless miser}', 
ever}' one. But they were honest enough to speak 
the truth, which no man can or will deny. 

And this is the word that is translated " hell " in 
our text. What does it mean there ? I answer, it 
means just what it does in other places, '' the grave, 
or state of the dead." The Psalmist was treating 
of the truth, that evil deeds generall}' involve those 
who perform them in their evil consequences. He 
says, "The heathen are sunk down in the pit that 
the}' made. In the net that they hid is their own 
feet taken. The Lord is known by the judgments 
that he execute th ; the wicked is snared in the work 
of his own hand. The wicked shall be turned into 
hell, and all the nations that forget God." The 
whole train of thought shows most clearly, that the 
text was simply intended to teach that the wicked, 
caught in the very snares set by their own hands, 
would be turned into sheol, the grave, or state of the 
dead. 

The word rendered " turned" generally means, to 
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'' turn back," usually, to turn or be driven suddenly 
back, without having accomplished the purpose in- 
tended. Now let us look and see if it is not true 
that the wicked, and all the nations that forget God, 
are snared in their own works, and driven or turned 
suddenl}', prematurel}' into the grave, or state of the 
dead? 

1 . Let us view it as it regards nations. 

The Jews were once a powerful and prosperous 

people. To them were committed the oracles of the 

living God, the covenants and the giving of the law. 

Their proud temple stood at Jerusalem, at once the 

glorj' of the nation and the wonder of the world ; 

and while the\' trusted in God, his arm was made 

bare in their defence, and he gave them the vic- 

tor3\ But they forgot God, and where are they now? 

Alas! they are gone. "The sceptre has departed 

from Judah, and the lawgiver from between his feet." 
li' 

They are scattered among the nations of the earth. 

Their temple is mouldering in dust, and its gold is 

carried away. Where now is Greece ? Once she was 

the emporium of science and the light of the world. 

Ill The arts flourished under her care, and her heroes 

j,^ and statesmen, her poets and orators, raised the ad- 

1 i miration and excited the emulation of the world. Once 

!j the eloquence of a Demosthenes, poured forth in the 

\ Legislative halls of Greece, could exert an influence 

'i that would shake the habitable earth. But her laurels 

n 

'^ are faded, and her head is low. The dark raven 

i!' broods in her desolated halls, and the sculptured 

Vj marble that bore the impress of her art is commin- 
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gling with its native dust. Tell me, ye sages that 
record the changes of the past, why is this? What 
power was that which caused the glory and beauty 
of Greece to fade as the evanescent beam that flits 
across the horizon when a transient meteor falls? 
The answer is, she forgot God; and as you pore 
over her history there comes up a voice from the 
sepulchres of her heroes and sages, saying, that her 
ruin was owing to no other cause than the wicked- 
ness of her people. 

You have heard of Rome, proud imperial Rome, 
who once ruled the world. She had by the force of 
her arms subdued the nations around her, and hum- 
bled the pride of kings until her treasury was filled 
with the gold that they paid as the price of her 
friendship. She too had her heroes, and statesmen, 
and poets, and orators, whose names are written 
on the highest niche in the temple of fame. Time 
was when all the kings of the earth trembled at the 
neighing of the war-steed of one of her Caesars. 
Time was when a Cicero could thunder in a Roman 
senate, to the decision of the fate of nations, and 
to the sealing of the destinies of the four quarters 
of the globe. But Rome forgot God, and robber 
as she was, she fell. Where now the might of her 
Caesars? Where the long steel-girt hosts, who fol- 
lowed her eagles to conquest and glory ? Alas ! the 
crown has fallen from her head and left it naked and 
bare. The arm that held the sceptre is paralj'zed 
and cold, and the sceptre itself is changed to the 
small dust of the balance. The tongues of her ora- 

8 
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tors are silent. Her heroes sleep together in the 
grave, and from all the myriads that wielded her 
arms, not the twang of a bow-string is heard. She 
forgot God, and her wickedness turned her into the 
grave, and her fate should be a warning to the na- 
tions of the earth, teaching that virtue alone is the 
rock of defence, the only sure safe-guard against 
national death and a political grave. 

Where now are Tyre, and Sidon, and Thebes, and 
Babylon, that once lifted their proud domes to the 
skies ? They have gone down to the grave and are 
sleeping in dreamless silence there. The bittern and 
the owl screech in their palaces, and the eagle makes 
her nest in their ivy walls. Why are they not now 
blooming as in ancient days? The story is short. 
They were wicked, and the}' died. Revelling in the 
glory of their strength, and rioting in luxury and 
excess, they forgot God and were driven into the 
grave. I ask, then, is it not true that the wicked 
and all the nations that forget God, shall be turned 
into the grave ? Thus much for the national aspect 
of the case. 

2. I proceed to consider the subject as it relates 
to individuals : 

I trust my hearers have not lived so long in the 
world without learning that the natural tendency, 
and the legitimate effect of all wickedness, is to 
shorten human life and hurry men into the grave. 
The Scriptures, aU along, present long life as the 
reward of virtue. Length of days is in the right 
hand of wisdom ; and of him that heeds God's law. 
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it is said, " With long life wiU I satisfy him." On 
the other hand, the word is that the wicked shall not 
live out half their days. They shall be cut off in 
the midst of life, and be snared in the works of their 
own hands. This same lesson is taught in the text, 
" they shall be driven, turned suddenly into sheol, 
the grave or state of the dead." 

Do you wish for illustrations and proof of this 
truth? Behold Haman hanging upon the gallows 
that he built for Mordecai, the Jew. See an un- 
grateful Absalom on the tree, in the morning of life, 
and in the bloom of his health and strength. And 
is it not true that their own wickedness brought 
them to tljis untimely end? 

'These are but instances that illustrate a OTeat 
truth, a general principle. Its workings here may 
be more outward and visible, but they are not more 
certain or sure. There is not one of all the dark 
catalogue of crimes that darken the pages of this 
world's polluted history, the tendency of which is 
not to shorten human life, and bring man earlier to 
his grave. God has so constituted man, that sin is 
a relation of the laws of his nature, on the healthful 
operation of which his life depends ; and every sin 
he commits, bears like an incubus upon him, and 
the accumulated weight that bears heavily upon the 
constant transgressor, will as certainly crush him 
into the grave, as there is truth in the experience 
of man. 

Is not the drunkard whirling with fearful haste 
down to the grave, and, at ever}' step, accelerating 
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his speed by his sin? The graves are green aronnd 
us, and from the mouldering sepulchres of the dead, 
there comes up a voice echoing the sentiment of the 
text : " The wicked shall be driven into the grave." 
He that gives loose reins to his passions is in a con- 
stant fever, and there is a connection between the 
state of the mind and health of the body, so inti- 
mate, that not one hurtful passion can be indulged 
without detriment to the powers of life. Such is 
the law of nature, and such is the sentiment of the 
text. 

It is very true that, sooner or later, all must go to 
the grave. But to live a life of sin and misery, and 
in the midst of years to be cut off by violence, or 
swing from a gibbet, is one thing. But to live in 
peace and joy, to good old age, and then to be 
gathered to our fathers, like a shock of corn fully 
ripe, with the blessings of children's children upon 
our heads, is another thing. And I imagine there 
is some slight difference between the two. I know 
not how 3'ou may feel, but for me, I say : "Let me 
die the death of the righteous, and let my last end 
be like his." 

But another objector says : I do not see, after all, 
that it makes much difference ; for according to the 
Universalist doctrine, the man who is cut off in the 
midst of life, only gets to heaven a little sooner on 
that account. Well, let us see how you are willing 
to test your objection by experiment. You are a 
Christian, and have no doubt that, should j'ou die 
now, you would go immediately to heaven ; whereas, 
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if you live, you may fall away and be lost. Now 
suppose we arrest j'ou for murder, and cast you into 
prison, and finally hang you. It will not make much 
difference, you know. You will onl}^ get to heaven 
a little sooner ; that is all. What say you ? would 
3'ou like to travel that road to heaven ? Ah ! you 
say, you are innocent of crime, and would not like 
to, suffer in that way. Very well. If these things 
would be sore evils to you^ when supported by a 
consciousness of innocende, what are they to the 
man who, in addition to the miseries of the prison 
and the prospect of the gallows, is crushed with a 
damning sense of guilty and haunted at noon-day, 
and in the silence of the dark night, with the voice 
of blood, coming like Banquo's ghost, that " will 
not down," and howling in his ears for vengeance ? 
Is his mind at ease ? And does his djing bed feel 
" soft as down}'^ pillows are?" 

Let me illustrate a little further: A few years 
ago, a certain preacher by the name of Avery, was 
arrested and tried for murder, in one of our north- 
ern States. Man}', very many, thought him guilt3\ 
Whether he was or not, God only knows. But I 
well remember, that the mass of the denomination 
to which he was attached, thought him innocent, and 
made all possible efforts to obtain his acquittal, in 
which they were successful. Now, why did they not 
act up to the spirit of this objection, which they so 
often bring against us, and say: We believe Br. 
Avery to be innocent, and a good Christian ; but 
then we have no objection to his being hung; he 



118 HELL FOR THE WICKED. 

will only get to heaven a little sooner, for he will 
swing from the gallows " right into paradise ! " 

I regret the necessitj' of using such plainness ; but 
it is necessary to teach people, that when their own 
houses are of glass, the}' should be cautious about 
easting stones at the windows of their neighbors. 
The truth is, life is a blessing to which all men cling 
with tenacity ; and to be cut off in the midst of life 
and consigned to an untimely grave, is an evil from 
which nature shrinks with all her powers. And 
this is the doom that the text denounces upon the 
wicked. 

3. The term "sheol" is sometimes used figura- 
tively, to denote suffering and miserj', here in time. 

If you understand the text in this light, it is true. 
David, who is its author, knew from his own bitter 
experience, that the wicked were turned into hell, for 
he had been there himself. "Thou hast delivered 
my soul from the lowest hell," is his language. 
What was that hell from which he had been de- 
livered ? I answer, trouble of mind and anguish of 
spirit that came upon him for his crimes. Fearful 
forebodings of the future, and horrible recollections 
of the past, came over him, and filled his soul with 
the sorrows of death. The thought of the dark deed 
of which he had been the guilt}' perpetrator, came 
upon him; and when Nathan said to him, "Thou 
art the man," then he was in hell ; and he praised 
God that he had delivered him from this lowest hell. 
Into such a hell as this all the wicked are turned. 
Men may talk of the pleasures of sin as they will, 
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there is no truth in it ; for " there is no peace, saith 
my God, to the wicked." The guilty man becomes 
his own tormentor ; and go wher^ he will, he carries 
with him the consciousness of his own guilt. He 
may flee to the ends of the earth, and he will carry 
it with him. He may dig to its very centre, and 
seek to bury his crime there ; but from the darkness 
of its tomb it will come up and scourge him with a 
thong that no fortitude can endure. Into this hell 
every wicked man is turned. 

I have now done with the exposition of the text, 
and it only remains to disabuse your minds of any 
erroneous impressions that you may have from its 
common and popular acceptation. 

Often as you hear this passage quoted in the pop- 
ular preaching of the day, it is a singular fact that 
those who quote most, do not themselves believe it ; 
and for this cause, I have made it a principal object 
of my discourse, to prove it true, literally, and in all 
its applications. I have said, that, those who quote 
the text most often, do not believe it ; and this re- 
mark may need an explanation. The minister in 
the pulpit quotes it: "The wicked shall be turned 
into hell, and all the nations that forget God," and 
contends that here is proof positive of endless misery. 
Now let us question him a little, and see if he be- 
lieves it. Who are the wicked ? How manj^ of the 
human family have sinned ? Dare 3'ou deny that all 
have sinned and come short of the glory of God? 
Are you prepared to join issue with the Scriptures, 
when they assert, that there is "no man that liveth 



120 HELL FOR THE WICKED. 

that sinneth not ; " that " the Lord looked down from 
heaven to see if there were any that did understand 
and seek God, and behold they had all gone out of 
the way, and there was none that did good — no, not 
one ! " If you are not prepared to den^- this, then I 
affirm, that there is not a son or a daughter of Adam 
that has not sinned, and I charge, that without ex- 
ception, they are wicked. Does that preacher be- 
lieve they will all be turned into hell? Naj', for he 
expects that multitudes will escape. Then he does 
not believe the text, as he understands it. 

But I must come nearer home, for men are slow 
of apprehension on this subject. I take the Rev. 
preacher, himself, and I ask : Sir, are you, or have 
you ever been, a wicked man ? Oh ! 3'es, sa^s he, 
at a former period of my life, I was a vile sinner. 
Well, sir, as you have been a wicked man, upon your 
own confession, allow me to ask whether you have 
been turned into hell. Oh ! no, hell is not in this 
world, but in the next. I have never been turned 
into hell, and I hope to escape it. But how is this, 
'm\' good Sir? The text saj's, "the wicked shall 
be turned into hell.*' But you saj' you have been 
wicked, and 3'et you have not been turned into hell, 
nor do you believe you ever shall be. It is clear as 
sunlight that you do not believe the text. But, saj's 
he, I have repented. And suppose 3'ou have; what 
of that? Will your repentance make God Almight}' 
a liar, or cause him to fail of fulfilling his word? I 
beg 30U adjust your glasses, and look at that text 
again. It does not say the wicked shall be turned 



HELL FOR THE WICKED. 121 

into hell, unless they repent. But the language is 
plain and positive. The wicked shall he turned into 
hell, and all the nations that forget God. Now, you 
confess you have been wicked, and say 3'ou have not 
been turned into hell. I will leave you to explain 
that hell as you please, only remember that what- 
ever it is, whether in this world or the next, you 
must 5'ourself have a part in it, with other wicked 
people. And thus is the verse preceding our text 
proved true: "In the net which they hid, is their 
own foot taken." You may make as many covenants 
with death, and agreements with hell, as you please. 
The word is, " they shall not stand," for the over- 
flowing scourge shall pass b}', and the hail shall 
sweep them away. Explain the text as you please, 
but do not forget, that " with what measure ye mete 
it shall be measured unto you again," and be as- 
sured that God will not alter his government to suit 
your case, but he will treat you just as he treats 
other wicked people — turn them into hell for their 
wickedness. If that hell is a place of endless tor- 
ment in another world, then j'^ou must be content to 
share its pains with those upon whom you denounce 
them. 

There is one idea more to which I wish to direct 
your attention, and I shall have done. It is, that 
under any construction of the passage, it aflbrds no 
proof of endless suffering. There is no word said of 
its duration, nor is there any hint from which we 
have a right to presume that it will be endless. On 
the contrary, there is no truth more clearly taught 
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ill the Scriptures, than the destruction of this hell, 
or sheol. " Oh ! death, I will be thy plagues. Oh ! 
grave, (sheol) I will be thy destruction." The com- 
mon idea, that there can be no deliverance from hell, 
has no support from Scripture. But the promise is : 
" I will redeem them from death. I will ransom 
them from the grave, (sheol)." So it is clear that 
whatever construction jou may put upon the terra 
" sheol," or "hell," in the text, it affords no coun- 
tenance whatever to the doctrine of endless tor- 
ments"; because the place itself is to be destroyed, 
utterly destroyed ; and God himself has promised 
that he will ransom from its power. 

The great moral lesson taught in the text, and 
which I desire my hearers to carry away with them, 
is, that no man can sin with impunity. 

The great misfortune is, that while many are will- 
ing to preach, and do preach endless torments for 
others, yet no man has any idea of suffering himself. 
While he turns others into hell without stint or 
merc3^, he has no notion of being turned in there 
himself. He has a convenient mode of escape, and 
though he may sin with a high hand, yet he intends 
to evade the punishment. I tell you of a truth, my 
hearers, all such hopes are vain. God has made no 
cruel or unmerciful denunciations, on the one hand ; 
nor on the other, has he made idle threats that he 
never intends to execute. What he hath spoken, 
that he will do. /And though he smite in the equity 
of judgment, he is a friend and Father still, and all 
his punishments designed for good. And though he 
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turn the wicked into the grave, he wUl redeem them 
from its power, and raise them to life and to glory at 
last, and to his great name be all the glory, " As it 
was in the beginning, is now, and ever shall be, 
world without end." 



vm. 

BLASPHEMY. 

" Verily I sat itnto you, all sins shall be forgiven unto 

THE sons op men, AND BLASPHEMIES WHEREWITH SOEVER THEY 
SHALL BLASPHEME; BUT HE THAT SHALL BLASPHEME AGAINST THE 

Holy Ghost hath never forgiveness^ but is itf danger of 
ETERNAL DAMNATION.*' — Mark iu. 28, 29. 

ANY person who will examine the reports of the 
various Lunatic Asylums of our country, for 
the last twenty years, may find as a prominent cause 
of insanity, " religious melancholy," as it is called. 
I have not now at hand statistics, so that I can give 
you the precise numbers ; but I state the general 
fact, at which I have arrived by my former and 
careful investigations of this subject. The fact is 
this, " More insanity has been produced by this than 
by any other cause^ not excepting even the demon intern" 
perance itself.** I pray you, my hearers, on the very 
threshold of this lecture, to pause and reflect one 
moment upon that startling truth. The religion of 
Jesus Christ is called the " Glorious gospel of the 
blessed God," and the first sound of its trumpet was, 
"Fear not, for behold I bring you good tidings of 
great joy, which shall be unto all people." At that 
glad signal the long bright host that surrounded the 
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throne of the Eternal, and bent in silence to hear 
the message delivered, plumed their golden wings, 
and in the new-born raptures of their spirits shouted, 
" Glory to God in the highest, on earth peace, good 
will to men." 

When the Saviour preached, the people " won- 
dered at the gracious words that proceeded out of 
his mouth." When Philip went down to Samaria 
and preached Christ unto them, the raving maniacs 
heard the word, and were made whole, " and there 
was great joy in that city." Such was the gospel 
and its effects in ancient times. But alas ! the scene 
has changed, and we must now understand that this 
same gospel, which made earth vocal with joy, and 
caused heaven's high arches to ring with rapturous 
hosannas, has, within the last twenty years, made 
more maniacs than all the grog-shops and tippling- 
houses in the United States ! Is it any wonder that 
there are infidels in the world, so long as the gospel 
is presented in that light ? Or am I to be censured 
for lifting my voice, to wipe this foul stain from the 
fair face of the Son of man? 

But what has all this to do with the text? I an- 
swer, it has much to do with it. This " religious 
melancholy " almost uniformly proceeds from a be- 
lief on the part of the individual, that he or she has 
committed the ^^unpardonable sin^^ as it is called; 
and this doctrine of an "unpardonable sin," which 
lies at the bottom of so much mischief, is founded 
exclusively upon the text. The uniform language of 
the Bible is, "Though your sins are as scarlet, they 
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shall be white as snow ; though they be like crimson 
they shall be as wool." And besides this text (and 
its parallel in Matt. xii. 81, 32), I am not aware that 
there is another passage which is claimed as proof 
of the doctrine of an unpardonable sin. I pray you, 
therefore, grant me j'our attention, while I examine 
whether this text is good authority for proclaiming a 
doctrine whose every step is marked with the gloom 
of despair, and the wild ravings of insanity. 

What is the unpardonable sin? Or rather, what 
is the blasphemy against the Holy Ghost? for there 
is no such language as "unpardonable sin" in the 
Bible. 

Various opinions have prevailed upon this subject. 
Some have thought, that those who have been con- 
verted after the modern fashion, and then fallen back 
into the belief that their conversion was a delusion, 
are guilt}'' of this sin. Others suppose they are guilty 
of it, who deny the influence of the Holy Ghost in 
modern revivals. But after all, there can scarcely be 
said to be any general, clear, and definite ideas, as 
to the precise nature of this sin. While it is agreed, 
that there is a sin that cannot, on any account, be 
pardoned, yet few profess to know precisely in what 
it consists. It appears to me, however, that there 
is nothing plainer than the true answer to the question 
we are now considering. 

Look, for one moment, at the connection of the 
text, and you cannot fail of seeing the true nature 
of this oflfence. It seems that Christ had wrought 
several notable miracles, the evidence of which was 
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so plain and palpable, that his most bitter enemies 
could not deny that the miracles were actually per- 
formed. But the Scribes, in order to evade the force 
of the argument thus presented, and prevent the 
people from believing on him, endeavored to per- 
suade them, that although there was no longer room 
to doubt that the miracles were actually performed, 
3'et, the}' were not wrought by the spirit of God, but 
by the aid of the devil. They said, therefore, " He 
hath Beelzebub, and by the prince of devils casts ho 
out devils." In reply to this the Saviour showed, 
that Satan would not be likely to be desti'ojing his 
own kingdom. " If a kingdom be divided against 
itself it cannot stand. And if a house be divided 
against itself it cannot stand. And if Satan rise up 
against himself he cannot stand." He then spake 
to them the language of the text, to which the Evan- 
gelist adds, " Because they said he hath an unclean 
spirit." You here see that he spake to them of the 
sin against the H0I3' Ghost, "because they said he 
hath an unclean spirit ; "and this was the precise sin 
that he intended to rebuke, under the name of the 
blasphemy against the Holy Ghost. 

It should be remembered, that this sin exhibited, 
on the part of the Scribes, not merely blindness and 
bigotry, but inveterate malignity. It was not an 
ignorant denial of Christ, but it was a sin against 
light and knowledge. They saw the miracles, and 
knew that they were performed, and yet, rather than 
admit what they well knew to be true, they persisted 
in their unbelief, and sought to cloak its absurdity 
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under the plea, that Jesus wrought his miracles bj^ 
the agency of Satan. Inasmuch, therefore, as this 
sin derived its peculiar malignity from the circum- 
stance, that the Scribes, who committed it, knew that 
the miracles were performed, it follows, that none 
but those who lived in the age of miracles can be 
guilt}' of this sin. A man may now, indeed, den^- 
the miracles, as some do ; but he cannot deny them 
against such evidence as they had who saw them ; 
and, comparatively speaking, it will be the sin of 
ignorance, and cannot properlj' be considered the 
sin to which the text alludes. 

With the views thus submitted, the celebrated 
Methodist commentator, Dr. Adam Clarke, fully 
coincides. I quote him from memory, and am not 
positive that I give his precise words, but the sub- 
stance only. 

He says : " It is plain that the blasphemy against 
the Holy Ghost, or the unpardonable sin, as some 
call it, consists in wilfully ascribing the miracles 
which Christ wrought by the power of God, to a 
diabolical agency, by those who knew that they had 
been wrought. It cannot, therefore, be com^mitted 
by any but those who lived in the age of miracles. 
Therefore, let no man's heart fail him because of it, 
from henceforth and forever." Thus much for Dr. 
Clarke. 

Let the hearer remember, then, that the blas- 
phemy against the Holy Ghost consisted in ascrib- 
ing the miracles of Christ to the agency of the devil, 
by those who saw them performed ; and that it can 
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be committed only by those who lived in the age of 
miracles. 

We pass now to inquire, What is meant hy forgiv- 
ing sin? We hear much of the forgiveness of sin, 
and many are saying their sins are forgiven. But it 
is not certain in my mind that the real doctrine of 
forgiveness is well understood. The prevailing opin- 
ion is, that the forgiveness of sin is the remission of 
punishment ; and hence, when it is said a sin shall 
not be forgiven, the idea is that it shall certainly be 
punished. 

Nov? the truth is, "all sin must be punished." 
God " will by no means clear the guiltj^" and "he 
that doeth wrong shall receive of the Lord for the 
wrong that he hath done," is the constant testimony 
of the Scripture. It is doubtless true, that the man 
who is guilty of the blasphemy against the H0I3' 
Ghost shall be punished ; but it is no more time of 
this than of any other sin ; for, " though hand joined 
in hand, the wicked shall not go unpunished." 

Besides, this view of forgiveness makes the Sav- 
iour promise impunitj' to all sins but this. His lan- 
guage in the text is plain and positive. " All sins 
shall be forgiven unto the sons of men, and blasphe- 
mies wherewith soever they shall blaspheme." Are 
we to understand by this that man shall not be pun- 
ished for any sin or blasphemy? Did the Saviour 
intend to teach that they might riot in all manner 
of sins and blasphemies, and go unpunished, so that 
they kept clear of the blasphemy against the Holy 
Ghost? Nay; but the fact is, the true Bible doc- 
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trine of forgiveness has no reference to the remission 
of punishment. It is the forgiveness or remission of 
sin itself^ not of punishment. It refers to the trans- 
gression of the law, not to its penalty ; and is perfectly 
consistent with fiill and adequate punishment. In 
fact, punishment is often the means of forgiveness. 
You will understand this remark when I say, that 
the word rendered forgiveness means, " to dismiss," 
to " send awaj'." But to dismiss or send away what? 
I answer, not punishment, but sin ; for, I repeat, the 
Bible talks always of the forgiveness of «n, not of 
punishment. 

Take an instance or two. The Lord proclaimed 
himself to Moses as "The Lord, the Lord God, 
merciful and gracious, slow to anger, long suffering, 
abundant in goodness and truth, and that will by no 
means clear the guilty." Here you have it plainly, 
that although God will forgive (or take away) iniq- 
uity, transgression, and sin, 3'et he will by no means 
clear the guilty. So the prophet says, " Comfort ye, 
comfort ye my people, saith your God. Speak 3^e 
comfortably to Jerusalem, and cry unto her that her 
warfare is accomplished, and her iniquity is par- 
doned ; for she hath received of the Lord's hand 
double for all her sins." Here you perceive the 
declaration is, that the iniquit}" of the people was 
pardoned (that is, taken away), and for the very 
reason that the}' had been punished for all their sins ; 
and this precisely because the punishment, instead 
of being opposed to the idea of forgiveness, was the 
very means by which their sins were " taken away," 
or forgiven. 
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So John said of Christ, "Behold the Lamb of 
God, that iaketh away the sin of the world." The 
word here rendered " taketh away" is the same fVe- 
quentl}^ translated " forgive" ; and you will observe 
that it is the sin, not the punishment of the world, 
that is taken away. So all along, in the Scriptures, 
we read of " remission," *^' blotting out," " washing 
away," " taking away," and forgiving sin, and all 
these are synonj'mous terms ; and always it is the 
sin, not the punishment, that is remitted, or blotted 
out. 

The truth is, God*s laws are, in the moral as in 
the physical world, uniform and immutable ; and 
their penalties as sure and unerring as the decrees 
of fate. Not one of them, even the least, can by 
any possibility be violated with impunit3\ Neither 
repentance, nor forgiveness, nor anything else, can 
save the transgressor from the punishment of his 
sins. God has not annexed a penalty to his laws as 
a mere bugbear to frighten men, and to be remitted 
on every pretence. His penalties are all merciful, 
and designed for good, and it were weakness to remit 
them. 

If a man ruins his constitution by intemperance, 
or debauchery, he will suffer for it. He may repent 
after the most approved fashion, and be forgiven as 
he may ; but that will not save him from the punish- 
ment of past sin. On the contrary, he will carry the 
effects of his crime with him to the day of his death. 
Do you ask, then, what repentance or forgiveness 
can do for him? I answer, take away his sin of In" 
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temperance, and make him a sober, temperate man : 
this is forgiveness ; and it is often brought about by 
punishment, precisely as a disease is taken away by 
medicine. 

If these views are correct, you will see that the 
Saviour was not here promising impunity to some 
sins, and threatening this alone with punishment. 
But the meaning of the text, thus far, may be given 
as follows : " All sins and blasphemies, wherewith 
men shall blaspheme, shall be forgiven, or ' taken 
away ; ' " but the blasphemy against the Holy Ghost 
hath not a removal or remed}^ but is in danger of 
eternal damnation. But why could not this sin be 
taken away as well as any other ? Those who have 
paid particular attention to the remarks offered, on 
the nature of this sin, will see the proper answer to 
this question at a glance. The sin consisted in at- 
tributing the miracles of the Saviour to the agency 
of Satan, on the part of those who saw and knew 
that they were wrought. Now, you will remember 
that our Lord all along appealed to those miraculous 
works as the proof of the divine authenticity of his 
mission. When the unbelieving Jews asked for evi- 
dence of the claim he made to the Messiahship, he 
pointed to these miracles, and said, " Believe me for 
my work's sake." When John sent to know if he 
was the Messiah, his answer was: "Go and tell 
John again these things that 3'e do hear and see : 
the blind receive their sight; the lame walk; the 
lepers are cleansed, and the deaf hear ; the dead are 
raised up, and the poor have the gospel preached 
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unto them." These were the works to which he 
always appealed, as sufficient of themselves to stamp 
the seal of divinity upon his mission. Now, when a 
man had seen these works, and still refused to be- 
lieve, he had rejected the last and highest evidence ; 
and there was no hope of his conversion. 

A man might, in the ordinary sense of the term, 
be a blasphemer of God's name, and another might 
denounce the Saviour as an arrant impostor ; or, like 
Saul of Tarsus, be exceedingly mad against him ; and 
3^et, when he should come to see the wonders wrought 
by him of Nazareth, he might be convinced, and his 
sin be removed.' But when a man stood by and saw 
the miracles, — when he saw the lame walk, the deaf 
hear, and even the dead raised to life, at a word, — 
and yet, instead of being convinced, obstinately per- 
sisted in ascribing these works to the devil, it was a 
sin ; not against the Saviour only, but a blasphemy 
against that Holy Spirit by whose power the dead 
were raised ; and that, too, in the face of light and 
knowledge, which showed clearly that no argument 
could reach him, no evidence remove his sin of 
unbelief. 

Hence, Matthew records the passage thus : — 
* 'Whosoever speaketh a word against the Son of 
man, it shall be forgiven him ; but whosoever shall 
speak against the Holy Ghost, it shall not be for- 
given him, neither in this world nor in the world to 
come.'* A man might speak against the Saviour, 
ignorantly, and yet, when he saw his works, his sin 
might be removed; but he that saw these mighty 
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works, and 3'et blasphemed the power by which they 
were wrought, was bej'ond all hope of repentance or 
conversion. He had rejected the highest possible 
evidence ; and there was no hope for him, but that he 
would continue in his sin and unbelief. 

You now see the reason why this sin should not 
be taken away. We now proceed to inquire how 
long it should remain, or when it had not forgive- 
ness ? The text reads that it hath never forgiveness. 
Strong as this language ma}' appear, and clearly as 
it may seem to close the door of hope to all eternity 
against those who were guilty of this sin, yet a more 
critical examination may place the matter in a differ- 
ent light. 

The phraseolog}^ of the text is somewhat peculiar. 
It does not read that their sin " shall never have for- 
giveness," but it is, *' it HATH never forgiveness ; " 
and it should therefore be regarded as a strong and 
emphatic declaration of the then present impossibil- 
ity of removing this sin, rather than as a prophecy 
of the future condition of those who committed it. 
It hath never forgiveness ; that is, it hath never 
happened, in any instance^ that a man who has com- 
mitted this sin has been converted. 

That there is no propriety in extending this 
through all time and eternity, is evident from the 
consider9,tion that this sin could only be committed 
in an age of miracles ; and hence, of course, there 
would soon be no such sin to forgive, or take away ; 
for it would die of itself. 

Matthew, however, saj's in his record of the pas- 
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sage : "It shall not be forgiven him, neither in this 
world, neither in the world to come." Upon this, I 
remark, that the word here rendered " world " means 
no more than " age, or dispensation," as is well 
known to every scholar. It is the same world to 
which the Apostle alludes when he says: '*Now, 
once in the end of this world hath Christ appeared to 
put away sin by the sacrifice of himself." 

Dr. Adam Clarke, in his comment upon the text, 
saj's : " I follow the common translation (in render- 
ing " this world, and the world to come") ; yet I am 
fully satisfied that the meaning is, neither in this 
dispensation, viz. the Jewish, nor in that which is to 
come, the Christian." So, then, the text teaches, 
that neither under the Jewish dispensation nor under 
the Christian, — or perhaps still more strictly, neither 
in the age of Christ's personal ministry, nor in the 
Apostolic age, when miracles were wrought, — was 
there any hope of taking away the sin of unbelief 
from a man who had withstood the evidence of his 
own senses, and blasphemed the power that wrought 
these wonders, by ascribing them to the agency of 
the devil. All other sins might be taken away ; but 
this was incurable by any amount of evidence. 

It remains now to speak of the danger to which it 
exposed the man who was guilty. He is, sa3's the 
text, in danger of " eternal damnation." The com- 
mon opinion is, that this alludes to a state of endless 
suffering in the future world. But if this be so, it 
is difficult to perceive whj' those who are guilty of 
the sin of blasphemy should be in danger of it, pecu- 
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liarly. Are those who are guilty of this sin the 
onl}^ persons who are in danger of endless misery, 
and is there danger to none else ? Vierily , this would 
be narrowing down the limits of the danger far below 
the ordinar}' standard. Have we not all along been 
taught, that we are all of us, every day, and ever}' 
hour, in danger of falling into these interminable 
torments? And doth not the catechism say: "All 
mankind by the fall lost communion with God, fell 
under his wrath and curse, and so, became liable 
to all the miseries of this life, death itself, and the 
pains of hell forever " ? And is this all false ? And 
is it indeed true, that none are in danger but those 
few who commit the blasphemy against the Holy 
Ghost? If it be not so, then where the force or point 
of the text ? You would^ make the Saviour say : All 
sins and blasphemies wherewith soever men shall 
blaspheme shall be forgiven them ; but the blas- 
phemy against the Holy Ghost hath never forgive- 
ness, but is in danger — of what? any thing new? 
— naj^, but of that same hell torment, to which all 
mankind were made liable, b}' the sin of Adam, four 
thousand years before, and of which every soul of 
man had been in danger! One would reallj' sup- 
pose that there ought to be more point and pith in 
the text than this ; and it will be seen in the sequel 
that the sin, being peculiar, had its appropriate 
punishment. 

It is worthy of remark, that this is the only place 
in the Bible where the phrase " eternal damnation" 
occurs ; and also that none of the evangelists, except 
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Mark, in recording this part of the Saviour's teach- 
ings, have used this phrase, or any thing that could 
be so translated : a very important omission on their 
part, if it means, as is supposed, interminable hell 
torments. 

It may be said, further, that there are few phrases 
in the New Testament which have been so variously 
translated as this. This maj' be accounted for by 
the fact that the original Greek is not the same in 
all copies. Many of them, and those of great au- 
thorit}', have instead of kriseos — "punishment," 
*' condemnation," or " damnation," — another word, 
which means sin or trespass. This version has been 
adopted by eminent translators; and instead of 
"eternal damnation," they read, "everlasting sin- 
ning," as the old English version reads, instead 
of " eternal damnation," " everlasting trespass." 
Which of these words were employed bj' the evan- 
gelist, it is perhaps impossible at this da}' to deter- 
mine. Nor is it very material ; for either of them, 
correctly understood, will preseiTe the harmonj' of 
the sentiment through the entire passage. 

I must offer a few remarks upon the word " eter- 
nal^'* in the text, and then I will give you what I 
suppose to be its true import. I have already said, 
that the word here translated ^^toorld" means no 
more nor less than age or dispensation. This is 
an admitted point ; and what I wish to impress upon 
3'our minds now is, that the word rendered "eternal " 
is precisely the same word in another form ; that is, 
it is the " adjective " of the " noun." The noun is 
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aion^ the adjective, aionion ; the noun meaning age, 
and the adjective '* age-lasting," or, as some saj, 
partaking of the nature or character of the age, with- 
out any particular reference to duration. 

The noun^ as I said, and as all critics and com- 
mentators agree, means "age," or "dispensation"; 
and by no rule can you make an adjective mean 
more tlian the noun from which it is derived. Dis- 
miss, therefore, from your minds the idea of endless 
duration as necessarily attached to this word. I say 
distinctly, and fear no contradiction when I say, it 
means no such thing. 

Now, let us go back and take up our exposition 
where we left it, and see how it will harmonize. The 
Scribes saw the miracles, and knew that they were 
performed, but ascribed them to- the agency of the 
devil. In this, they were guilty of blasphemy against 
the Hoi}' Ghost ; they thus rejected the highest evi- 
dence, and exhibited a perversity of spirit which left 
no hope of their conversion. Our. Saviour told them 
that all other sins might be taken away; but this 
should not be taken away, but was in danger of 
*' age-lasting condemnation," or, better still, of the 
" condemnation of the age." And what was the 
condemnation of the age? Do you not know that 
judgments had been denounced against that people 
by the mouth of the prophets, that should -sweep 
them from the face of the earth ? And did not the 
Saviour say, that all the righteous blood that had 
been shed upon the earth should be required of that 
generation? the holj' cit}' should be destroyed, so 
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that not one stone should be left upon another, and 
except the days were shortened, no flesh should be 
spared? This was the condemnation of that evil 
and adulterous generation, from which the Saviour 
promised safety to all those that believed on him, 
and whose sins should be blotted out. And it is 
easy to see how "this sin of blasphemy," of the 
removal of which there was no hope, exposed the 
Scribes to this punishment or condemnation. Or, if 
you adopt the version of a good many authorities, 
and read " sin," instead of " damnation," it is easy 
to see how the man who had spoken against the 
Holy Ghost, by ascribing the miracles to the agency 
of Satan, and thus cut off all hope of his conversion 
to Christianity, was in danger of continuing in sin 
and hardness of heart all the days of his life ; or, as 
the old English version has it, " in danger of per- 
petual trespass." Thus 3'ou see a perfect harmony 
pervading the whole passage, and can appreciate the 
reasons for the whole. It is no longer a mere arbi- 
trary saying, having no foundation but in whim or 
caprice, but it is a truth that exists in the reason and 
nature of things. 

Allow me briefly to recapitulate the ground we 
have gone over, so that you may carry away with 
you a small synopsis of the discourse. 

We have seen that the blasphemy against the 
Holy Ghost consisted in ascribing the miracles of 
Christ to the agencj' of Satan, by those who saw 
and knew that they were actually performed, and 
that it can, therefore, onl}' be committed in an age 
of miracles. 
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We have seen that to forgive sin is to take it 
away, or blot it otU, and not a remission of punish- 
ment. We have seen that the reason why this sin 
could not be taken away was, that those who com- 
mitted it rejected the highest possible evidence ; so 
that neither the Jewish nor the Christian age or 
dispensation furnished an argument that would be 
likely to reach them. And finally, that the danger 
in their case was, that they would continue obstinate 
in sin all the days of their lives, or fall under the 
terrible condemnation that was out against that evil 
and wicked age. 

And here I would leave the subject with you, were 
it not that some hearer may feel disposed to push 
his inquiries further, and ask what became of those 
wicked men who were guilty of this sin ? I answer, 
in them the intimation of the text was fulfilled. 
Their sin was not taken away ; but in the face of 
3'et more stupendous miracles, they continued to defy 
all the influences and arguments of truth, until the 
day long foretold by the prophets came upon them, 
and in all the accumulated horrors of the sword, 
famine, and pestilence, they were swept from the 
face of the earth. 

But, asks the objector again, what became of their 
spirits ? I answer, in the language of the Scriptures : 
'' The dust shall rej-urn unto the earth as it was, but 
the spirit shall return to God that gave it." That 
is all I know about it. If any one knows anj' 
thing more or different from this, I would fain ask 
whence he derived his information. For me, I leave 
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them with God ; for well do I know, that there 
they are safer than they would be in your hands or 
mine. 

I have learned, my hearers, to look with a hopeftil 
eye upon all the dark and apparently severe dispen- 
sations of Divine Providence, and to see bright bows 
of promise in every cloud that obscures the skies of 
earth. I see these guilty men blaspheming the name 
of the Great God, persisting in their rebellion until 
the besom of destruction sweeps them from the earth. 
Their sun goes down in clouds and thick darkness. 
But, blessed be God, light dawns upon the darkness 
of their tomb, and hope whispers of a day when they 
shall rise in the image of their Redeemer, and ap- 
proximate the ditdnity, till they shall know and enjoy 
the God of all. 

Away, ye doubters all ! Away, ye distrustful 
spirits ! who live upon God's mercy every day, and 
yet spend your lives in seeking some word he has 
used that shall justify you in " dealing damnation 
round the land on each you judge a foe." Away ! 
ye ungrateful children of a Father's love, who, in a 
spirit of unbelief akin to that which dictated the 
blasphem}^ of the text, forget the mercies of God, 
and construe every warning word as if it came from 
a fiend of darkness, well pleased if ye can get a pre- 
text for damning a brother. Give me the grateful, 
confiding, trustful heart, that relies with cheerful 
hope upon the God of all, and that puts the most 
merciful construction upon his every word ; for that 
is alwaj's nearest truth. 
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I close with the full comiction that the text af- 
fords not the slightest evidence of endless torments, 
and, in the language of Dr. Clarke, say: ^^Let no 
man's heart fail because of it henceforth and for- 
ever." 



IX. 

THE SECOND DEATH. 

"But the pkarpul and unbelieving, and the abominable, 
and murderers, and the whoremongers, and sorcerers, and 
all liars, shall have their part jn the lake that burneth 
with pire and brimstone, which is the second death.'* — 
Rev. xxi. 8. 

THIS text contains a plain and positive assertion 
that certain characters therein specified shall 
have their part in the lake that burneth with fire and 
brimstone ; together with an explanatory clause, in- 
forming us what is meant by the burning lake, " It 
is the second death." Relative to the question, 
whether the lake that burneth with fire and brim- 
stone is to be understood literally or figuratively^ I 
have little to say. During the dark ages, it might 
have been necessary to discuss that question ; but 
the day has passed when any man, claiming even a 
tolerable share of theological knowledge, would risk 
his reputation, as a man of sane mind, in an attempt 
to maintain the existence of a real lake of literal fire 
and brimstone, in which immortal and immaterial 
spirits are to be burned. It is a figure used to rep- 
resent a reality ; and this realitj' is the second death. 
I think it most likely that the figure was borrowed 
from the Old Testament Scriptures, either from the 



144 THE SECOND DEATH. 

case of Sodom and Gomorrah, or from the language 
of the prophet in reference to the odious vallej of 
the son of Hinnom, where he says, " The pile there- 
of is fire and much wood ; the breath of the Lord 
like a stream of brimstone doth kindle it." The 
question, however, is not upon the nature of this 
lake of fire and brimstone, but rather upon its loca- 
tion and duration. 

The believer in the doctrine of endless misery 
contends that this lake is in another world, and that 
those who are cast into it must remain there through 
all eternity. There are others who admit that the 
lake is in another world; but, instead of keeping 
men there duration without end, would vary the 
length of punishment by the diflferent degrees of 
guilt which are attached to different persons. Thus 
some may remain a few years only, while a notori- 
ous offender might suffer a thousand years ; and by 
that time they would think he had received his part, 
and might be liberated. This certainly looks more 
like justice than the other view ; and, though I would 
not strongly object to the idea of a just and salutary 
punishment in the future state, yet, so far as this 
text is concerned, I feel bound to say, that, in my 
judgment, it countenances no such doctrine. I have 
great confidence that I shall be able to convince 
ever}' candid mind that this lake of fire and brim- 
stone is in this world, and that such characters as 
are named in the text do indeed, and in truth, have 
their part in it on earth. 

The only reason I have ever heard offered for the 
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opinion, that this lake of fire and brimstone is in the 
other world, is based upon the circamstance that it 
is called the second death. Hence, it is argued, 
that it must relate to things that are to transpire 
after death. There is one fact, however, which 
seems to have escaped the notice of those who rea- 
son in this manner, which is : there are several kinds 
of death spoken of in the Scriptures. There is a 
natural death, and there is a moral and spiritual 
death. One thing is said to be second in reference 
to another, and a similar thing which precedes it. 
Surel}', there may be a question whether this death is 
called second in reference to a moral death, or the 
death of the bod3^ The argument under considera- 
tion assumes the position that it is called second in 
relation to the death of the body, and argues from 
that as from an established truth. It is, therefore, 
what logicians call a " petitio principii," a begging 
of the very question in dispute. It ought, in the 
first place, to be proved that this death is second to 
the death of the body ; and there will be time enough 
to make that position the basis of an argument. I 
doubt the position assumed, and for reasons that 
appear to me good and sufficient. 

First of all, there is not the least imaginable anal- 
ogy between the two things which are thought to be 
compared. The death of the bod}" is an extinction 
of the animal life, and the complete destruction of 
sensation. But casting a man into a lake, burning 
with fire and brimstone, is another and a verv differ- 
ent thing. Instead of destroying life it is said to 
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perpetuate it to all eternity, and instead of putting 
an end to feeling it heightens it to the greatest pos- 
sible extent. There is, therefore, no analogy be- 
tween the two, which should give them a name in 
common, and place them in the intimate relation of 
first and second. A man has a shock of palsy which 
partiall}^ at least, destroys sensation. After a time 
he has an attack of the gout, a most excruciatingly 
painful disease ; and, as he writhes in his agonj-, he 
insists that it is a second attack of palsy. Does 
not the child see the impropriety of thus associating 
things so dissimilar? And yet you would have us 
believe that the Scriptures are guilty of this absurd- 
it}' in a still more glaring form. A man dies, and 
is left a cold and lifeless lump of claj^, without sen- 
sation or feeling. He is raised up from the dead, 
and cast into a burning furnace, there to live and 
suffer the keenest agony as long as God exists ; and 
this 3'ou call a second death ! It may be so, but 
surely it is not much like the first. 

The truth is, this idea of the part in the lake, 
being called the "second death," instead of being 
an argument in favor of applying the passage to 
another world, is proof positive that it belongs to 
the present, and precedes the death of the bodj*. 
He that would correctlj^ understand what is meant 
by the second death must know what is the first. 
When God had made man, and placed him in the 
garden, he directed his attention to the fruit of a 
certain tree, and said, *' In the day that thou eatest 
thereof, thou shalt surelj' die." Here a death is 
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mentioned, and it is the first of which there is any 
account in Scripture or fact. It could not have 
been natural death, because it was to come on the 
day of transgression ; and Adam did not die a nat- 
ural death on that daj'. He ate the forbidden fruit ; 
and if the word of the Lord was true, he suffered 
the first death on that self-same day. And, now, 
if you can find what happened on that day, you will 
find how he died. He saw what he had done, and 
with his guilty partner in sin, he hid himself among 
the trees of the garden. And when God called after 
him, he said, " I heard thy voice in the garden, and 
was afraid." (The fearful have their part in the 
lake, which is the second death.) 

Adam had died to innocence and jo}^, and found 
himself in that state which the Scriptures denomi- 
nate death. To be carnall}' minded is death. Here 
is the first death of which we read. It is a moral or 
spiritual death, and it has passed upon all men. 
Paul suffered this death, and b}' the same means as 
Adam. He says, " I was alive without the law once ; 
but when the commandment came, sin revived and I 
died." So all men die. The love of Christ con- 
straineth us because we thus judge, that if Christ 
died for all, then were all dead. Here, then, you 
have death passing upon all. It is a moral death, 
and it is the first. And now for the argument in 
relation to the time when those named in the text are 
to have their part in the lake of fire and brimstone. 

I have shown you that the first is a moral death. 
It came upon Adam on the day of transgression ; and 
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it has passed upon all men, for all men have sinned. 
It is, therefore, as evident as mathematical demon- 
stration can make it, that this part in the burning 
lake might precede the death of the body ; otherwise 
it cannot be the second death. If it does not come 
before natural death it will be the third, not the 
second. To be carnally minded is death. There is 
one death, that all men suffer in this world. The 
death of the body is another. This part in the 
burning lake is another ; and 3'ou may place it where 
3'ou please, either before or after the death of the 
body. I beg leave to put it where the revelator has 
put it, — the second on the list. If you choose to 
place it after the death of the body, and thus make 
it the third, instead of the second, you must settle 
the difference with the revelator, not with me. 

I might go on and show that the characters here 
described are such as can exist only in the flesh, and 
that all we know of the resurrection state is opposed 
to the idea of their existence there. As for instance, 
Paul speaks of the resurrection as a state of " im- 
mortality, incorruption, and glory," and the Saviour 
says, " In the resurrection they neither marry nor 
are given in marriage, but are as the angels of God 
which are in heaven." I might ask, with propriet3% 
whether immortal beings can murder one another? 
— whether spiritual and incorruptible beings can be 
guilty of the vile sins set forth in the text? — and 
whether it is likely that there will be adulterers in 
that land where they neither marry nor are given in 
marnage ? And the answer to these questions would 
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fix the application of the text to this corruptible 
earth, and to men who are encompassed with the 
lusts and infirmities of the flesh. But I will not 
dwell here. I only repeat what I have before said. 
The revelator has himself placed it in this world, by 
making it the second death, not the third, as it 
would be if it followed the death of the body ; and 
b}' his decision I abide. 

I now proceed to inquire, What is meant by hav- 
ing a part in this lake of fire and brimstone ? The 
revelator answers, " It is the second death." And 
this provokes the question, What is the second death ? 
The question is not without its difiSculties, as no 
writer but John has used such a phrase. I have 
ray opinion, however, and I will give it you as my 
opinion. You will examine it, and let it pass for 
what it is worth. If correct, it will be none the 
worse for having come from a Universalist ; and, if 
incorrect, it would be good for nothing if it had 
come from a more orthodox source. To the om- 
nipotence of truth all must sooner or later bow ; and 
the sooner we kneel at its shrine the better for us 
and the world. 

I have before hinted at what I regard as a self- 
evident truth, that, in order for one thing to be 
second properly to another thing of the same name, 
there should be some analogy between them. If 
there is a second death, there is, doubtless, a first ; 
and propriety of language would lead us to expect 
them to be somewhat alike. I have shown you that 
the first is a moral death ; and the principle above 



150 THE SECOND DEATH, 

noted would indicate that the second is a moral 
death also. 

Now let us pursue the subject a little farther. 
The Scriptures all along contemplate all men as 
morally dead, until the life-giving power of the gos- 
pel raises them to newness of life. Paul says, as 
before quoted, " If Christ died for all, then were all 
dead." Here, then, you have the whole world mor- 
ally', spiritually dead ; and in that sense there was no 
life in them. Jesus said he came to give life to the 
world. He was the quickening spirit, sent forth 
that men might have life ; the bread of God, that 
came down from heaven to give life to the world. 
Accordingly he says, "He that believeth on me hath 
passed from death unto life." And so Paul says, 
" You hath he quickened who were dead." You 
perceive those who had suffered a moral death, and 
had been raised from it. The gospel came, and 
found them dead in sin. The^^ believed, and passed 
from death unto life. Now, suppose, after thus hav- 
ing been raised to life by faith, they had renounced 
that faith and become fearful and unbelieving, thus 
returning to their former state. They would have 
died a moral death, would they not? Certainly; 
and it would have been the second death of the kind 
that they had suffered, would it not? Most assur- 
edl}'. Well, then, you have a second death, without 
the neccssit}' of looking for it in the untried scenes 
of a future world. There were some in the days of 
Jude who suffered this death. Speaking of those 
unbelieving souls, who had turned the grace of God 
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into lasciviousness, and denied the Lord that bought 
them, he says, '' These are spots in your feasts of 
charity, clouds they are without water, driven about 
with winds, trees whose fruit withereth, twice dead, 
plucked up by the roots." Twice dead, did the Apos- 
tle say? A3'', verily. Then they had suffered the 
second death. The gospel found them dead in sin. 
By its quickening energies it raised them to spir- 
itual life. But now they rejected the gospel, denied 
the Lord that bought them, and were hurt of the 
second death. Such are m}' views of the second 
death ; and of their correctness I entertain no man- 
ner of doubt. The lake of fire and brimstone was 
a figure or emblem which John saw in vision, repre- 
senting this apostasj^ from the faith of the gospel. 
Of the aptness of the figure I maj' be indulged in 
oflTering a few words. It was not long after the de- 
parture of the last of the Apostles, that the disciples 
of Christ began to manifest a fearful and unbeliev- 
ing spirit. Many of them apostatized, and were 
huii; of the second death. Among the man}'^ errors 
that crept into the church was the idea of ceaseless 
torments in the world to come, to be endured in a 
lake of fire and brimstone. No sooner was this lake 
introduced and believed in as a real existence, in- 
stead of a figure, than men began to be tormented 
with it ; and from that day to this there have been 
thousands of fearful and unbelieving souls who have 
had their part in the lake that burneth with fire and 
brimstone, which is the second death, and in its faith 
the}' are tormented, even in the presence of God and 
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tlic Lamb, day and night continoallv. It is observa- 
lile that none are tormented in this lake but those 
that believe in it. It bams not me. Imagination 
may picture it forth in all its horrors, until the fear- 
ful and the unbelieving heait can see its lurid flames, 
and feel its inherent heat. But for me, its flames are 
not hotter than moonshine ; I can pass through them, 
and come out without the smell of fire upon my gar- 
ments. I believe in God, and have no fears to trust 
myself in his hands for time and eternity. I rei>ose 
a steadfast and unfaltering confidence in him that 
forbids a doubt or fear; and for that reason the 
second death has no power to alarm. But, unfortu- 
nately, many, very many, of those who are loudest 
in their professions of faith are still fearful and un- 
believing. Talk not of infidel Turks and unbeliev- 
ing Jews, but look at home, and you shall find the 
most obstinate spirit of unbelief enshrined in the 
sanctuary of the Christian church, and the most 
dreadful of all fears not only indulged and counte- 
nanced, but nurtured and cherished, by those who 
profess to be followers of Christ. Go you to the 
house of worship where the main topic of discourse 
is the horrors of the burning lake, and mark what 
feelings are indulged there, and the eflTorts that are 
made to alarm the fears of the people, and then tell 
me if there are not many who are hurt of the second 
death. The preacher moves awa}' the dark curtain 
that intervenes between time and eternity, and 
brings up to the vision of the people a picture of 
that awful sea of torment, whose billows, upheaved 
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by the spirit of omnipotent wrath, roll on and lash 
its shores, " mixed with the damned like pebbles ! " 
And all ages and conditions of men are there ; 
fathers, mothers, brothers, sisters, children, friends, 
are torn from all that they hold dear and sacred, and 
plunged in that raging, boiling ocean of woe, there 
to howl with grim devils and infuriated fiends thi'ough 
a long and never-ending eternity. The people be- 
lieve, and you shall see pale fear depicted on every 
countenance, and a whole congregation viewing 
themselves hair-hung and breeze-shaken over the 
awful lake, and God himself about to cut the last 
thread, that they may fall to rise no more. Oh, 
what a scene ensues ! The timid faint, the weak 
shriek outright for fear. The mother trembles for 
her children ; and even the aged veteran, who has 
stood with steady nerve in the midst of " war's 
alarms," now trembles like an aspen leaf, and all are 
agitated and miserable. And all this in the nine- 
teenth centurj' ! — in a land boasting of Christian 
light and knowledge ! yea, and in a Christian 
church too ! — a church dedicated to the proclama- 
tion of that gospel, the verj- first sound of whose 
trumpet caused the angels of heaven to shout aloud 
for J03', and hymn their hosannas of " Glory to God 
in the highest, on earth peace and- good will to 
men!" But what the cause of these fears? Are 
they the result of an abiding and steadfast faith in 
the gospel of God's grace ? Do the}' flow from the 
knowledge of God and his son, or from faith in him ? 
Nay : but they are the offspring of dark and dreadful 
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apostas3% — the result of unbelief of the most obsti- 
nate character, and show too plainly that the second 
death is in the world. 

To those who, in spite of all the arguments I have 
offered, still insist that this second death is to be 
suffered in the future world, I have a few words to 
say. I desire to show such that it is a matter in 
which they have a very near personal interest. It 
probably does not occur to those who make use of 
the text, that their argument is suicidal, and will 
appl}^ with as much force to themselves as to an}' 
single individual of the human family. Observe the 
very plain and positive language of the text. It 
does not say that the characters there named are in 
danger of being cast into the lake of fire, and that 
they will be so dealt with, if the}" do not repent and 
conform to certain prescribed conditions of safety. 
But the expression is of the most positive and un- 
equivocal character. " The fearful and unbelieving, 
etc., shall have their part in the lake that burneth 
with fire and brimstone, which is the second death." 
Now I will take the most rigid stickler for the future 
application of the passage, and I will ask him a sim- 
ple question. Were you ever, or are you now, fear- 
ful and unbelieving? Oh, 3'es, he will say. My 
unbelieving and wicked heart resisted all the over- 
tures of grace and mercy for a long time, and when, 
at last, I was awakened to a true sense of my situa- 
tion, I awfully feared that all was lost. Very well ; 
you have, b}" your own showing, been both unbeliev- 
ing and fearful, to say nothing of any other crimes 
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here enumerated. And, now, will you inform us 
whether you have had yoxxr part in the lake that 
bumeth with fire and brimstone? I affirm that the 
lake is here on earth, apd that you have your part 
in it here. But if you say you have it not, why, 
then, acording to your own showing, you must have 
it in the future world. Talk as you will, the sober 
truth is, if you have been guilty of the sin you must 
suffer the punishment; and if that punishment is 
endless hell torments in another world, then you 
must share it with your fellow-sinners, — yea, and 
with the whole human family ; for there lives not a 
man upon the face of the earth who has not been 
guilty of some of these sins. I pray you think of 
these things, and when about to curse and consign 
3'our fellow-creatures to ceaseless perdition on the 
authorit}' of the text, have a care that j'ou are not 
slain by the weapon raised to smite a brother. 

I have now done with what I had to sa}' upon the 
text, and I leave the subject with you, exhorting one 
and all to search and see if these things are so. For 
me I will hope in the Lord ; and in the midst of all 
that would shroud his purposes in thick darkness 
and gloom, I will hold fast my faith in him, without 
a doubt or a fear. I will trust him in the day time, 
when the sun shines bright upon the beauteous earth, 
aud the birds sing their praises to his name ; and 
in the night I will walk forth under the clear blue 
skies, and the moon and the stars that sparkle from 
their abode on high shall nourish my faith and con- 
fidence in him. But should the earthquake come and 
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shake the foundations of the world, and the " storm 
gather dark and thunder loud," I will still see some 
stars faintly glimmering through the clouds ; some 
rays of light gleaming through the darkness, from 
that land where God resides ; and all is calm and 
peaceful as the sunshine of yesterday. And should 
the storm darken and blacken above and around, un- 
til the last opening vista in heaven shall be closed, 
and the last star shall be quenched in rayless night, 
even then I will stand with steadfast faith and hea- 
venward eye, and by the fitful glare of the lightning's 
flash, I will catch the distant outline of the eternal 
hills beyond the flood, — those hills which have stood 
through the storms of a thousand ages, and whose 
tall peaks are reared above the clouds as a beacon 
of hope to a dying world. And still will I trust 
in the Lord, for he is our God, and in him is our 
strength and salvation. Be ye not fearful, but 
believing, and rejoice in the Lord always. 



X. 

THE EIGH MAIT AND LAZAEUS. 

"There was a certain rich man, which was clothed in 

PURPLE and fine LINEN, AND FARED SUMPTUOUSLY EVERY DAY; 
AND THERE WAS A CERTAIN BEGGAR NAMED LaZARUS, WHICH 
WAS LAID AT HIS GATE, FULL OF SORES, AND DESIRING TO BE FED 
WITH THE CRUMBS WHICH FELL PROM THE RICH MAN'S TABLE: 
MOREOVER THE DOGS CAME AND LICKED HIS SORES. AnD IT 
CAME TO PASS, THAT THE BEGGAR DIED, AND WAS CARRIED BY 
THE ANGELS INTO ABRAHAM'S BOSOM: THE RICH MAN ALSO DIED, 
AND WAS buried; AND IN HELL HE LIFTED UP HIS EYES, BEING 
IN TORMENTS, AND SEETH ABRAHAM AFAR OFF, AND LaZARUS IN 

HIS BOSOM. And he cried and said. Father Abraham, have 

MERCY ON ME, AND SEND LAZARUS, THAT HE MAY DIP THE TIP 
OF HIS FINGER IN WATER, AND COOL MY TONGUE; FOR I AM TOR- 
MENTED IN THIS FLAME. BUT ABRAHAM SAID, SoN, REMEMBER 
THAT THOU IN THY LIFETIME RECEIVEDST THY GOOD THINGS, 
AND LIKEWISE LaZARUS EVIL THINGS: BUT NOW HE IS COM- 
FORTED, AND THOU ART TORMENTED. AnD BESIDE ALL THIS, 
BETWEEN US AND YOU THERE IS A GREAT GULF FIXED: SO THAT 
THEY WHICH WOULD PASS FROM HENCE TO YOU CANNOT; NEITHER 
CAN THEY PASS TO US, THAT WOULD COME FROM THENCE. ThEN 
HE SAID, I PRAY THEE THEREFORE, FATHER, THAT THOU WOULDEST 
SEND HIM TO MY FATHER'S HOUSE: FOR I HAVE FIVE BRETHREN; 
THAT HE MAY TESTIFY UNTO THEM, LEST THEY ALSO COME INTO 
THIS PLACE OF TORMENT. ABRAHAM 8AITH UNTO HIM, ThEY 

HAVE Moses and the prophets; let them hear them. And 
he SAID, Nay, Father Abraham : but if one went unto them 
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FROM THE DEAD, TIIEY WILL REPENT. AnD HE SAID UNTO HIM, 
If TIIEY HEAR NOT MoSES AND THE PROPHETS, NEITHER WILL 
THEY BE PERSUADED THOUGH ONE ROSE FROM THE DEAD."— 

Luke xvi. 19-31. 

THIS text is somewhat prominent among those 
passages of tha New Testament which are 
generally supposed to teach the doctrine of endless 
misery in hell. To those who are already believers 
in the "great salvation," I cannot expect to offer 
anj'thing that will be new or particularly interest- 
ing ; for they are generally familiar with the exposi- 
tion of this class of passages. 

It should be remembered, however, that long habit 
has associated the doctrine of endless misery with 
these portions of the Scriptures in the minds of the 
people ; and there are many, very many, honest men 
who see, or think they see, in them insuperable ob- 
jections to the sentiment of universal salvation. For 
their sakes, it is therefore necessary that we should 
frequentl}^ attempt to remove these stumbling blocks 
from their path. 

I omit all further introductory remarks, and will 
give the subject before us that careful and candid 
examination which its importance seems to demand ; 
and if, in the end, I shall fail of convincing you that 
m}' views of the passage are correct and true, I trust 
3'ou will have no occasion to complain of the spirit in 
which they have been presented. 

I call your attention, first of all, to the remarkable 
fact, that no crime is alleged against the rich man 
as the cause of his unhapp}' fate. For aught tliat 
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would appear to the contrar}% he was a benevolent 
and good man. The circumstance that the beggar 
was laid at the rich man's gate indicates that he was 
permitted to be there, and to be fed. An eminent 
commentator translates the word rendered " desir- 
ing " by '' delighting," so as to read, " delighting to 
be fed from the crumbs that fell from the rich man's 
table." It was a boon which we have no authority 
for saj'ing was denied him. 

On the other hand, no virtue is ascribed to the 
beggar. He was poor; and, for aught we know to 
the contrary, he came to his poverty by his crimes. 
If, therefore, the text is the criterion by which we 
are to decide the immortal destinies of our fellow- 
creatures, it will oblige us to pronounce the sentence 
of endless condemnation on those who are rich, and 
indulge a hope of heaven only for beggars. But I 
pass this. 

There are two opinions prevalent in regard to the 
proper construction to be put upon the text. One 
is, that it is a literal history of that which was true 
of the individuals in question, and may be true of 
others ; and the other is, that it is a parable^ and 
should be interpreted as such. 

Our first business, then, will be to decide which of 
these opinions is true. And you will readily discover 
that this is the most important question at issue. If 
the text is a parable, then it will appear preposterous 
in tbe extreme to rely upon its literal phraseology 
for proof of any doctrine, especially one so impor- 
tant as that of endless suffering. I shall therefore 
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examine this question at length, and give joa the 
arguments on both sides. 

In favor of its literal construction, it is alleged 
that the language is plain and positive, *' There was 
a certain rich man," etc. It is further said, bj way 
of application of the argument, that the sacred wri- 
ters were careful to inform their readers, when anv 
part of the Saviour's teachings was to be understood 
parabolically, by the introduction, "He spake unto 
them in parables," or, " Another parable put he 
forth unto them." Inasmuch, then, as there is no 
such preface to the text, but the language is plain 
and positive, " There was a certain rich man," it is 
thought we have as much reason for believing there 
was actually such a man as that there was such a 
man as David or Solomon or Moses. I believe I 
have stated the argument fully and fairly; and I 
reply, 

First, that the argument is quite inconclusive, 
being based upon false premises. It is true that the 
evangelists did sometimes preface the parables by 
informing their readers that Christ spake them as 
such. But this is not uniformly the fact. On the 
contrar}^ in the very chapter preceding our text, we 
find the parable of the Prodigal Son without any 
such preface ; which declares as plainly that, " A 
certain man had two sons," as does the text that, 
''There was a certain rich man." And yet all agree 
that this is undoubtedly a parable. But if the omis- 
sion of the preface is good evidence that our text is 
not a parable, then surely the same omission will 
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prove that the account of the Prodigal Son, and sev- 
eral others, are no parables. 

I remark, however, in the second place, that it is 
doubtful whether the evangelist himself omitted the 
preface. Dr. Gill, the most eminent commentator 
of the Calvinistic Baptist sect, informs us that in the 
most ancient manuscript of Beza it reads, "And 
another parable put he forth unto them" ; and he 
consequently explains it as a parable. Now this is 
either a correct copy of the original b}- Luke, or it 
is an interpolation. If it be correct, as found in the 
original, then of course it settles the question as to 
the manner of understanding the text. But even if 
it be an interpolation, it affords an argument in favor 
of the position that it is a parable. The manuscript 
of the gospel in which this reading is found is one of 
the most ancient in existence. Its age is not known ; 
but it is usually dated in the fourth century. If, then, 
the phrase, "Another parable put he forth unto 
them," is an interpolation, it must have been in- 
serted as early as the third or fourth century, — which 
proves, at that early period, it was clearly understood 
to be a parable. 

I have now noticed the onl}' argument that I have 
heard advanced in favor of the literal construction 
of the text ; and I pass on to give you the reasons 
that induce me to regard it as a parable. 

The internal evidences are abundant; for there 
are in the text many things that no man in his senses 
can understand literall}'. It is said, for instance, that 
the beggar was carried by the angels into Abraham's 
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bosom. It is worthy of J'our notice, that it was not 
the soul, but the beggar himself, that was thus car- 
ried to the bosom of Abraham. And will any. man 
in his senses contend that this is to be understood 
in its literal sense, — that holy angels came down 
and took that poor beggar, full of sores, and earned 
him and put him into the literal bosom of the patri- 
archal Abraham ? He presumes not Why, then, con- 
tend that the text should be understood in its literal 
sense ? And wh}' complain of us for understanding 
it figuratively, when j^e yourselves are compelled to 
do the self-same thing? 

Again, the individuals named are represented as 
being in possession of all their bodilj^ organs. The}' 
had eyes, and ears, and tongues, and organs of 
speech. What foil}' do we commit when we give to 
these a literal sense, and talk of the ej-es and tongues 
of those who are really dead ! Should it be con- 
tended that reference is had to the souls of these 
men, it does not mend the matter. Do souls have 
these organs ? or is there any sense in saying that 
the tongue of an immortal spirit is parched, or the 
spirit itself is tormented in a literal flame ? 

Again, the parties are represented as conversing 
with one another from heaven to hell. How will this 
compare with the common notions of the locality of 
the two places? If the rich man was really in hell, 
and the beggar in heaven, according to the common 
view of the matter, it is evident that the two places 
are much nearer together than people usually imag- 
ine ; otherwise, thej' must be able to converse at a 
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much greater distance than we can on earth. It is 
unfortunate for error that it cannot always appear in 
the same garb ; but it will contradict at one time 
what it says at another. This remark is illustrated 
in the case before us. I have rarely seen a man who 
could tell a story about hell twice alike. Indeed, 
were it not for the grave and serious importance 
of the subject, I should sometimes feel disposed to 
smile at the different and contradictory descriptions 
that are given of hell by those who profess to know 
most upon the subject. Milton, who appears to have 
been more familiar with the topography and situation 
of the infernal regions than any man I ever read, 
represents hell a.8 a vast number of leagues below 
heaven ; so that when Satan was cast out, he fell 
through absolute nonentity during seven days before 
he reached hell. It is certain also that modern 
Christians are in the habit of describing heaven as 
situated at an immeasurable distance above hell ; 
but when the text happens to be in view, they are 
willing to place them about on an equal footing in 
point of altitude. They may now lay side by side, 
separated by a gulf, deep indeed, but so narrow that 
the inhabitants of one place can see all that is going 
on in the other. Sometimes we are informed that 
the torments of hell will consist, in a great degree, 
in the exclusion from the society of the good, and in 
being obliged to hold converse with demons and the 
spirits of the damned. But when the text is in view, 
they can allow the inhabitants of hell to hold con- 
verse on very familiar terms, — even with good old 
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Abraham, the Father of the faithful. Sometimes we 
are informed that men in hell will be cruel as fiends, 
and all their conversation will be but curses and 
blasphemies. But in view of the text, we can be 
told that the spirit of benevolence was at work in 
the heart of the rich man, dictating the most kind 
pra3ers ; and that the rich man in hell felt a merciful 
interest in the welfare of others, that found not a 
response or an equal in heaven. 

All these things serve to show how wide men will 
go of reason and consistency, when they attempt to 
describe things of which they are perfectly ignorant. 
And they should admonish a man, if he is deter- 
mined to let his imagination run riot, at least to 
restrain his tongue ; and if he will understand the 
text as a literal and matter-of-fact description of hell, 
let him, to use a common phrase, " stick to his text," 
and alwa3's tell the same story ; otherwise, he will ex- 
pose himself to the suspicion of being more anxious 
to support a favorite dogma than to know the truth. 

The difficulties I have named are but a few out of 
th^ many that appear upon the face of the text itself, 
forbidding the idea that it is to be understood in a 
literal sense. If we turn to the context and to other 
external circumstances, we shall find evidence still 
more clear and pertinent. The chapter commences 
with the parable of the unjust steward, in which the 
Scribes and Pharisees are reproached for not making 
such an improvement of the law as would introduce 
them into the gospel kingdom. This reproof pro- 
voked their derision; and he said, "Ye are they 
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that justify yourselves before men, but God honoreth 
3'our hearts ; for that which is highly esteemed among 
men is abomination in the sight of God. The law 
and the prophets were until John : since that time 
the kingdom of God is preached." The hearer will 
observe that the subject of which the Saviour is treat- 
ing is the end of the law, and the introduction of the 
gospel. The Scribes and Pharisees adhered to the 
law, and derided Jesus ; and this conduct, though 
in high repute among men, was an abomination in 
the sight of God. To illustrate this point, he intro- 
duces the parable of adultery, in which he represents 
the sin of the Pharisees under the figure of that 
odious crime. And then comes the text, which is 
introduced precisely as if it belonged to the same 
subject, and without the least possible intimation of 
a change. 

In all this context, there is nothing that would 
naturally lead the mind to a contemplation of such 
a sentiment as the text is supposed to teach. And 
it would appear to me totally inconsistent with the 
character of Christ as a divine teacher to suppose 
that, when treating the subject of the end of the law, 
and showing the Pharisees their guilt in deriding 
him, he should abruptly leave the subject, and tell 
them a tale about a rich man and a beggar, having 
no connection with the matter in hand. It is far 
more reasonable to suppose that he introduced the 
text as an illustration of his subject ; and we shall 
see in the sequel that it was a trul}^ appropriate 
illustration. 
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But after all, there is one circumstance which 
proves, bej'ond all controvers}', that the text was a 
parable, and not a literal history of facts. I allude 
to the fact that it was not original with our Saviour. 
The learned commentator. Dr. Whitby, informs us 
that this parable is found in the Gemara Babylonica, 
a collection of fables and other matters brought from 
Babylon. It would surely redound little to the honor 
of Christ to say that he incorporated into his sys- 
tem an old fable as an important item, though with 
the most perfect propriet}' he might repeat that fable 
as an illustration, and an enforcement of an impor- 
tant lesson that he wished to impress upon the 
minds of his hearers. I should be pleased to know 
from some one who contends for the literal construc- 
tion of the text, where it first came to be a history 
of facts. It was a fable, and known as such for 
four hundred years before Christ; and how and 
when it was changed to a fragment of real history, 
and a prophecy of the fate of millions in another 
world, is a mystery that my poor head cannot fully 
comprehend. 

I might give you other reasons for considering the 
text a parable ; but these must suffice, and to me I 
confess they are irresistible. If, then, the text is a 
parable, its meaning must be sought under the fig- 
ure, and its literal phraseology cannot properly be 
alleged in proof of any doctrine. A parable is one 
thing, and our explanations of the parable are 
another thing. We may, if we please, explain the 
parable of the text in such a manner as to favor the 
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doctrine of endless misery ; but then all the proof it 
will afford of the doctrine will rest upon the pre- 
sumption that we have explained it right, — that be- 
ing a mere matter of opinion, upon which you and I 
maj' differ. Of course, the proof itself is no more than 
the opinion of a man, which in religion is no proof 
at all. With these remarks I come to the explana- 
tion of the parable. You will permit me to observe, 
in the outset, that too many are inclined to be cap- 
tious, and to seek out some visionary explanation of 
all and every minute circumstance that may be intro- 
duced. The truth is, that a parable is always in- 
troduced to illustrate and enforce some one great 
lesson ; and if the analogy holds good in the main 
features, it is all that can be expected. A want of 
attention to this principle has led man}' into erro- 
neous and fanciful explanations of the Parables. 
Thus, for example, the one great truth presented 
in the parable of the Prodigal Son is, that God is 
ever ready to receive and bless the repentant sinner. 
But men, in tlieir foll}^ have gone on to give a 
mj'stical interpretation to the " husks," and the 
"swine," and the "ring," and the "shoes," and 
the " fatted calf," that are incidentally introduced; 
and thus, while a gaping multitude have wondered 
at the ingenuity of the preacher, they have over- 
looked the great principle of truth for whose illus- 
tration alone the parable was designed. Do not, I 
pray you, my hearers, expect me to pursue this 
course in relation to the text. While I endeavor 
to give you an explanation of the principal persons. 
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and incidents introduced, I shall endeavor to keep 
3'our e3es steadily fixed upon the great truth they 
are designed to illustrate. 

Let it be observed, then, that the Saviour was 
treating of the end of the law, and the introduction 
of the gospel, and reproving the Jews for their 
neglect of the privileges of the law, which ought to 
be, what the Apostle called it, "a schoolmaster to 
bring them to Christ." The Pharisees, who, the his- 
torian says, were covetous, heard of these things; 
and they derided him. But he went on to illustrate 
his subject. "The law and the prophets were until 
John." Figuratively speaking, the Jews were married 
unto the law ; and hence, if they had put away the 
law before John, they would have been guilty of 
adultery in the sense of the man who should put 
away his wife. But the same God who had ordained 
that the law should continue until John had also 
determined that then it should cease. Hence, if af- 
ter that they adhered to the law, they were guilty of 
adultery, in the sense of the man who should marry 
her that had been put awa}'. He then introduces 
the Parable of the rich man, in which the rich and 
covetous Pharisees who had derided him were 
severely rebuked for their dependence upon riches, 
and the obstinacy of their unbelief in rejecting him 
in the face of the wonderful works that he wrought. 
This is the whole intent of the parable, and all its 
incidents; and the "dramatis personse" introduced 
are founded upon the opinions of the Pharisees them- 
selves, and are intended to teach, not that these 
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opinions are true, but to condemn them out of their 
own mouths, and show them that on their own 
ground, notwithstanding all their riches, instead of. 
being the people of God, they were resting upon a 
sandy foundation, and the poor and despised ones 
should go into the kingdom before them. To im- 
press this lesson upon their minds, he took a fable, 
with which they were most probably acquainted, 
not for the purpose of sanctioning that fable as 
divine truth, but because it embraced precisely the 
views of the Pharisees, and its application could be 
seen. 

The proud Pharisee, who stood laughing in the 
arrogance of his wealth at the humble Nazarene, 
could not fail of seeing himself mirrored forth in the 
first sentence of the parable, "There was a cer- 
tain rich man." And as he goes on, and the story 
is brought to its dinouement^ he could not fail 
of feeling that his own doctrines would condemn 
him, and that it were wise to reject these doc- 
trines, and seek in truth and righteousness some 
better way. 

And this was precisely the object that the Saviour 
had in view. It was his custom to speak to the peo- 
ple in parables, and to reason with them upon their 
own grounds. When an opponent presented an ob- 
jection, it was a rare thing that he denied or directly 
disputed the sentiment; but, with a quickness of 
perception truly astonishing, he introduced some 
parable or illustration which would condemn the 
adversary out of his own mouth. 
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Such was the case when the Scribes and Pharisees 
murmured because he received sinners, and ate with 
them. Here, 3'ou see, the objection was based upon 
the assumption that thej were righteous. Well, he 
did not dispute, but admitted it, and justified himself 
on their own ground. "They that are whole (said 
he) need not a physician, but they that are sick." 
Thus it was in many instances ; in fact, I might al- 
most sa}' it was his uniform and constant method 
of confuting his adversaries. In the Parable of the 
householder, he makes the laborers confess that thev 
had agreed for a penny a day, and reasons upon the 
assumption of the Pharisees that they had faithfully 
borne the burden and heat of the day. In the par- 
able of the Prodigal Son, which precedes our text, 
he grants that the elder brother had sensed his 
father well and truly, and thus makes the self- 
righteous ones condemn themselves, by the very ad- 
mission of their opinions, — not that he intended 
b}^ any^ means, to teach the doctrines of these men, 
but to condemn them by the words of tlieir own 
mouths. 

Thus, my hearers, it is in the text. There was 
the Saviour teaching the people that the end of the 
legal dispensation was at hand, and upbraiding them 
that they had not so improved the law as to be in- 
troduced into the light and liberty of the gospel. 
Around him were the mammon-worshipping Phari- 
sees, glorjing in their wealth and despising the poor, 
clinging to the law and rejecting the gospel, notwith- 
standing they saw it attested by signs and miracles 
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before their eyes. They believed that in liades^ or 
hell, as it is translated in the text, there were two 
apartments : one for the righteous, and one for the 
wicked, and made no doubt that they should dwell 
with Abraham in bliss ; while the poor and the de- 
spised, the publicans and the sinners, would be cast 
out and made to dwell in torments. Our Saviour 
fitted his discourse to his hearers: founded his 
parable precisely upon their views, and in the end 
taught them that, b}^ their own showing, instead of 
being above others, they were worse than those they 
despised. And when he came out with the great 
sentiment of the whole, at the close of the parable, 
" K they believe not Moses arid the prophets, neither 
would they be persuaded though one rose from the 
dead," there was power in it to make them feel as 
David felt when Nathan said unto him, "Thou art 
the man." The whole meaning, drift, and pith of 
the parable, then, is this : To rebuke the Pharisees, 
and condemn them out of their own mouths for their 
covetousness, and confidence in riches, and for their 
obstinate adherence to the law, and stubborn unbe- 
lief in the Saviour. It is enough, therefore, to say, 
in explanation of the parable, that the rich man was 
taken as a figure of the Pharisees, and the beggar 
of those they despised, — particularly, perhaps, those 
that believed in Christ. And, if j'ou ask what is 
meant by the great gulf, and the flame, and the five 
brethren, and the angels, and other things of the 
sort, I answer, just as much as is meant by the 
swine and the husks, and the ring and shoes, and 
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the best robe, and the fatted calf, in the parable 
of the Prodigal Son. They are merely the filling up 
of the parable, designed to give point and force to 
its great lesson, but were, never intended to have a 
separate and distinct explanation. 

True, I might go on and give you an explanation 
of all the persons and incidents introduced ; and it 
might please the fancy, and it might Hot be a per- 
version of the text. But, after all, we should re- 
member that all these parables were drawn out by 
some special circumstances, and have their original 
application to them, and to them alone. 

I have no objections to apply them, by way of 
accommodation, to any events to which they will 
properl}' apply. The rich man, on a broader scale, 
may represent the Jews, who were rich in treasures 
that God had given them; for "to them pertained 
the glory and the covenants, and the giving of the 
law." The poor beggar, full of sores, may represent 
the Gentiles, who were poor in spiritual things, and 
of whom it was said, " the whole head 4s siok : from 
the crown of the head to the sole of the foot, there 
is no soundness in them ; but wounds, and bruises, 
and putrefying sores." The death of the beggar 
may represent the release of the Gentiles from theur 
idolatrous worship; and his being carried by the 
angels, or messengers, into the bosom of Abraham 
may set forth the introduction of the Gentiles by the 
apostles and messengers of God into the gospel, the 
faith of Abraham. The death of the rich man may 
represent the death of the Jews to the law, as the 
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Apostle says, "I was alive without the law ; but whea 
the commandment came, sin revived and I died." 
His being in hades may represent the present state 
of the Jews, in which it ma}' be said, almost without 
a figure, that they are, and have been, for eighteen 
hundred years, " standing and seeing Abraham afar 
off," and the Gentiles in the bosom of that faith in 
which Abraham rejoiced. The great gulf may rep- 
resent that broad and deep Une of demarcation which 
separates the Jews from the Gentiles, which none 
can pass over ; and the five brethren may represent 
that part of Israel that had been broken off b}^ unbe- 
lief, and who had Moses and the prophets, but would 
not believe. 

Such is the substance of an explanation to this 
parable which has been given to it by many learned 
men, and even some believers in the doctrine of 
endless misery ; and, so far as I know, it is usually 
adopted by Universalists. I have myself frequently 
given that explanation, believing it to be correct. 
But, after mature reflection, and a careful and oft- 
repeated examination of the parable, and the cir- 
cumstances that called it forth, I am well satisfied 
that, like nearl}' all the parables of Christ, it was 
drawn out b\' circumstances and events then present, 
and found its original application and meaning in 
those circumstances. I am satisfied, too, that the 
system of candying out a spiritual application of all 
the details of a parable is calculated to lead the 
mind away from the great truth they would teach, 
and is therefore pernicious. 
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At the same time, I am .willing to grant that this 
and many other parables may be explained, or rather 
applied, in detail, and thus serve as illustrations of 
other truths. But this is not their original meaning. 
The truth is, and I repeat it again, the parables are 
designed to illustrate some one great truth ; and when 
you have found that truth, no matter for the drapery 
that surrounds it, — you have found all that it means. 
That truth, however, is a general principle, and may 
be applied in every age. The great principle set 
forth in the text is, that riches and self-righteousness 
are but poor foundations of hope ; and though it was 
set forth and applied particularly to the Pharisees, 
yet in all ages it is truth, and should be treasured 
up in the heart. 

I must say, before I close, that whether I have 
correctly explained the parable or not can make no 
difference so far as the argument for endless misery 
is concerned. Give it a perfectl}' literal construction, 
and it affords no possible evidence of that doctrine. 
With such a construction, it may indeed present a 
man suffering in another world ; but in regard to the 
duration of that suffering, it utters no word, dix)ps 
no hint, from which we are at libertj' to presume that 
it shall be endless. I have as good a right to assume 
that it will end in ten years as any other man has 
to affirm that it will never end. 

The great points I desire you to carry along with 
3'ou, are : First, I have proved the text to be a para- 
ble. Second, as a parable it teaches one, and but 
one, great truth. That great truth is not endless 
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misery, but a reproof of the Pharisees for their un- 
belief, and their trust in and love of wealth. 

I leave the subject with you ; and may the Spirit 
of wisdom guide you into all truth. 



XI. 



WOKSHIP OF THE BEAST. 

** And the smoke op their torment ascendeth up forever 

AND ever, and they HAVE NO REST DAY NOR NIGHT, WHO WOR- 
SHIP THE BEAST AND HIS IMAGE, AND WHOSOEVER RECETVETH THE 
MARK OP HIS NAME." — Rev. xiv. 11. 

THE book of Revelation has been the subject of 
much controversy in the Christian church. The 
points of dispute have embraced, not only the mean- 
ing of certain passages in the book, but the genuine- 
ness and authenticity of the book itself. When, 
where, and by whom was it written, are questions 
upon which much time and talent have been em- 
ployed. While some have maintained that it was 
written, as it would purport to have been, by John, 
usually called the Revelator, on the Isle of Patmos, 
and at a period not long previous to the overthrow of 
the Jews and the destruction of Jerusalem, others 
have denied that it was written by this author, and 
placed it among the forgeries of the second and third 
centuries. But the difficulty ends not here. Those 
who have agreed that the work is genuine and au- 
thentic have been sadly at variance when the}' have 
attempted an exegesis of the book itself. Some 
have carried forward its applications mostly to the 
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untried scenes of a future and immortal state of ex- 
istence, and contended that there only it would have 
its fulfilment. Others have confined its application 
mostlj' to the present world, and have traced, as they 
thought, very clearly, the features of its "dramatis 
personae " in the history of the Roman church, and* 
the great powers with which it has been connected. 
Some few of this class have come to the conclusion 
that the winding-up of this great drama is now near 
at hand, and the fulfilment of its most important 
prophecies is now at the door. Others, again, have 
confined the application of this book to the time that 
preceded, embraced, and immediately^ followed the 
siege, destruction, and final overthrow of the city of 
Jerusalem, and the scattering of the power of God's 
ancient people, the Jews. 

I have no desire to enter the list of contf'oversy 
upon these subjects ; for I think I maj^ say that all 
the labor and learning which have been employed 
upon this subject have left it where it was found, 
involved in darkness and much mj'sterj'. To me, I 
confess, much of it is like the book in the hand of 
him that sat upon the throne, ^^ sealed with seven 
seals** \ and though, like the author, I "may weep 
much that no man is found able to open the book, 
or loose the seals thereof," yet, like him, I must wait 
until the power of the lion of the tjibe of Judah 
shall break the seals, and unfold the m^^stery it con- 
tains. I simply observe, however, that my own 
opinion is, it was written b}' John, whose name it 
bears ; that its date was previous to the destruction 
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of Jerusalem ; and its general scope was to warn the 
people, particulai'ly the Christians of that city, of 
the impending desolation. It appears to me, how- 
ever, that whatever may be said of the author, date, 
or meaning of some parts of this book, its intrinsic 
excellency' is such as to commend it to the study of 
all who love and would practise virtue. It contains 
some of the most exalted and Godlike sentiments 
ever taught on earth, some of the most sublime and 
beautiful specimens of composition the annals of any 
age can afford, and some of the best moral instruc- 
tion ever invented or propagated on earth. I be- 
lieve that no man, who desires to know truth and 
practise virtue, can sit down to a perusal of this 
book, without reaping advantage from his labor. If 
he be solid and thoughtful, he will rise from it with 
more noble conceptions of God, a more feeling sense 
of the beauty and loveliness of virtue, and a more 
deep conviction of the odious nature and miserable 
consequences of every form and every kind of 
iniquity. Thus he will find his faith strengthened 
and heai't improved. Such being my opinion of the 
book itself, I do not feel disposed to enter upon a 
long discussion of its date and origin, — especially as 
these are topics which have long been agitated, and 
by wiser heads than mine, without coming to anj' 
clear and perfectlj' satisfactory conclusion. If it is 
valuable, then let us hold it fast, and treasure it up 
in good and honest hearts, and endeavor to profit by 
its instructions. Such appears to me to be the part 
of wisdom. 
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The text I have selected is doubtless hlghl}- fig- 
urative ; but it will be seen, in the sequel, that it con- 
tains a beautiful and salutary lesson of instruction. 
I shall therefore pay as little attention as possible to 
the figure employed, and come directly as I am able 
to consider the reality' presented under the figure. 
A decent respect for the opinions of othere, however, 
will render it proper in the outset for me to show 
wherein I differ from the common opinion in regard 
to the proper exposition of the text, and to set forth 
the reasons which seem to justify that difference. 

The common, and, so far as I know, the uniform 
opinion, among the popular theologians of the da}', 
is that this text contains a faint desciiption, perhaps 
literal, or perhaps somewhat figurative, of the tor- 
ments of those miserable beings who are consigned 
by the decree of heaven or by their own agenc}' to 
a miserable and endless hell of fire and torment in 
another world. It is regarded as a kind of lifting of 
the veil that hides time from eternit}', affording a 
glance at that world of torment, reserved for man 
in the future and immortal state, where God has 
prepared 

" Eternal plagues and heavy chains, 
Tonnenting racks and fiery coals, 
And darts to inflict immortal pains 
DippM in the blood of damned souls. " 

There it is thought, " the smoke of their torment 
shall ascend up forever and ever," and "they shall 
have no rest day nor night who worship the beast 
and his image, and whosoever receiveth the mark of 
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his name.'' An opinion so general as this, and 
frauglit with consequences of such infinite moment, 
ought not to be passed in silence ; and I therefore 
beg 3'our attention while I give it an examination, 
and attempt to show that it receives no countenance 
from the text. I remark : — 

1 . The time when the smoke of their torment 
shall ascend up and they shall have no rest, is simul* 
taneous with the worehip of the beast. 

The text saith, not that the smoke of their tor- 
ment shall ascend up in another world, who worship 
the beast and his image in this state of existence, but 
the language is, " they have no rest day nor night 
who worship the beast and his image, and whosoever 
receiveth the mark of his name." It is agreed on all 
hands, I believe, that the worship of the beast is 
established in this world ; and the text makes it cer- 
tain that the torment is suffered while worship of the 
beast is in progress. It therefore belongs to those 
who assert that men are to be tormented in another 
world for having worshipped the beast in this to 
prove it from some other source ; for the text, evi- 
dently, gives no countenance to such an idea. It 
would be something new in the theological world 
to be informed that men are to worship anything in 
hell. The general report of those who profess to 
know most about the infernal regions is, that men 
there are engaged in wailings, curses and blasphe- 
mies, rather than in worshipping anything, even the 
beast and his image. At all events, the text gives 
no countenance to the idea that those of whose 
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sufferings it speaks are terminated, for having 
worshipped the beast at a previous period, or at any 
time except while engaged in the worship. It can- 
not, therefore, allude to a punishment in another 
world for the sins of the present. 

2. It is evident that the text refers to a period 
where time is divided into days and nights. Its lan- 
guage is, "They have no rest day nor night, who 
worship the beast and his image, and whosoever re- 
ceiveth the mark of his name." How can this prop- 
erly' be applied to a period subsequent to that time 
when the angel shall stand with one foot upon the 
sea, and the other upon the sand, and swear that 
time shall be no more? I have yet to learn that 
there are daj'S and nights in eternit}', or in a future 
hell. But the t€xt alludes to daj's and nights ; and 
hence I conclude that it has its fulfilment in time, 
not in eternity. 

3. The common view of the text is opposed to the 
whole tenor of the book from which it is selected. 
The very title of the book gives us to understand 
that the things there written were, at the time of its 
writing, near at hand. It begins thus : " The reve- 
lation of Jesus Christ, which he sent and signified bj' 
bis angel unto his servant John, ccmcerning things 
which must shortly come to pass,** Thus, at the verj' 
threshold of the book, the reader finds a caution, 
which should put him on his guard, against carrying 
forward its application to events 3'et far in the bosom 
of futurity. So also in the bod}* of the book, you 
find it repeatedly and emphatically asserted, "The 
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time is at hand, and these things must shortly come 
to pass." And finally, the book ends as it begins, 
with the oft-repeated declaration, " The time is at 
hand, and behold I come quickly." It really appears 
to me that the writer of this book ought to be al- 
lowed to know to what period of time he alluded ; 
and when he so repeatedly affirms, " The time is at 
hand, and these things must shortly come to pass," 
I cannot, for the life of me, see the propriety of con- 
tradicting him, and carrying forward our explana- 
tions to things which are, even now, far in the dim 
distance of the future. It was a besetting sin, for 
which the children of Israel in ancient times were 
more than once rebuked, that they *' put far awa}^ the 
evil day," and said of their prophets: "The vision 
that he seeth is for man}- da3's to come, and he prophe- 
sieth of the things that are afar oflf." Hence the 
Revelator, as if on purpose to prevent the possibility 
of such a mistake, repeats emphatically^, as I find by 
examination, not less than nine times, the assertion, 
"the time is at hand," "these things must shortly 
come to pass," and " behold I come quickly." And 
after all, in the face of these solemn assertions, 
nearlj' the whole Christian world have fallen into the 
ver}" error he seems so solicitous that they should 
avoid ; and to this day are saying, as the Jews said 
in olden time, " The vision that he seeth is for many 
daj^s to come, and he prophesieth of the times that 
are afar off." I cannot, therefore, avoid regarding 
that as an extremel}^ erroneous, if not an obstinately 
wicked, perversion of the text, which refers it to 
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scenes far in the dim distance of an unseen and 
future world. 

It will avail nothing in favor of this interpretation 
of the text to say that the torments here named are 
to continue '^ forever and ever*^ ; for surely, according 
to the most strict construction of the text, thev can- 
not continue longer than daj^s and nights shall last. 
Besides, it is well known to every scholar that the 
phrase translated forever and ever means no more 
than a long and indefinite period of time. And 
every man who has read his Bible, even in English, 
is aware that the same phraseology^ is applied, over 
and over again, to things that have long since come 
to an end, and belong exclusively' to time. Upon 
the mere force of this phrase, therefore, no argument 
can be founded for its future application. Even the 
very deeds of your houses and lands are given to 
you ^"^ forever^* ; and 3'ou might as well contend that 
you will hold them in eternity, because that phrase 
is used, as that the text refers to the future world 
for the same reason. These remarks are deemed 
suflicient on this part of the subject ; and I now come 
to inquire for the true meaning of the text. 

In relation to the worship of the beast, various 
conjectures and speculations have been indulged. 
Perhaps the more general opinion among Protes- 
tants is, that " the beast" is used as an emblem of 
the Pope, or the church of Rome. But from this the 
Catholic would, of course, dissent ; and he would be 
of the opinion that all dissenting from the faith and 
practice of the Mother Church are worshippers of the 
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Iwast. Thus the Protestant will charge the Catholic 
with being a worshipper of the beast, and the Catliolic 
will retort the charge upon the Protestant. My opin- 
ion is, that there is more truth in what they both say 
than man}' are apt to imagine. Not that there is any 
evidence that the text has any original reference, 
either to the Catholic or Protestant church as such. 
But I intend to say that there are men enough 
among both Protestants and Catholics who may in 
a certain sense be said to worship the beast. I know 
not indeed, nor do I care to know, what the Revela- 
tor meant precisely' b}' the beast. I know not to 
whom particularly' he referred as worshippers of the 
beast ; nor do I believe that any man living knows 
a fraction more about it than I do. All here is con- 
jecture ; and of this there has been an abundance, all 
alike ending in " vanity and vexation of spirit" In 
the days of the Revelator, when the people were fa- 
miliar with this sj'mbolical and allegorical mode of 
representation, and when all the circumstances were 
well known, there might have been no diflSculty in 
understanding it. But at this remote age, and with 
our haljits of thought and words of speech, and 
necessarily imperfect knowledge of the ancient days, 
it must remain in much darkness. I might indeed 
speculate, even as others ; but it would be mere specu- 
lation, after all. 

Some general ideas, however, we may obtain with 
tolerable accurac}' ; and this is all I shall venture to 
attempt. It is well known that the Jews, as well as 
the early Christians, worshipped '* one onl}' living and 
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true God," who was the creator and governor of all 
worlds and all beings. On the other hand, the Pa- 
gans, with whom they were surrounded, believed in 
and worshipped a multitude of gods, and carved out 
their idols in a form which they thought indicative 
of their character. Some, and perhaps man}^ of 
these idols were in the form of beasts. Hence, the 
worship of the beast may allude to the service of 
some of these idols ; at all events, the general idea 
which would be suggested to a Jew or Christian be- 
liever in one only God by a worshipper of the beast 
would be that of an idolater. If a man bowed down 
in adoration before an idol of any kind, he might in 
this sense be called a worshipper of the beast. But 
idolatry is not confined alone to those who bow down 
before graven images. There were some in the da3's 
of the Apostles, who " changed the glor^^ of the 
incoiTuptible God into an image like unto cor- 
ruptible man and four-footed beasts and creeping 
things"; and these were not less idolaters than 
if they had entered in the temples of pagan wor- 
ship and paid their devotions there. When, there- 
fore, the Revelator mentions those who worship the 
beast which he saw in vision, though I know not 
to what particular set of men he alluded, 3'et I 
gather the general idea that they were idolaters, 
either from the fact that they worshipped at the 
shrine of idols, or ascribed to the God of all a 
character of which a beast jpight be a fit repre- 
sentation or emblem. 

With this view of the text, the great doctrinal 
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truth set forth is, that there is no rest daj' nor night 
to be found in any other but an understanding worship 
of the true and living God ; and the practical admo- 
nition is, to beware of idolatry* in every and all its 
forms. That I am not beating the air, or endeavor- 
ing to enforce a doctrine which has no just applica- 
tion to the present state of the church, will be evident 
from a moment's reflection on things around you. 
That multitudes, vast and untold multitudes of the 
human family, are yet enveloped in all the darkness 
of pagan idolatry, and literally bowing down before 
images of beasts and creeping things, there can be 
no doubt ; and that little of rest or peace is found 
in this worship is equall}^ certain. But the super- 
ficial observer will not so readily discover, what I 
hold to be equally true, that there are many in the 
bosom of the church, who "change the glory of the 
incorruptible God into an image," and ascribe to 
the Lord of all the disposition of beasts, thus 
placing themselves justly upon the category of 
idolaters. 

The word rendered beast in the text properly 
signifies a wild beast, or a beast of prey. And what 
are the characteristics of the beasts of prey ? The 
most prominent of these is their cruelty. They seize 
upon their prey with evident delight, and without the 
least appearance of anything like compassion. In 
vain may the helpless victim cry out in anguish ; the 
beast will tear his flesh and feast upon his heart's 
blood, with every demonstration of satisfaction, and 
for the sole purpose of self-gratification. Such is the 
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nature of the beasts of prey. God has made them 
so, and it is right that they should live. Thej' are 
cruel ; and can it be possible that man, who feeds 
upon the bounty^ of God, has ever ascribed to him a 
feeling so fiendish as this ? Must I answer the ques- 
tion? Aye, for the creeds of men, cruel as the grave 
and insatiate as death, compel me. My mind reverts 
at once to that most unfortunate and miserable of 
all errors, the dogma of ceaseless and unmitigated 
suffering in the world to come, — that awful doctrine 
whi(5h those who believe cannot look in the face ; 
which hangs as a dark and portentous cloud over 
the world, from whence red lightnings dart, and deep 
thunders roll, shaking the nerves of the bold, caus- 
ing the stout heart to quail, and blasting the holiest 
joys of the earth. There we are taught to look up 
to God, the self-existent and supreme Ruler of crea- 
tion's boundless extent, dwelling in the changeless 
eternit}' of his own all-pervading presence, and sway- 
ing the sceptre of uncontrolled and undisputed do- 
minion through all the vast domains of his power. 
Man stands upon the narrow isthmus of time's 
contracted span, the creature of God's creation, 
introduced into being without his own knowledge or 
c*onsent, and fast travelling to the tomb. He lives 
for a few days and nights in alternate sunshine and 
storm, in tears and smiles, when the blast from the 
desert comes, and he is low in the dust. The dark 
curtain of the future rises, and all its secret recesses 
are laid open to our view, and oh ! what a scene of 
horror rises before the terrified imagination ! It is a 
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deep, dark world of woe, and there are the multi- 
tudes of the lost, bound in adamantine chains forged 
b}' the arm omnipotent, the companions of foul fiends, 
and the subjects of pain intolerable and never-ending. 
And while their cries and their doleful moans of an- 
guish are borne upward to heaven, God's ear is deaf, 
and his merc}^ " clean gone forever" ; and he looks 
down and laughs at their calamities and mocks their 
fears, while saints in light shout new and rapturous 
hosannas, as the wail of the prisoners comes up on the 
dark sulphurous vapor that mingles with the incense 
from the altar of Heaven, — and the}^ are, like Pollock's 
persecutors, " well pleased to hear a deeper groan." 
Oh ! tell us wh}' is this ? Is the arm of the Lord 
shortened, that it cannot save? Na}', one sunbeam 
from the halo of his glory would pour the light of 
eternal day upon the drear prison of despair ! One 
fiat of his power would sunder the chains that bind 
the helpless victims, and bring out a song of raptur- 
ous thanksgiving from ever}' tongue ! But God will 
not do it / But for his own glory, and without any re- 
gard for their good, he will forever perpetuate these 
untold torments. Now this is what I call cruelty. 
It ma}' be thought a hard name, and if I knew an- 
other that meant precisely the same thing, and would 
fall less harshly upon the ear, I would use it. But I 
understand cruelty to be, the wanton and unnecessarj' 
infliction of pain and suffering, without having In 
view the good of the sufferer, but purely for self- 
gratification. What good, let me ask, is proposed 
to be accomplished by this endless suffering? None, 
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either to God or man, to angels, or even devils 
themselves. 

Should the objector urge that man, by his own 
agenc}', brings all this suffering upon himself, it will 
not alter the principle. The parent who kindles a 
fire for no good object, and permits his child to run 
into its flames, and then refuses to deliver him, hav- 
ing the power so to do, is no less cruel than if he 
thrust the child into the fire, and bound him there 
with chains that cannot be sundered. View the 
sentiment, therefore, in whatever light 3'ou will, and 
it can originate in, and be sustained by, nothing 
short of the most malignant and unpit^'ing cruelty. 
It is a spirit of cruelty also which finds no parallel 
in the most depraved of the human race. The sav- 
age of the wilderness will torture his helpless pris- 
oner, and dance by the light of the fire that burns his 
body. But soon his cruelt}' is satisfied, and in some 
lingering spirit of mercy he gives the fatal blow 
that ends the agony of his victim. Even the beast 
of prey despatches his victim at once,, and puts an 
end to his sufferings. But there is no such gleam of 
mercy to shine upon the darkness of that place 
of torment, said to be prepared for man by the 
Lord of all. He will not even annihilate his crea- 
tures ; but will exert his power to hold them in 
existence, for the sole and onlj^ purpose of tor- 
menting them, world without end. We may call 
it what we please, but its name is cruelty. And 
those that teach this sentiment, perhaps unwit- 
tingly-, but yet positively, do "change the glory 
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of the incorruptible God into an image like unto 
corruptible man and four-footed beasts and creep- 
ing things," and in this service do worship the 
beast and his image, and have received the mark 
of his name. 

That those who worship such a God, and feel the 
force of their sentiments, have no rest day nor night, 
will be evident from a moment's reflection upon the 
state of the world, if not from our own experience. 
In the first place, it is impossible for a man to be at 
rest concerning himself. He cannot know that he is 
elected, or that he has and will continue to perform 
all those acts necessarj' to secure an escape from the 
indignation of his God. And so long as there is a 
doubt upon that question, there must be fear, which 
hath torment. But if we put the best possible con- 
struction upon the case, and say that a man has no 
fears for himself, even that cannot give him rest. 
There are those around him in whose welfare he 
feels an interest ; and how can he rest while these 
are in danger? The mother sits by her fireside, and 
as the fire emits its cheeiful blaze within, all is peace- 
ful there ; but without, the storm is raging, and the 
bleak wind is blowing a fearful gale. Why heaves 
that mother's breast with anguish? and why steals 
the silent tear down her cheek, as the rain patters 
upon the casement, and the wind whistles and roars 
without ? Alas ! her darling is not there ! The 
adventurous sailor bo}'^ left his home, so dear, and is 
out upon the boisterous billows of the mighty deep. 
And now the storm king is abroad, the wind blows 



WORSHIP OF THE BEAST. 191 

bleak and furious, old ocean heaves her angry waves, 
and the dear boy is exposed to its fury. Will that 
mother rest that night ? Nay : but its vigils of prayer 
will be kept for her child ; each blast of the tempest 
will thrill through every nerve, and her pillow will 
be wet with her tears of anguish, shed o'er the dan- 
gers of her absent child. K such are the feelings of 
the human heart, tell me, I pray you, can that mother 
rest day or night, when she believes that not one 
alone, but all her offspring, are sailing rapidly o'er 
life's boisterous ocean, and bound for the gulf of end- 
less woe? Nay: as well might she rest when she 
saw her child standing upon the burning crater of 
Etna or Vesuvius, and ready to fall and rise no 
more. * 

The eloquent Saurin thus closes a sermon in which 
he had labored* to prove the doctrine of endless 
woe; — 

" I sink, I sink, under the awful weight of my 
subject ; and I declare, when I see my friends, my 
relations, the people of my charge, this whole con- 
gregation ; when I think that I, that 3'ou, that we are 
all exposed to these torments ; when I see in the 
1-ukewarmness of my devotions, in the languor of my 
love, in the levity of my resolutions and designs, 
the least evidence, though it be onl}- possible or 
presumptive, of my future misery, 3'et I find in 
the thought a mortal poison, that diffuseth itself 
through every period of my existence, rendering 
society tiresome, nourishment insipid, pleasure dis- 
gustful, and life itself a cruel bitter. I cease to 
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wonder that the fear of hell hath made some mel- 
aucholy, others mad; that it hath disposed some 
to expose themselves to a liviDg martyrdom, by 
fleeing from all commerce with the rest of man- 
kind, and others to suffer the most terrible and 
violent torments." 

Such were the feelings of the preacher ; and could 
the people fare better ? Nay : such is its effect upon 
every benevolent mind that believes in its truth. 
And when we think how widely this sentiment is 
diffused abroad, and how keen is the anguish of 
thousands at this moment, as we look upon the 
desolations it has caused, it needs scarcely a figure 
to say, in the language of the text, " the smoke of 
their torment ascendeth up forever and ever, and 
they have no rest day nor night, who worship the 
beast and his image, and whosoever receiveth the 
mark of his name." 

Let it be remembered that the doctrine of future 
torments originated in pagan lands, and tliat in some 
of its forms it enters into eveiy system of idolatry 
under heaven, and it will require no great stretch of 
the imagination to see that it is one essential and 
distinguishing mark of the beast. 

How long this beast, with more than seven heads 
and ten horns, shall be permitted to deceive and tor- 
ment the nations, God only knows. One thing is 
certain ultimately : *' All the ends of the earth shall 
remember and turn unto the Lord, and all the kin- 
dreds of the nations shall come and worship before 
him." Then the beast shall be smitten and die, and 
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his worship shall cease. Meantime, I call unto you 
with earnestness, — 

" Come away! come away, from the samiePs breath; 

It bears on its pinions the arrows of death; 
' It will weave for your future a chaplet of carej 
*T is the whirl of the tempest, — the Lord is not there. 
Come away I for as well might ye stand on the verge 
Of Etna's red crater, unharmed by its surge; 
As well might ye drain the fell dews that distil 
From the dark upas tree unattended with ill. 
Come away! to the beautiful gardens that lie 
All smiling and bright, 'neath a soft vernal sky; 
To the fair promised land, where the waters of life 
Glide smoothly along, unembittered with strife. 
Peace dwells on her borders ! the penitent one. 
Though crimsoned his hands with the deeds he has done, 
May find a sure refuge from guilt and despair, 
*Neath the banner of truth, — for Jehovah is there." 
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DISCIPLINAEY PUNISHMENT. 

^' As MANY AS I LOVE, I BEBUKE AIO) CHASTEN; BE ZEALOUS, 
THEREFORE, AND REPENT." — Rev. iii. 19. 

THESE words were addressed by the spirit, 
through the revelator, John, to the angel of 
the church of the Laodiceans. The term " angel " sig- 
nifies a messenger, or minister ; and the introduction 
to the text would have been as properly translated, 
and much more easily understood, as follows : " Unto 
tlie Minister of the church of the Laodiceans write 
these things, saith the Amen, the faithful and true 
witness." 

It would seem from the context, that there was a 
want of zeal and faithfulness on the part of this min- 
ister. He was lukewarm, and had said to himself, 
" I am rich, and increased in goods, and have need 
of nothing." He is informed, however, that instead 
of being rich, he is "wretched and miserable, and 
poor, and blind, and naked." He is counselled to 
" buy gold tried in the fire, that he might be rich ; 
and white raiment, that he might be clothed ; and 
to anoint his e^'es with eye-salve, that he might see." 
And then comes the text: " As many as I love, I 
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rebuke and chasten ; be zealous, therefore, and re- 
pent." 

The attentive hearer will perceive that there are 
two parts into which our text is naturally di^'ided : — 

1. God rebukes and chastens in love. 

2. This fact should produce zeal and repentance. 
" As many as I love, I rebuke and chasten ; be 

zealous, therefore, and repent." 

The doctrine of the benevolent intention and dis* 
ciplinary nature of the rebukes and chastenings of 
God is here most fully and clearly established. He 
chastens and rebukes the children of men in a great 
variety of ways, and by a vast multiplicity of means 
and agents. Sometimes he speaks his admonitions 
in the still small voice of conscience, that whispers 
to the soul within, and goads the sinner in the silence 
of his secret musings, and makes him cry out as one 
of old, '' Thou scarest me with dreams, and terrifiest 
me through visions." Sometimes he gently chides 
in the sweet and winning accents of love and mercy 
that breathe from his gospel, and tenderly call on 
the wanderer to return ; and then again he thunders 
in his law, and utters his voice " terrible as the sound 
of many waters," and denouncing his sore judgments 
upon the head of the ungodly. Sometimes he re- 
proves and rebukes our ingratitude by the very mul- 
titude of his blessings that surround us ; and then 
again he comes out in judgment against us, and we 
groan in spirit under the severity of our misfortunes 
and our afflictions. But, in whatever form these 
rebukes and chastenings appear, and by whatever 
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agent they may be administered, they come out from 
the love of God, and are the wise, necessarj', gra- 
cious, and salutary' ministrations of a Father's kind- 
ness. So the eye of Christian faith must ever view 
them, and such they are declared to be by " the 
Amen, the faithful and true witness." 

I know the world has always judged differently ; 
and herein I perceive an evidence that the gospel is 
not formed after the wisdom of this world. The 
heathen who grope their way in the darkness visible 
of nature, with no light from the star of Bethlehem 
or the sun of Heaven to illumine their pathway, are 
excusable for an error on this subject. They have 
learned from nature that there is a power superior 
to an arm of flesh, and have recognized the existence 
of the Divinit}^ ; but of the principles of his govern- 
ment they are, from the very necessity of their cir- 
cumstances, profoundly ignorant. When the dark 
storm frowns upon the face of the skies, or the driv- 
ing and desolating tempest sweeps over the plain; 
when the earthquake heaves the foundations of the 
mountains, and causes the everlasting hills to trem- 
ble as a reed shaken by the wind; when gaunt 
famine stalks abroad, hungry and poor, and pesti- 
lence, wan and pale, walketh in darkness and wasteth 
at noonday and ghastly death holds his carnival of 
human flesh and blood, — then superstition cowers 
down afraid, and the affrightened children ascribe 
it all to the anger of their gods. They hear the 
rebuke, they feel the chastening rod, but they know 
not that it is done in love ; and howling in pain. 
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they look up and see the heavens storming, and the 
earth reeling under the indignation of the gods. 

It is natural that it should be so ; and in the hea- 
then I can pity and forgive. But surely the Chris- 
tian should know his Father better. And if there 
is anything that should cause deep regret, it is, that 
those who profess to be the followers of Christ should 
have brought this principle of heathenism into the 
temple of the living god. But so it is. And even 
in the Christian church, the various afflictions that 
befall men, and the calamities that come upon them, 
are attributed to the displeasure of God, and are 
pointed out as clear manifestations of the indignation 
of Heaven. 

A violent storm, a sudden death, the loss of a ves- 
sel, or the explosion of a steamboat, will be appealed 
to as an evidence of God's wrath, and the Scriptures 
will be searched, and those passages which treat of 
punishment will be noted, and strained to suit the 
purpose of convincing the world that God is a being 
of wrath and vengeance. This is all wrong-. The 
world ought to know that God is a father^ and an 
unchanging friend. No storms of passion or feel- 
ings of vindictive revenge can ever disturb the 
peaceful mind of the Eternal ; no clouds of anger 
can ever cross his radiant brow, from which beams 
the sunshine of endless light and love. And whether 
he comes in mercy or in judgment, and pours his 
undisguised blessings upon our heads, or smites in the 
equity of justice, he is a father still ; and the good 
of his creatures is the end and the object to which 
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his ways unvarying tend. " As many^ as he /ow«, he 
rebukes and chastens J*^ 

There are various considerations which go to 
show that this view of the chastisements of the 
Almight}^ is reasonable as well as scriptural. The 
very nature of God is proof that he punishes in love. 
The Apostle says, that '' God is love.** He is not 
merely lovely, but he is love itself, pure, unmingled 
and unadulterated love. He is, as Dr. Clarke well 
observes, an infinite fountain of benevolence and 
beneficence ; and he hates no creature that he has 
made. He cannot hate ; for his nature is " hve.** 
Now, if the fountain is benevolence, the streams 
must be benevolence also ; for the same fountain doth 
not send forth waters both bitter and sweet. To us, 
indeed, those streams may appear in different aspects. 
Now they may sweetly murmur in the green and 
verdant valley ; and anon they may rush with im- 
petuous power down the rugged mountain sides, and, 
accumulating as they roll, swell to a mighty torrent, 
that bears all before it. Now those waters msLy drop 
like the rain, — even the small rain upon the tender 
herb, — and distil like the soft dews upon the grass. 
And soon they may pour down in torrents, or de- 
scend as the threatening hail ; but in all these forms 
and shapes they come from the same fountain : that 
fountain is love, and so are all the streams that 
spring from its infinite depths. God can no more 
punish in hatred,, and for a bad purpose, than he can 
cease to be what he is, and ever has been ; and it is 
as utterly impossible for him, as a being of infinite 
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love^ to do an act in the spirit of hatred as it iis for 
infinite wisdom to act in the foolishness of folly. 
The infinite God cannot lie, because he is a God of 
truth. He cannot err, because he is a God of wis- 
dom ; and by the same rule, he cannot hate, because 
he is a God of love. We say, therefore, that the 
very nature of God not only renders it reasonable 
to suppose that all his chastisements are inflicted in 
infinite love, but it demonstrates the absolute impos- 
sibility of its being otherwise. 

Look at the subject for a moment in another light : 
Here is man, a feeble creature of the earth, a frail 
child of a day. He is deceived and beguiled, and he 
sins. But who does he injure by his sin? Does he 
injure the great God, or endanger the stability of his 
throne? Naj^ for God is infinitely above being 
injured by our vices as he is above being benefited 
by our virtues. If we are righteous, what give we to 
him ? And if we are wicked, what do we to him ? 
But when we sin, we injure ourselves. And now let 
us suppose that God does not love us, and what pos- 
sible reason can we assign why he should punish us ? 
The truth is, there would be no reason left, except 
it were sheer vengeance ; and that is a feeling that 
cannot find a resting-place in the bosom of infinite 
love. Again, then, we are driven to the conclusion 
that God punishes his creatures in the spirit of a 
father's kindness ; and sound reason will sanction the 
declaration of the text, which saith, " As many as I 
love I rebuke and chasten." Moreover, the Scrip- 
tures elsewhere clearly* assert the same principle. 
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for on this point, if upon no other, God has given* 
us " line upon line, and precept upon precept" 
" Whom the Lord loveth, them he also ehasteneth, 
and scourgeth every son whom he reeeiveth." " Ye 
have forgotten the exhortation which speaketh unto 
3'ou as unto children. My son, despise not thou the 
chastening of the Lord, neither faint when thou art 
rebuked of him ; for whom the Lord loveth he cor- 
recteth, even as the father the son in whom he de- 
lighteth." "We verily had fathers in the flesh *who 
chastened us for their pleasure ; but he for our profit, 
that afterwards we may be partakers of his holi- 
ness. No chastening for the present seemeth joy- 
ous, but grievous ; nevertheless aftei*wards it yieldeth 
the peaceable fruits of righteousness unto them that 
are exercised thereby." These are among the clear 
and explicit testimonies that abound in the sacred 
volume, proving beyond all fair controversy that 
God punishes men in the kindness and tenderness of 
his own love and mercj^, and that his punishments 
are mercifully intended to promote the best possible 
good of those upon whom they are inflicted. " As 
many as he loves he rebukes and chastens." Such 
is, and such has been, the principle of the divine 
government for six thousand years past; and it 
is worthy of 3^our serious attention to inquire, 
whether it is likely that such a principle will ever 
change or be subverted by another and a different 
principle ? 

For myself, I judge that the principle is eternal 
and immutable ; and if, as some think will be the 
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case, man shall siti in the future world, God will 
punish him there, not in wrath and endless ven- 
geance, but in the same love and with the same 
merciful object that characterize his chastisements 
on earth. God changes not ; and there is no greater 
folly than that which concedes the beneficence of the 
divine chastisements in this worlds but crosses the 
line that divides time from eternity, only to trans- 
form God into a merciless tyrant, and makes his 
punishments there the malignant tortures of an insa- 
tiate fiend, whose appetite for human misery will be 
satiated with nothing short of the endless wretched- 
ness of the multitude of the human race. Place such 
a sentiment alongside of our text, and behold how 
low and grovelling it appears! On the one hand 
3"0u see infinite and impartial love in God, carrying 
out the gracious plans of his government, by such 
means as his wisdom sees to be best, and "from 
seeming evil still educing good. And better thence 
again and better still, in infinite progression." And 
on the other, 5'ou see inveterate hatred working evil 
and only evil, and that continuall}', and it is not 
difficult to determine which is the spirit of God. 
One remark more,- and I leave this part of my subject. 
If God chastens as many as he loves, then evidently 
he loves as many as he chastens ; and you have but 
to inquire how many he rebukes and chastens, in 
order to decide how many he loves. So the Apostle 
reasoned when he said, "If ye endure chastening, 
God dealeth with you as with sons ; for what son is 
he, whom the father chasteneth not?" "But if 3'e 
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be without chastisement whereof all are partakers, 
then ye are bastards, and not sons." Here, you per- 
ceive, the Apostle appeals to the chastisements of God 
as an evidence of his love, and the proof of our son- 
ship, and argues that without these chastisements 
we could not prove that God regarded us and treated 
us as his children. Now there is no one exempt 
from the chastisements of God. All men have 
sinned ; and no man can sin and not .feel the chasten- 
ing rod of his Father. For this reason, all are 
chastised; and hence we derive a scriptural and 
strong argument that he dealeth with all men as his 
children, and loves them all with an everlasting love. 
And when we look abroad, and see that the chasten- 
ing rod falls upon every soul of man, we can also see 
that God is the loving Father of all, and by these 
chastisements he is gradually, yet surely, training 
them up to higher degrees of moral excellence, and 
a more near and spiritual communion with himself. 

The remarks already offered are deemed a sufficient 
defence and illustration of the position that God 
punishes man in love, and for his improvement and 
good ; and I proceed to show, — 

2. That this view of punishment is alone salutary 
in its moral influence. 

' ' As many as I love, I rebuke and chasten ; be 
zealous, therefore, and repent." Very different indeed 
is this conclusion from that which men in our day 
are disposed to draw from the same sentiment. The 
disciplinary nature of punishment has long been 
pronouncd a dangerous, demoralizing, and licentious 
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doctrine, alike destitute of all moral power, incentive 
to zeal, or motive to repentance. Even the Doctors 
of the church will now start in astonishment at the 
suggestion that God designs all his punishments for 
man's good, and ask, if that be so, what is the use of 
repentance, and why should we preach, or pray, or 
manifest a zeal for God and his holy cause ? Nay, 
they aflflrm, that to preach such a doctrine is to re- 
move all motive to repentance, and open wide the 
flood-gates of iniquity. All this proves how easy a 
thing it is for men to be mistaken, and how far the 
world has departed from the spirit and truth of the 
*' Amen, the faithful and true witness." 

Pardon me if I invite your attention to the word 
therefore in the text. It is very important. " As 
many as I love, I rebuke and chasten ; be zealous, 
therefore, for this reason and repent." You cannot 
fail of discovering that the spirit of truth here urges 
the fact that God rebukes and chastens in love, hot 
as an excuse for coldness, indiflference, and impeni- 
tence, but as the very reason why there should be 
manifested a warm and animated zeal, and a true 
and hearty repentance of all iniquity. I cannot 
avoid thinking that the spirit that dictated this text 
was as well acquainted with the nature of man, and 
the proper motives to urge him to duty, as the wisest 
of the teachers in the modem church ; and I must 
not be blamed if my agreement with the latter ceases 
where ends their concord with the former. Were 
men willing to settle disputes of this kind by a direct 
appeal to the Scriptures, I should have no need of 
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saving another word in order to prove that the pun- 
ishment here presented is of all others most salutary 
in its influence ; but this is a subject upon which 
men are slow of hearing, and I must look a little at 
the reason of the thing. 

I la}' it down as a principle of truth, sanctioned 
alike by common sense and common observation, that 
there is a period at which the infliction of punish- 
ment ceases to exercise a salutary influence. That 
period arrives at the very moment the sufferer feels 
that the punishment is greater than he deserves, or 
that it proceeds from feelings of malice or revenge. 
The whole histor}'^ of the world will bear me witness 
that when laws have been most mild and the punish- 
ment most merciful, there they have been best 
obe3'ed ; and on the other hand, where laws have 
been most stern, and punishments most unmerciful, 
there they have been most ruthlessly trampled under 
foot. When the punishment is severe, and the con- 
viction rests upon the mind of the subject that the 
lawgiver seeks his own aggrandizement, and not the 
good of the people, the effect is that the weak and 
the timid faint under the severity of the rod, and 
contract a morbid and sullen insensibility to all dan- 
ger ; and the stout in heart despise both the law, the 
lawgiver, and his power, and bid stout defiance to all 
[his efforts to produce obedience. 

Shall I prove the truth of these positions by a 
case in point? You shall find it in the history of 
the Jews. When David was upon the throne, and 
swayed the sceptre of a mild government, which 
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mingled richly mercy with judgment, and satisfied 
the people that he sought their own good, then were 
they obedient subjects of his kingdom ; but when an 
Ahaz or a treacherous Joab ruled with an iron rod, 
then the people rioted in ever}'^ kind and form of 
iniquity. 

So it is in family government. Go into that 
family where the father rules with the rod, and you 
shall not find anything like tolerable family govern- 
ment; but go where the law of love is observed, 
and where the parents govern by the influence of 
kindness, and there you will find a willing and cheer- 
ful obedience. In all these instances you may see 
an absolute demonstration of the position that pun- 
ishment, to be efficacious, must be administered in 
love and kindness. 

The same principle will apply to the Divine gov- 
ernment, and the views which men entertain of the 
punishments presented in religion. Let men view 
God as a t^'rant, and believe that he will punish them 
in endless wrath, all for his own glory, and without 
regard for their own good, and the effect will be, 
that the timid will despair, and the stout-hearted 
despise both God and his law. 

There is an instance on record that meets the 
point precisely. The Jews had grown grossly cor- 
rupt, and dreadfully wicked. They had well nigh 
filled up the measure of their iniquity, and the Apos- 
tle addresses them as follows : "Ye have forgotten 
the exhortation that speaketh unto you as unto chil- 
dren. My son, despise not thou the chastening of the 
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Lord, neither faint when thou art rebuked of him ; 
for whom the Lord loveth he chasteneth, even as the 
father the son in whom he delightetdi." I have 
quoted the passage once before in this discourse, for 
the purpose of showing that God punishes upon 
purelj' parental principles, and seeks not his own 
but the good of man. I now quote it for another 
purpose ; and what I wish you to observe is, the 
reason which the Apostle gives for the apostasy and 
wickedness of the people. " Ye have forgotten the 
exhortation which speaketh unto you as unto chil- 
dren, My son, despise not thou the chastenings of 
the Lord, neither faint when thW art rebuked of 
him." You perceive here, that the Apostle attributes 
the corruption and sinfulness of the people to the 
fact that thej' had forgotten the exhortation that 
spoke to them as to children, and taught them that 
God punishes them as children. Had they remem- 
bered that God was their father, and that he chas- 
tened them in love, they would have repented of 
their evil deeds, and walked in wisdom^s ways. But 
this they had forgotten ; and viewing him as an aus- 
tere and hard master, they had despised his chasten- 
ing and fainted under his rebuke, and still sinned 
against him. But let us look nearer at the subject. 
^^ As many as I love, I rebuke and chasten ; be zeal- 
ous, therefore, and repent." Zeal and repentance are 
the peculiar exercises of the heart that should flow 
from the knowledge that God chastens in love. Who 
does not see tfiat this view of God and his govern- 
ment is alone calculated to produce a pure and 
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wholesome zeal in the service of God ? Go look at 
the cringing slave, who is driven to the performance 
of his task with the lash, and is there any zeal there 
in the service of the master ? Servile obedience there 
ma}^ be ; but pure zeal is not the offspring of such 
causes as these. 

But look at the child who loves his father, and 
who so confides in his kindness as to know that even 
when he uses the rod it is done in love, and then you 
will find an earnest desire to obey, and a cheerfUl, 
ever-active zeal in the service of the father. So in 
this case : the man who looks upon God as a cruel 
and hard master may render an outward and con- 
strained obedience to his commands ; but he cannot 
be expected to manifest a willing and cheerful zeal 
in his service. But the man who looks up to God 
as his friend and father, and believes that all his 
chastenings are but the faithful rebukes of a friend, 
that man will render a willing obedience, and mani- 
fest a cheerful and hearty zeal for God. 

So of repentance : it is a willing and heartfelt 
turning from sin, and ought never to be confounded 
with the forced and outward obedience of the slave. 
The man who steals, and is detected and punished 
with the rigor of the law, may be sorry that he stole ; 
but his sorrow will proceed from his dread of punish- 
ment, and not from hatred of crime itself. But when 
a man feels that the punishment proceeds from the 
love of a friend, then he sees in the fact that he is 
punished the truth that sin itself is a deadly and 
bitter thing, from which his friend would save him ; 
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and he loathes the sin itself, and turns from it with 
full purpose of heart. This is true repentance ; and 
3'ou can see, at a glance, that it can only proceed 
from that view of God which is presented in the text. 
Wrath may freeze the soul, and cause a man to 
cower down afraid. It may even restrain and 
deter from out-breaking sin ; but it can never touch 
the heart, and produce that godly sorrow and true 
repentance which flows from a proper view of the 
guilt of sin and the love of God shed abroad in the 
heart. 

My brethren, let us learn a lesson of practical wis- 
dom from our subject. Let us submit with cheerful- 
ness to the government of God ; and when we hear 
his rebukes, and feel his chastisements, let us kiss 
the rod, and give diligent heed to that exhortation 
which saith, " As many as I love, I rebuke and chas- 
ten ; be zealous, therefore, and repent.*' 
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